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- הגדה וחי בהם-

“Even if our mouths were filled with song like the sea, and our tongues praise
like its many waves…we will still not be able to thank You, Hashem, for all the
kindnesses that You have bestowed upon us.”
These powerful words from Nishmas, recited towards the end of the Seder, capture our
profound feelings of gratitude to the Almighty as we celebrate the Bar Mitzvah of our
son, Moshe Simcha.
Hashem in His infinite kindness has blessed us with four beautiful children: Chava Ora,
Aharon Shmaya, Miriam Leba, and Moshe Simcha. We have watched with pride as each
of them has grown and continues to develop into true Ovdei Hashem, suffused with a
love of Torah and wonderful character traits.
We have been truly blessed with Chava’s recent engagement to Levi Goldman, a
wonderful Ben Torah who already has added so much to our family. We are so happy to
welcome him and his parents, R’ Avraham and Jodi Goldman, as part of our family.
We are fortunate to have been raised with the love and support of our respective parents,
Rabbi J. Leonard and Diane Romm and Harry and Judith Pfeffer. We know that the
next generation – their grandchildren – continue to learn from their guidance.
We have been privileged to be associated with the Bialystoker Synagogue and the
Lower East Side community for almost eighteen years. Our children have grown up in
this extraordinary community, one which has hosted giants of Torah and Chesed for
the good part of two centuries. We are grateful to our congregants -- who are also our
friends -- for their support and shared vision for making the Bialystoker a true makom
Torah.
We present this Haggada on the occasion of Moshe’s Bar Mitzvah, a few days before
Pesach. It is drawn from various drashos given over the years, many of them from
Shabbos HaGadol. Our hope is that it enhances the Seder experience for those who
use it. I am grateful to Rabbi Rob Shur, whose incredible layout talents created this
beautiful Haggada.
The title of the Haggada –  – וחי בהםcaptures the message we wish to convey to Moshe
that true  חייםis achieved through a commitment to Torah and Mitzvos. It also reflects
the eighteen years we have spent in the Bialystoker community.
On a personal note, words cannot express my ever-growing sense of gratitude and joy
for being able to share life’s journey with my wife Shira. May the Borei Olam continue
to enable us to do so for many years to come amidst good health and happiness.
צבי דוד רם
שבת הגדול תש"פ
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- INTRODUCTION The Talmud tells of Serach bas Asher, the granddaughter of Yaakov Avinu, who gently
and lovingly conveyed to him the news that his beloved son Yosef was still alive. As a
reward for sharing the news in a way which enabled Yaakov to not be overwhelmed by
it – and perhaps even die of shock – Serach was granted long life. She lived through
the entire period of the Egyptian slavery and ultimately joined the Jews as they entered
Eretz Yisrael under the leadership of Yehoshua.
This beautiful story is nonetheless perplexing: As loving and gentle as Serach’s act was,
her reward seems incredibly exaggerated. How can we explain receiving extraordinary
length of days for a simple act, no matter how thoughtful and kind?
By way of answering, let us first note a spelling oddity: The Tanach spells Serach as
שרח. Yet, we find that rabbinic literature uses the spelling סרח, substituting a “samech”
for the “sin.” Why? What would prompt the rabbis to “misspell” the name of a Biblical
personality?
It seems to me that the rabbis sought, in a play on words, to connect Serach’s name
and personna with the Hebrew word סרח, which means an “overhang,” something
that extends from one area to another and connects them. (See Shemos 26:12.) Our
rabbis saw Serach’s greatness as manifest in the way in which she was able to bridge
generations, connecting them together.
Consider: Had Yaakov Avinu passed away before travelling to Egypt, the tragedy would
not merely have been personal. Our very Mesorah (sacred tradition) would have
been affected. Yaakov would never have had the chance to meet and to learn with his
grandchildren Ephraim and Menashe, who ultimately would become two of the twelve
tribes of Israel. The Mesorah of Yaakov would not have been transmitted directly to the
tribes in their entirety. As such, something fundamental would have been absent in the
precious Jewish Mesorah.
By enabling Yaakov to make the trip to Egypt, Serach acted as an “overhang” in ensuring
that the generations would be connected to one another. She became a heroine of
the Mesorah. The most fitting reward for such a heroine of the Mesorah is to view a
vast span of generations interacting with one another and passing down the Mesorah
from one generation to the next. Serach’s longevity was indeed a fitting reward for her
actions.
On the night of the Seder, every one of us has the opportunity to be a hero or a
heroine of the Mesorah. More than any other event in Jewish life, the Seder enables
the generations to interact with one another, forging links in the chain of the Mesorah
which help ensure the eternity of the Jewish people.
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- SHABBOS HAGADOL Although the Talmud does not attach any significance to the Shabbos prior to Pesach,
since Medieval times that Shabbos has been designated as “Shabbos HaGadol.” It is
marked by a special Haftara, unique piyyutim added to the davening (“Yotzros”), and
other observances (e.g. a rabbinic sermon, the reading of the Haggada, etc.)
The term “Shabbos HaGadol,” “the Great Shabbos,” is obscure. The most well-known
explanation for the designation is that the Shabbos marks the day on which the Jews in
Egypt set aside a lamb for the Pesach sacrifice; they were not harmed by the Egyptians
even though the sheep was an Egyptian deity and the Jews were clearly planning to
slaughter it. The term “Shabbos HaGadol” refers to the great miracle which occurred at
that time. Others link the term to the phrase in the Haftara which describes the arrival
of Eliyahu before the “great and awesome” Day of G-d. Still others connect it to the
“great” rabbinic sermon traditionally given on this Shabbos.
I believe an alternate, and perhaps even older, explanation for the designation is
hinted at in the Yotzros recited on Shabbos HaGadol. These Yotzros were composed
by Rabbi Eliezer HaKalir. Although the exact period in which HaKalir lived is
disputed, he certainly did not live later than the eleventh century.
In his Yotzros for Shabbos HaGadol, HaKalir writes:
“Even before the afflicted nation won rest from bitter labor / salvation began to sprout
for the nation guarded like the apple of an eye / when You crowned them with a crown
that refreshes the soul / for before they were freed You gave them the gift of the Sabbath.”
(ArtScroll Siddur p. 911)
The reference is to the Midrash that Moshe secured the right to rest on Shabbos for the
Jews enslaved in Egypt. HaKalir portrays Shabbos as the beginning of the redemption
from Egypt, providing the Jews with a degree of freedom even while still enslaved.
Later in the Yotzros, HaKalir continues this theme:
“When the prisoner left his dungeon for freedom / You had given them a proud banner
while in the muck / You strengthened them with the Sabbath, a decree of refreshment and
rest / to observe even before receiving the Torah that restores the soul.”
If Shabbos historically represented the beginning of the redemption from Egypt, a
“proud banner” of freedom which they could take comfort in even “while in the muck”
of the Egyptian exile, it stands to reason that the Shabbos before Pesach would take
on special annual significance as well. It commemorates the role that Shabbos played
in laying the foundation for the complete redemption from Egypt. Before we can
celebrate Pesach, we need to celebrate Shabbos, the first taste of freedom.
In light of the above, perhaps the term Shabbos HaGadol should best be translated
as “the Quintessential Shabbos.” It is an opportunity to celebrate the special role that
Shabbos constantly plays in Jewish life, a role which began even before the Exodus.
-5 -
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ַק ֵדׁש ְּור ַחץ
כַ ְר ַפס יַ ַחץ
מגִ יד ַר ְחצָ ה
מֹוצִ יא ַמצָ ה
ּכֹורְך
ָמרֹור ֵ
עֹורְך
ֻשלְ ָחן ֵ
צָ פּון ָב ֵרְך
ַהלֵ ל נִ ְרצָ ה
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- FOUR CUPS The Rambam writes (Chametz U’Matza 7:10) that the four cups which we drink
on the Seder night are each “kosos shel bracha” -- meaning, each one is associated
with the performance of a mitzvah. The first cup is linked to Kiddush, the second
to the mitzvah of recounting the story of the Exodus, the third to Birkas HaMazon,
and the fourth to Hallel. As “kosos shel bracha,” it is imperative that the cup be
filled before the mitzvah is commenced so that the mitzvah can be performed over
the full cup of wine. In fact, Rav Yosef Dov Soloveitchik told the story of how a
guest at the Seder of his father, Rav Moshe Soloveitchik, once spilled his wine cup
towards the end of Maggid. Rav Moshe insisted that he refill the cup and repeat
Maggid over the full cup, as befits a “kos shel bracha.”
The source for the Rambam’s assertion would seem to be a statement of Rava
(Pesachim 117b) that “the rabbis enacted four cups as an expression of freedom;
let us perform a mitzvah with each one.” (A similar statement is made by Ravina
in the Gemara on Pesachim 109b.) The Gemara’s reference to the four cups as an
“expression of freedom” is puzzling. What does that have to do with the linkage
between the cups and their respective mitzvos?
Some medieval commentators take different approaches to dealing with this
difficult phrase. The Rashbam omits it from the Gemara text, as pointed out by
Rabbi Elazar Moshe Horowitz in his commentary. The Ran reinterprets it: Despite
the fact that the rabbis primarily instituted four cups as an expression of freedom,
they also linked each one, secondarily, to a specific mitzvah.
I believe one may suggest an alternative interpretation, one which sheds light on
the deeper meaning of freedom in the context of the Seder. Our rabbis tell us that
“there is no freer man than one who toils in the study of Torah (Avos 6:2).” By
extension, performance of mitzvos and dedication to a life of Torah is considered
to be the highest form of freedom. Freedom does not simply mean the ability to do
what we please; true freedom means investing our lives with the sense of purpose
and mission that comes with dedication to Torah and mitzvos.
That is the idea the Gemara is conveying. The four cups were created by the rabbis
as an expression of freedom. The truest and noblest way we express that freedom is
by linking the cups to the performance of mitzvos. The very institution of the four
cups reminds us of this profound truth every Seder night.
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-  קדש. המּצות מכוסות.מוזגים כוס ראשון

We pour the first cup. The matsot are covered.

On Shabbat, begin here: And there
was evening and there was morning, the
sixth day. And the heaven and the earth
were finished, and all their host. And on
the seventh day God finished His work
which He had done; and He rested on the
seventh day from all His work which He
had done. And God blessed the seventh
day, and sanctified it; because He rested
on it from all of His work which God
created in doing (Gen. 1:31-2:3).

ְּב ַׁש ָּבת ַמ ְת ִחילִ ין וַ יְ ִהי ֶע ֶרב וַ יְ ִהי ב ֶֹקר יֹום
. וַ יְ כֻ ּלּו ַה ָׁש ַמיִ ם וְ ָה ָא ֶרץ וְ כָ ל־צְ ָב ָאם.ַה ִּׁש ִּׁשי
ֹלהים ַּבּיֹום ַה ְּׁש ִב ִיעי ְמלַ אכְ ּתֹו ֲא ֶׁשר
ִ וַ יְ כַ ל ֱא
ָע ָׂשה וַ ּיִ ְׁשּבֹת ַּבּיֹום ַה ְּׁש ִב ִיעי ִמּכָ ל ְמלַ אכְ ּתֹו
ֹלהים ֶאת יֹום
ִ  וַ ָיְב ֵרְך ֱא.ֲא ֶׁשר ָע ָׂשה
ַה ְּׁש ִב ִיעי וַ ַיְק ֵּדׁש אֹותֹו ּכִ י בֹו ָׁש ַבת ִמּכָ ל־
.ֹלהים לַ ֲעׂשֹות
ִ ְמלַ אכְ ּתֹו ֲא ֶׁשר ָּב ָרא ֱא
 ַס ְב ִרי ָמ ָרנָ ן וְ ַר ָּבנָ ן:בחול מתחילין
ֹלהינּו ֶמלֶ ְך
ֵ  ֱא,’ ָּברּוְך ַא ָּתה ה.ּבֹותי
ַ וְ ַר
.ּבֹורא ְּפ ִרי ַהגָ ֶפן
ֵ ָהעֹולָ ם

On weekdays, begin here: Blessed are
You, Lord our God, King of the universe,
who creates the fruit of the vine.

להינּו ֶמלֶ ְך ָהעֹולָ ם ֲא ֶׁשר
ֵ  ֱא,’ָּברּוְך ַא ָּתה ה
רֹומ ָמנּו ִמּכָ ל־לָ ׁשֹון
ְ ְל־עם ו
ָ ָָּב ַחר ָּבנּו ִמּכ
ֹלהינּו
ֵ  וַ ִּת ֶּתן לָ נּו ה’ ֱא.וְ ִק ְּד ָׁשנּו ְּב ִמצְ ָֹותיו
)נּוחה ּו
ָ  ַׁש ָּבתֹות לִ ְמ:ְּב ַא ֲה ָבה (לשבת
, ַחּגִ ים ּוזְ ַמּנִ ים לְ ָׂששֹון,מֹוע ִדים לְ ִׂש ְמ ָחה
ֲ
 ֶאת יֹום ַה ַׁש ָּבת ַהּזֶ ה וְ ) ֶאת יֹום:(לשבת
: (לשבת,רּותנּו
ֵ ַחג ַה ַּמּצֹות ַהּזֶ ה זְ ַמן ֵח
ְּב ַא ֲה ָבה) ִמ ְק ָרא ק ֶֹדׁש זֵ כֶ ר לִ יצִ ַיאת
אֹותנּו ִק ַּד ְׁש ָּת
ָ ְ ּכִ י ָבנּו ָב ַח ְר ָּת ו.ִמצְ ָריִ ם
ּומֹוע ֵדי
ֲ ) וְ ַׁש ָּבת: (לשבת,ִמּכָ ל ָה ַע ִּמים
) ְּב ַא ֲה ָבה ְּוב ָרצֹון:ָק ְד ֶׁשָך (לשבת
.ְּב ִׂש ְמ ָחה ְּוב ָׂששֹון ִהנְ ַחלְ ָּתנּו

Blessed are You, Lord our God, King of
the universe, who has chosen us from
all peoples and has raised us above all
tongues and has sanctified us with His
commandments. And You have given
us, Lord our God, [Sabbaths for rest],
appointed times for happiness, holidays
and special times for joy, [this Sabbath day,
and] this Festival of Matsot, our season
of freedom [in love] a holy convocation
in memory of the Exodus from Egypt.
For You have chosen us and sanctified us
above all peoples. In Your gracious love,
You granted us Your [holy Sabbath, and]
special times for happiness and joy.
Blessed are You, O Lord, who sanctifies
[the Sabbath,] Israel, and the appointed
times.

 ַה ַׁש ָּבת: ְמ ַק ֵּדׁש (לשבת,’ָּברּוְך ַא ָּתה ה
.וְ ) יִ ְׂש ָר ֵאל וְ ַהּזְ ַמּנִ ים
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,’ ָּברּוְך ַא ָּתה ה:ּבמוצאי שבת מוסיפים
.אֹורי ָה ֵאׁש
ֵ ּבֹורא ְמ
ֵ ,ֹלהינּו ֶמלֶ ְך ָהעֹולָ ם
ֵ ֱא
ֹלהינּו ֶמלֶ ְך ָהעֹולָ ם
ֵ  ֱא,’ָּברּוְך ַא ָּתה ה
,חׁשְך
ֶ ְ ֵבין אֹור ל,ַה ַמ ְב ִדיל ֵּבין ק ֶֹדׁש לְ חֹל
 ֵּבין יֹום ַה ְּׁש ִב ִיעי,ֵּבין יִ ְׂש ָר ֵאל לָ ַע ִּמים
 ֵּבין ְק ֻד ַּׁשת ַׁש ָּבת.לְ ֵׁש ֶׁשת יְ ֵמי ַה ַּמ ֲע ֶׂשה
 וְ ֶאת־יֹום,לִ ְק ֻד ַּׁשת יֹום טֹוב ִה ְב ַּדלְ ָּת
.ַה ְּׁש ִב ִיעי ִמ ֵּׁש ֶׁשת יְ ֵמי ַה ַּמ ֲע ֶׂשה ִק ַּד ְׁש ָּת
ת־ע ְּמָך יִ ְׂש ָר ֵאל
ַ ִה ְב ַּדלְ ָּת וְ ִק ַּד ְׁש ָּת ֶא
 ַה ַּמ ְב ִדיל ֵּבין,’ ָּברּוְך ַא ָּתה ה.ִּב ְק ֻד ָּׁש ֶתָך
.ק ֶֹדׁש לְ ק ֶֹדׁש

On Saturday night add: Blessed are You,
Lord our God, King of the universe, who
creates the light of the fire. Blessed are
You, Lord our God, King of the universe,
who distinguishes between the holy and
the profane, between light and darkness,
between Israel and the nations, between
the seventh day and the six working days.
You have distinguished between the
holiness of the Sabbath and the holiness
of the Festival, and You have sanctified the
seventh day above the six working days.
You have distinguished and sanctified Your
people Israel with Your holiness. Blessed
are You, O Lord, who distinguishes
between the holy and the holy.

,ֹלהינּו ֶמלֶ ְך ָהעֹולָ ם
ֵ  ֱא,’ָּברּוְך ַא ָּתה ה
.ֶׁש ֶה ֱחיָ נּו וְ ִקּיְ ָמנּו וְ ִהּגִ יעָ נּו לַ ּזְ ַמן ַהזֶ ה

Blessed are You, Lord our God, King of
the universe, who has granted us life and
sustenance and permitted us to reach this
season.

שותה בהסיבת שמאל ואינו מברך ברכה
.אחרונה

Drink while reclining to the left and do not recite
a blessing after drinking.

-  ורחץ-

Wash your hands but do not say the blessing "on
the washing of the hands."

נוטלים את הידים ואין מברכים “עַ ל נְ ִטילַ ת
”יָ ַדיִ ם

-  כרפס-

לוקח מן הכרפס פחות מכזית – כדי שלא
,יתחייב בברכה אחרונה – טובל במי מלח
 ומכווין לפטור,”מברך “בורא פרי האדמה
. אוכל בלא הסבה.בברכה גם את המרור

Take less than a kazayit; dip it into the salt water;
Say the blessing "who creates the fruit of the
earth;" and have in mind that this blessing will
also be for the bitter herbs. Eat without reclining.
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ֹלהינּו ֶמלֶ ְך
ֵ  ֱא,’ָברּוְך ַא ָתה ה
.ּבֹורא ְפ ִרי ָה ֲא ָד ָמה
ֵ ,ָהעֹולָ ם

Blessed are you, Lord our God, King of
the universe, who creates the fruit of the
earth.

-  יחץ ומצפין,חותך את המצה האמצעית לשתים
את הנתח הגדול לאפיקומן

Split the middle matsah in two, and conceal the
larger piece to use it for the afikoman.

- "STEALING" THE AFIKOMAN The practice of “stealing” the Afikoman is first recorded by Rabbi Yaakov Reisher
(1670-1733) in his Chok Yaakov commentary to the Shulchan Aruch (Orach
Chaim 472:2). Rabbi Reisher links the custom to the statement in the Gemara
(Pesachim 109a) that we “grab the matza on the night of Pesach.” While various
interpretations are given of this statement, the Rambam (Chametz U’Matza 7:3)
codifies it by stating that “we grab the matza out of one another’s hands” in order to
“make a significant change to prompt the children to ask questions.” Rabbi Reisher
suggests that “stealing” the Afikoman is a variant on the Rambam’s understanding
of the Gemara and that it is done to pique the interest of the children at the Seder.
Numerous esteemed authorities have objected to the custom, claiming that it
glorifies and encourages stealing. To be sure, there is no actual prohibition of
stealing involved, as the head of the Seder permits and encourages the taking of the
Afikoman. Nonetheless, luminaries such as the Chazon Ish, the Steipler Gaon, the
Lubavitcher Rebbe and Rabbi Shlomo Zalman Auerbach all discouraged engaging
in an action termed “stealing,” even if halachically permissible.
Two important points can help us defend and appreciate this centuries-old custom:
First, we should note that the term used in the classic sources is not “stealing” the
Afikoman, but “grabbing” the Afikoman. The term “to grab” is used elsewhere in
rabbinic literature to connote acquiring something desirable in the sense of “seizing
an opportunity.” Consider, for example, the statement of the Gemara (Menachos
30a) that “one who purchases a Sefer Torah is as if he grabbed a mitzvah.” Rashi
interprets this to mean that he has fulfilled the mitzvah of writing a Sefer Torah
with far less effort than one normally needs to expend.
Another example of “grabbing” in a positive sense can be found in Eruvin 54a:
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“Shmuel said to Rav Yehuda: Wise one, grab and eat, grab and drink, for the world
is like a wedding.” The Meiri explains Shmuel’s intent: Life passes by quickly, like a
wedding. While you are here, seize the opportunity to “eat and drink” – that is, to
perform as many mitzvos as you possibly can.
A second important point is the identification of “matzos” with “mitzvos” in
rabbinic literature. This point is made by Rashi in his comments to Shemos 12:17:
“You shall guard the matzos.” Rashi there quotes, “Said Rabbi Yoshiya: Do not
read “matzos” but rather “mitzvos.” Just as one should not delay the baking of the
matza, one should not delay the performance of a mitzva.” The Maharal, in his
commentary to Rashi, stresses that the comparison is meant quite exactly. Just
as delay significantly alters and even disqualifies the matza, so too delay in the
performance of a mitzva may even disqualify it.
Putting these two points together, we can suggest that the practice of “grabbing the
matza” (i.e. grabbing the Afikoman) is symbolic of seizing opportunities to perform
mitzvos. By encouraging the child to “grab” the Afikoman, we are instructing
him to not pass up a mitzva when it comes his way. The “ransoming” of the
matza similarly instills in the child a sense that the mitzvos are infinitely precious
and fetch a high price. Rather than teaching the child to steal, the intent of this
centuries-old custom of “grabbing” the Afikoman is to show the child the value of a
mitzva.
This explanation may help us understand as well the custom to save a piece of
Afikoman after the Seder is over (Ba’er Heitev OC 477:4), as well as the association
of the Afikoman with various “segulos” and mystical powers. If the Afikoman is
considered symbolic of mitzvos, then the saving of a piece of it displays that we
cherish mitzvos and are reluctant to part with them.
This approach can also explain a puzzling fact: The Gemara never refers to the
matza eaten at the end of the meal as the “Afikoman.” The term “Afikoman,” as
used by the Gemara, refers to items one may not eat after the last piece of matza is
consumed. How did the term “Afikoman” come to be used to refer to the matza
itself?
Rashi (Pesachim 119b) translates the term “Afikoman” as “Bring out the sweet
desserts.” Perhaps people applied the term “Afikoman” to the matza to convey the
notion that the true sweet desserts are the precious mitzvos which it represents.
One last homiletic point: The statement in the Talmud with which we began tells
us that the purpose of “grabbing the matza” is in order that the “children not fall
asleep.” On some level, we are all the children who need to be awoken. Life often
causes us to forget that the truly valuable items we encounter in this world are
mitzvos. By “grabbing the matzos” – grabbing the mitzvos – “children” of all ages
are challenged to awake from their spiritual slumber.
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-  מגיד-

The leader uncovers the matsot, raises the Seder
plate, and says out loud:

 מגביה את הקערה ואומר,מגלה את המצות
:בקול רם

This is the bread of destitution that
our ancestors ate in the land of Egypt.
Anyone who is famished should come
and eat, anyone who is in need should
come and partake of the Pesach sacrifice.
Now we are here, next year we will be in
the land of Israel; this year we are slaves,
next year we will be free people.

לַ ְח ָמא ַענְ יָ א ִדי ֲאכָ לּו
ַא ְב ָה ָתנָ א ְב ַא ְר ָעא
 כָ ל ִדצְ ִריְך, כָ ל ִדכְ ִפין יֵ ֵיתי וְ יֵ יכֹל.ְד ִמצְ ָריִ ם
 לְ ָשנָ ה ַה ָב ָאה, ָה ַש ָתא ָהכָ א.יֵ ֵיתי וְ יִ ְפ ַסח
 לְ ָשנָ ה, ָה ַש ָתא ַע ְב ֵדי.ְב ַא ְר ָעא ְדיִ ְש ָר ֵאל
.חֹורין
ִ ַה ָב ָאה ְבנֵ י

הא

- HA LACHMA ANYA The Maggid section of the Haggada begins with an Aramaic declaration: “This (the
Matza) is the bread of poverty our forefathers ate in Egypt. Anyone who is hungry
– let him come and eat; anyone who is needy – let him come ‘v’yifsach.’ We are now
here; next year may we be in the Land of Israel. We are now slaves; next year may
we be free.”
V’yifsach – from the same root as Pesach – is generally translated as “let him come
and eat the Pesach sacrifice.” This translation, however, poses a difficulty: In order
to partake of the Pesach sacrifice, one needed to pre-arrange before Pesach to be
part of a group associated with a particular animal. Absent that preparation, one
would be prohibited to eat from the sacrifice. How, then, can we invite the needy to
partake in the Pesach sacrifice once the holiday has already begun?
Moreover, the Rambam identifies the recitation of Ha Lachma Anya as a passage
added specifically during the Jewish Exile. (This explains its being in Aramaic, the
language of the Babylonian Exile.) Why would a paragraph added in Exile make
reference to the Pesach sacrifice if we were no longer bringing it due to our Exile?
The commentators offer various solutions to this problem, ranging from
eliminating the phrase (R’ Yeshaya of Trani), explaining that it reminds us of the
invitations extended to people in pre-Exile times before Pesach (Shibolei Haleket),
or interpreting the phrase as meaning “let him perform the mitzvos of Pesach”
(Avudraham). Perhaps we can suggest the following:
The commentators debate the very meaning of the word “Pesach.” While a
common translation of the term is “pass over,” many understand the word to mean
“display mercy.” (See Onkelos and Rashi to Shemos 12:13.) In light of the latter
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interpretation, it is possible to render the phrase in question as “anyone who is
needy -- let him come and receive our mercy.” The flow of ideas in the paragraph
would then be as follows: The matza reminds us of the impoverished lives we led
as Egyptian slaves. We resolve, therefore, to alleviate the poverty of those who are
currently in need, since we identify with their plight. Let anyone who is hungry
come and eat; let anyone who needs come and receive our mercy. In that merit, we
express our wish that we leave this Exile and return to Israel as free individuals.

 מוזגין כוס.מסיר את הקערה מעל השולחן
: הבן שואל.שני

He removes the plate from the table. We pour a
second cup of wine. The son then asks:

What differentiates this night
from all [other] nights?

ַמה נִ ְש ַתנָ ה ַהלַ יְ לָ ה ַהזֶ ה
?ִמכָ ל ַהלֵ ילֹות

1. On all [other] nights we eat chamets
and matsa; this night, only matsa?

 ֶש ְבכָ ל ַהלֵ ילֹות ָאנּו אֹוכְ לִ ין ָח ֵמץ1.
. ַהלַ יְ לָ ה ַהזֶ ה ּכֻ ּלֹו ַמצָ ה,ּומצָ ה
ַ
 ֶש ְבכָ ל ַהלֵ ילֹות ָאנּו אֹוכְ לִ ין ְש ָאר2.
.יְ ָרקֹות ַהלַ יְ לָ ה ַהזֶ ה (ּכֻ ּלֹו) ָמרֹור
 ֶש ְבכָ ל ַהלֵ ילֹות ֵאין ָאנּו ַמ ְט ִבילִ ין3.
ֲא ִפילּו ַפ ַעם ֶא ָחת ַהלַ יְ לָ ה ַהזֶ ה ְש ֵתי
.ְפ ָע ִמים
יֹוש ִבין
ְ  ֶש ְבכָ ל ַהלֵ ילֹות ָאנּו אֹוכְ לִ ין ֵבין4.
.ֵּובין ְמ ֻס ִבין ַהלַ יְ לָ ה ַהזֶ ה כֻ לָ נּו ְמ ֻס ִבין

2. On all [other] nights we eat other
vegetables; tonight (only) marror.
3. On all [other] nights, we don't dip
[our food], even one time; tonight
[we dip it] twice.
4. On [all] other nights, we eat either
sitting or reclining; tonight we all
recline.

- MAH NISHTANA Mah Nishtana is popularly referred to as the “four questions.” Yet, the four clauses
which begin with the phrase “On all other nights” are best described as statements,
with the question implied, at most.
The term “four questions” is also difficult to reconcile with the Rambam’s presentation
of the Mah Nishtana. The Rambam (Chametz U’Matza 8:2) describes how, after the
second cup is filled, “the child asks, and the reader says, Mah Nishtana.” According
to the Rambam, the Mah Nishtana is not recited by the child at all; it is a declaration
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made by the leader of the Seder. As such, it would not seem to be a list of questions at
all; why would the leader of the Seder ask questions of himself?
It would seem that the Rambam considers the opening line of “Mah Nishtana” to
be a question -- “How is this night different from all other nights?” -- as he describes
multiple times in Hilchos Chametz U’Matza 7:3 how people “ask Mah Nishtana.”
However, the Rambam’s description of Mah Nishtana as being said by the reader, as
well as the syntax of the subsequent lines, implies that the four clauses following Mah
Nishtana are statements. They are essentially four answers to the question posed by
Mah Nishtana: “How is this night different than other nights?”
Why would the Haggada start off by listing ways in which the Seder night is unique?
Rav Soloveitchik zt”l noted how the Rambam compares the mitzvah of recounting
the story of the Exodus on the night of the Seder with the mitzvah to make Kiddush.
The Rav suggested that one aspect of the comparison is the need to contrast the
extraordinary with the ordinary. In the case of Shabbos, the mitzvah of Kiddush is to
“mention … the holiness of the day and its greatness , and contrast it with the other
days (Sefer HaMitzvos, Mitzvah 155).” So too, the mitzvah of recounting the story
of the Exodus is to highlight what makes the Seder night special and unique. This is
fulfilled through the Mah Nishtana.
The realization that Mah Nishtana’s role is to help us appreciate the special nature of
the night helps us understand a passage in the Gemara: “Rav Nachman asked his slave
Daru: If a master freed his slave and gave him gold and silver, how should the slave
respond? Daru said, He should thank and praise his master. Said Rav Nachman, You
have absolved us from saying Mah Nishtana! (Pesachim 116a)”
If Mah Nishtana is a catalogue of questions, it is hard to understand how Daru’s
statement substitutes for it. But if Mah Nishtana is a vehicle for helping us appreciate
the extraordinary, Daru’s very personal expression of gratitude can play the same role.
The first step in appreciating any experience is to first note what makes the experience
unique and special. The Haggada, once again, teaches us a life lesson in absorbing any
experience in its fullness.

 המצות.מחזיר את הקערה אל השולחן
.ִתהיינה מגלות ִבשעת אמירת ההגדה

He puts the plate back on the table. The matsot
should be uncovered.

We were slaves to Pharaoh in the land of
Egypt. And the Lord, our God, took us
out from there with a strong hand and
an outstretched forearm. And if the Holy

ָהיִ ינּו לְ ַפ ְרעֹה
,ְב ִמצְ ָריִ ם
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One, blessed be He, had not taken our
ancestors from Egypt, behold we and our
children and our children's children would
[all] be enslaved to Pharaoh in Egypt. And
even if we were all sages, all discerning, all
elders, all knowledgeable about the Torah,
it would be a commandment upon us to
tell the story of the exodus from Egypt.
And anyone who adds [and spends extra
time] in telling the story of the exodus
from Egypt, behold he is praiseworthy.

ֹלהינּו ִמ ָשם ְביָ ד ֲחזָ ָקה
ֵ וַ ּיֹוצִ ֵיאנּו ה’ ֱא
 וְ ִאּלּו ל ֹא הֹוצִ יא ַה ָקדֹוׁש.ִּובזְ ר ַֹע נְ טּויָ ה
 ֲה ֵרי,בֹותינּו ִמ ִמצְ ָריִ ם
ֵ ָברּוְך הּוא ֶאת ֲא
ָאנּו ָּובנֵ ינּו ְּובנֵ י ָבנֵ ינּו ְמ ֻש ְע ָב ִדים ָהיִ ינּו
 וַ ֲא ִפילּו כֻ לָ נּו ֲחכָ ִמים.לְ ַפ ְרעֹה ְב ִמצְ ָריִ ם
יֹוד ִעים
ְ כֻ לָ נּו נְ בֹונִ ים כֻ לָ נּו זְ ֵקנִ ים כֻ לָ נּו
ּתֹורה ִמצְ וָ ה ָעלֵ ינּו לְ ַס ֵפר ִביצִ ַיאת
ָ ֶאת ַה
 וְ כָ ל ַה ַמ ְר ֶבה לְ ַס ֵפר ִביצִ ַיאת.ִמצְ ָריִ ם
.ִמצְ ַריִ ם ֲה ֵרי זֶ ה ְמ ֻש ָבח

It happened once [on Pesach] that Rabbi
Eliezer, Rabbi Yehoshua, Rabbi Elazar ben
Azariah, Rabbi Akiva and Rabbi Tarfon
were reclining in Bnei Brak and were
telling the story of the exodus from Egypt
that whole night, until their students came
and said to them, "The time of [reciting]
the morning Shema has arrived."

ְב ַר ִבי ֱאלִ יעֶ זֶ ר
הֹוש ַע וְ ַר ִבי
ֻ ְוְ ַר ִבי י
ֶאלְ עָ זָ ר ֶבן־עֲ ְזַריָ ה וְ ַר ִבי עֲ ִק ָיבא וְ ַר ִבי ַט ְרפֹון
י־ב ַרק וְ ָהיּו ְמ ַס ְפ ִרים
ְ ֵֶש ָהיּו ְמ ֻס ִבין ִב ְבנ
 עַ ד,ִביצִ ַיאת ִמצְ ַריִם כָ ל־אֹותֹו ַהלַ יְ לָ ה
ּבֹותינּו
ֵ ֶש ָבאּו ַתלְ ִמ ֵיד ֶיהם וְ ָא ְמרּו לָ ֶהם ַר
.ִהגִ יעַ ַזְמן ְק ִר ַיאת ְש ַמע ֶשל ַש ֲח ִרית

Rabbi Elazar ben Azariah said, "Behold I
am like a man of seventy years and I have
not said the exodus from Egypt at night
until Ben Zoma explicated it, as it is stated
(Deut. 16:3), 'In order that you remember
the day of your going out from the land of
Egypt all the days of your life;' 'the days of
your life' the days, 'all the days of your life'
the nights." But the Sages say, "'the days of
your life' this world, 'all the days of your
life' in the days of the Messiah."
Blessed be the Place [of all], Blessed be
He; Blessed be the One who Gave the
Torah to His people Israel, Blessed be He.
Corresponding to four sons did the Torah
speak; one [who is] wise, one [who is]
evil, one who is innocent and one who
doesn't know to ask.
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מעשה

ן־עזַ ְריָ ה ֲה ֵרי ֲאנִ י כְ ֶבן
ֲ ָא ַמר ַר ִבי ֶאלְ ָעזָ ר ֶב
ִש ְב ִעים ָשנָ ה וְ ל ֹא זָ כִ ִיתי ֶש ֵת ָא ֵמר יְ צִ ַיאת
,זֹומא
ָ ִמצְ ַריִ ם ַבלֵ ילֹות ַעד ֶש ְּד ָר ָשּה ֶבן
אתָך
ְ ֵ לְ ַמ ַען ִתזְ ּכֹר ֶאת יֹום צ,ֶשנֶ ֱא ַמר
 יְ ֵמי ַחיֶ יָך.ֵמ ֶא ֶרץ ִמצְ ַריִ ם ּכֹל יְ ֵמי ַחיֶ יָך
 וַ ֲחכָ ִמים. ּכֹל יְ ֵמי ַחיֶ יָך ַהלֵ ילֹות.ַהיָ ִמים
 ּכֹל יְ ֵמי.אֹומ ִרים יְ ֵמי ַחיֶ יָך ָהעֹולָ ם ַהזֶ ה
ְ
:ַחיֶ יָך לְ ָה ִביא לִ ימֹות ַה ָמ ִש ַיח
 ָברּוְך ֶשנָ ַתן, ָברּוְך הּוא,ָברּוְך ַה ָמקֹום
 כְ נֶ גֶ ד. ָברּוְך הּוא,ּתֹורה לְ ַעּמֹו יִ ְש ָר ֵאל
ָ
, ֶא ָחד ָחכָ ם:תֹורה
ָ ַא ְר ָב ָעה ָבנִ ים ִד ְב ָרה
 וְ ֶא ָחד ֶש ֵאינֹו, וְ ֶא ָחד ָתם,וְ ֶא ָחד ָר ָשע
.יֹוד ַע לִ ְשאֹול
ֵ

- הגדה וחי בהם-

What does the wise son say? "'What are
these testimonies, statutes and judgments
that the Lord our God commanded you?'
(Deut. 6:20)" And accordingly you will
say to him, as per the laws of the Pesach
sacrifice, "We may not eat an afikoman
after the Pesach sacrifice (Pesachim 10:8)."

חכם

?אֹומר
ֵ ָמה הּוא
ָמה ָה ֵעדֹות וְ ַה ֻח ִקים
ֹלהינּו
ֵ וְ ַה ִמ ְש ָפ ִטים ֲא ֶשר צִ וָ ה ה’ ֱא
 וְ ַאף ַא ָתה ֱאמֹור לֹו כְ ִהלְ כֹות.ֶא ְתכֶ ם
 ֵאין ַמ ְפ ִט ִירין ַא ַחר ַה ֶפ ַסח:ַה ֶפ ַסח
:יקֹומן
ָ ֲא ִפ

רשע

What does the evil son say? "'What is
this worship to you?' (Ex. 12:26)" 'To
you' and not 'to him.' Since he excluded
himself from the collective, he is a heretic.
Accordingly, you will blunt his teeth and
say to him, "'For this sake did the Lord do
[this] for me in my going out of Egypt' (Ex.
13:8)." 'For me' and not 'for him.' If he had
been there, he would not have been saved.

אֹומר? ָמה
ֵ ָמה הּוא
.בֹודה ַהּזאֹת לָ כֶ ם
ָ ָה ֲע
 ּולְ ִפי ֶשהֹוצִ יא ֶאת ַעצְ מֹו.לָ כֶ ם – וְ ל ֹא לֹו
 וְ ַאף ַא ָתה ַה ְק ֵהה.ִמן ַהכְ לָ ל כָ ַפר ְב ִע ָקר
“ב ֲעבּור זֶ ה ָע ָשה
ַ :ֶאת ִשנָ יו וֶ ֱאמֹור לֹו
 ִאּלּו. לִ י וְ ל ֹא־לֹו.”אתי ִמ ִמצְ ָריִ ם
ִ ֵה’ לִ י ְבצ
: ל ֹא ָהיָ ה נִ גְ ָאל,ָהיָ ה ָשם

תם

What does the simple son say? "'What
is this?' (Ex. 13:14)" And you will say to
him, "'With the strength of [His] hand
did the Lord take us out from Egypt,
from the house of slaves' (Ex. 13:14).'"

אֹומר? ַמה
ֵ ָמה הּוא
ּזאֹת? וְ ָא ַמ ְר ָת ֵאלָ יו
“בחֹוזֶ ק יָ ד הֹוצִ ָיאנּו ה’ ִמ ִמצְ ַריִ ם ִמ ֵבית
ְ
.”ֲע ָב ִדים

ושאינו

And for the one who doesn't know to
ask, you will open [the conversation] for
him. As it is stated (Ex. 13:8), "And you
will speak to your son on that day saying,
for the sake of this, did the Lord do [this]
for me in my going out of Egypt."

יֹוד ַע לִ ְשאֹול
ֵ
– ַא ְת ְפ ַתח
 וְ ִהגַ ְד ָת לְ ִבנְ ָך ַבּיֹום ַההּוא, ֶשנֶ ֱא ַמר,לֹו
אתי
ִ ֵ ַב ֲעבּור זֶ ה ָע ָשה ה’ לִ י ְבצ,לֵ אמֹר
.ִמ ִמצְ ָריִ ם

It could be from Rosh Chodesh [that one
would have to discuss the Exodus]? It is
stated, "on that day." From "on that day,"
it could be from while it is still day, so we
learn as it is stated, "for the sake of this." I
didn't say 'for the sake of this' except [that
it be observed] when matsa and maror
are resting in front of you.

לֹומר ַבּיֹום
ַ יָ כֹול ֵמראׁש ח ֶֹדׁש? ַתלְ מּוד
? ִאי ַבּיֹום ַההּוא יָ כֹול ִמ ְבעֹוד יֹום.ַההּוא
לֹומר ַב ֲעבּור זֶ ה – ַב ֲעבּור זֶ ה ל ֹא
ַ ַתלְ מּוד
ּומרֹור
ָ  ֶאלָ א ְב ָש ָעה ֶשיֵ ׁש ַמצָ ה,ָא ַמ ְר ִתי
.ֻמנָ ִחים לְ ָפנֶ יָך
בֹודה זָ ָרה ָהיּו
ָ עֹוב ֵדי ֲע
ְ ִמ ְת ִחלָ ה

From the beginning, our ancestors were
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idol worshipers. And now, the Place [of
all] has brought us close to His worship,
as it is stated ( Joshua 24:2-4), "Yehoshua
said to the whole people, so said the
Lord, God of Israel, 'Over the river did
your ancestors dwell from always, Terach
the father of Avraham and the father of
Nachor, and they worshiped other gods.

 וְ ַעכְ ָשיו ֵק ְר ָבנּו ַה ָמקֹום,בֹותינּו
ֵ ֲא
הֹוש ַע ֶאל־
ֻ ְֹאמר י
ֶ  וַ י: ֶשנֶ ֱא ַמר,בדתֹו
ָ לַ ֲע
:ֹלהי יִ ְש ָר ֵאל
ֵ  ּכֹה ָא ַמר ה’ ֱא,ל־ה ָעם
ָ ָכ
,בֹותיכֶ ם ֵמעֹולָ ם
ֵ ְב ֵע ֶבר ַהנָ ָהר יָ ְשבּו ֲא
 וַ יַ ַע ְבדּו,ֶת ַרח ֲא ִבי ַא ְב ָר ָהם וַ ֲא ִבי נָ חֹור
.ֹלהים ֲא ֵח ִרים
ִ ֱא

And I took Avraham from over the river
and I made him walk in all the land of
Canaan and I increased his seed and I gave
him Yitzchak. And I gave him Ya'akov and
Esav; and I gave to Esav, Mount Seir [in
order that he] inherit it; and Yaakov and
his sons went down to Egypt.'"

ת־א ְב ָר ָהם ֵמעֵ ֶבר
ַ ת־א ִביכֶ ם ֶא
ֲ וָ ֶא ַקח ֶא
,ל־א ֶרץ כְ נָ ַען
ֶ ַָהנָ ָהר וָ אֹולֵ ְך אֹותֹו ְבכ
,וָ ַא ְר ֶבה ֶאת־זַ ְרעֹו וָ ֶא ֵתן לֹו ֶאת־יִ צְ ָחק
 וָ ֶא ֵתן.ת־ע ָשו
ֵ וָ ֶא ֵתן לְ יִ צְ ָחק ֶאת־יַ ֲעקֹב וְ ֶא
 וְ יַ ֲעקֹב,ת־הר ֵש ִעיר לָ ֶר ֶשת אתֹו
ַ לְ ֵע ָשו ֶא
.ָּובנָ יו יָ ְרדּו ִמצְ ָריִ ם

Blessed be the One who keeps His
promise to Israel, blessed be He; since
He calculated the end [of the exile,] to do
as He said to Avraham, our father, in the
Covenant between the Pieces, as it is stated
(Gen. 15:13-14), "And He said to Avram,
'you should surely know that your seed
will be a stranger in a land that is not theirs,
and they will enslave them and afflict them
400 years. And also that nation for which
they shall toil will I judge, and afterwards
they will go out with much property.'"

 ָברּוְך,ׁשֹומר ַה ְב ָט ָחתֹו לְ יִ ְש ָר ֵאל
ֵ ָברּוְך
 ֶש ַה ָקדֹוׁש ָברּוְך הּוא ִח ַשב ֶאת־.הּוא
 לַ ֲעׂשֹות כְ מֹו ֶש ָא ַמר לְ ַא ְב ָר ָהם,ַה ֵקץ
: ֶשנֶ ֱא ַמר,ָא ִבינּו ִב ְב ִרית ֵבין ַה ְב ָת ִרים
 יָ ד ַֹע ֵת ַדע כִ י־גֵ ר יִ ְהיֶ ה,ֹאמר לְ ַא ְב ָרם
ֶ וַ ּי
 וַ ֲע ָבדּום וְ עִ ּנּו א ָֹתם,זַ ְר ֲעָך ְב ֶא ֶרץ ל ֹא לָ ֶהם
ת־הּגֹוי ֲא ֶשר
ַ  וְ גַ ם ֶא.ַא ְר ַבע ֵמאֹות ָׁשנָ ה
יַ ֲעבֹדּו ָדן ָאנֹכִ י וְ ַא ֲח ֵרי־כֵ ן יֵ צְ אּו ִב ְרכֻ ׁש
.גָ דֹול

He covers the matsa and lifts up the cup and says:

: ואומר,מכסה המצה ומגביה את הכוס בידו

And it is this that has stood for our
ancestors and for us; since it is not [only]
one [person or nation] that has stood
[against] us to destroy us, but rather in
each generation, they stand [against] us
to destroy us, but the Holy One, blessed
be He, rescues us from their hand.

 ֶשּל ֹא.בֹותינּו וְ לָ נּו
ֵ וְ ִהיא ֶש ָע ְמ ָדה לַ ֲא
 ֶאלָ א,ּלֹותנּו
ֵ ֶַא ָחד ִבלְ ָבד ָע ַמד ָעלֵ ינּו לְ כ
,לֹותנּו
ֵ ַעֹומ ִדים ָעלֵ ינּו לְ כ
ְ ֶש ְבכָ ל ּדֹור וָ דֹור
.וְ ַה ָקדֹוׁש ָברּוְך הּוא ַמצִ ילֵ נּו ִמיָ ָדם
.יניח הכוס מידו ויגלה ֶאת ַהמצות

He puts down the cup and uncovers the matsa.
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- MAGGID The Talmudic sages who composed the Haggada chose to tell the story of the
Exodus by quoting the verses recited by the farmer bringing his Bikkurim (first
fruits) to the Beis haMikdash, verses which relate the story of the Exodus in an
encapsulated form. That choice of verses seems odd; why not merely tell the story
of the Exodus by quoting the verses in the Torah which actually tell the story firsthand: the extensive narrative in Parshiyos VaEra, Bo, and Beshalach?
While there are numerous answers to this question, a certain approach is suggested
by the comments made by Ibn Ezra in his commentary to the beginning of Parshas
Ki Savo, where the Torah describes the farmer bringing his Bikkurim and making the
declaration.
The Torah introduces the farmer’s declaration by saying וענית ואמרת. There are
different ways to translate וענית. Rashi understands that the terms means “You will
raise your voice.” Ibn Ezra, however, translates the term as “You will respond.” He
posits that the Kohen would ask the farmer, “What have you brought?” to which the
farmer would respond by relating the story of the Exodus.
Why would the Kohen need to ask “What have you brought?” Clearly the question
was ritualized; the Kohen certainly understood what the farmer was bringing.
Rabbi Chaim Soloveitchik explained that an essential difference between the annual
mitzvah of Sippur Yetzias Mitzrayim and the daily mitzvah of Zechiras Yetzias
Mitzrayim was that the former requires a question-and-answer format. Indeed, the
Seder begins with the recitation of questions (the “Mah Nishtana”) which prompts
the recounting of the story. According to Ibn Ezra’s interpretation, this notion of
introducing the story with a question is conveyed by the Torah itself, as the question
of the Kohen prompts the farmer to recount the story of the Exodus.
Go out and learn what Lavan the
Aramean sought to do to Ya'akov, our
father; since Pharaoh only decreed [the
death sentence] on the males but Lavan
sought to uproot the whole [people].

צֵ א ּולְ ַמד ַמה ִב ֵקׁש לָ ָבן ָה ֲא ַר ִמי לַ ֲעׂשֹות
 ֶש ַפ ְרעֹה ל ֹא גָ זַ ר ֶאלָ א:לְ יַ ֲעקֹב ָא ִבינּו
.ת־הּכֹל
ַ  וְ לָ ָבן ִב ֵקׁש לַ ֲעקֹר ֶא,ַעל ַהזְ כָ ִרים
:ֶשנֶ ֱא ַמר

"An Aramean was destroying my father
and he went down to Egypt, and he
resided there with a small number
and he became there a nation, great,
powerful and numerous."

 וַ יֵ ֶרד ִמצְ ַריְ ָמה,ֲא ַר ִמי א ֵֹבד ָא ִבי
 וַ יְ ִהי ָשם,וַ יָ גָ ר ָשם ִב ְמ ֵתי ְמ ָעט
. ָעצּום וָ ָרב,לְ גֹוי גָ דֹול
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"And he went down to Egypt" forced on
account of the word of God.
"And he resided there" this teaches that
Ya'akov didn't go down to settle in Egypt,
only to reside there, as it is stated (Gen.
47:4), "And they said to Pharaoh, 'To
reside in the land have we come, as there
is not enough pasture for your servant's
flocks, since the famine is heavy in the
land of Canaan, and now please grant that
your servants should dwell in Goshen.'"
"As a small number" as it is stated (Deut.
10:22), "With seventy souls did your
ancestors come down to Egypt, and
now the Lord your God has made you as
numerous as the stars of the sky."

. ָאנּוס ַעל ִפי ַה ִדּבּור.וַ יֵ ֶרד ִמצְ ַריְ ָמהה
 ְמלַ ֵמד ֶשל ֹא יָ ַרד יַ ֲעקֹב ָא ִבינּו.וַ יָ גָ ר ָשם
,לְ ִה ְש ַת ֵק ַע ְב ִמצְ ַריִ ם ֶאלָ א לָ גּור ָשם
 לָ גּור ָב ָא ֶרץ,ל־פ ְרעֹה
ַ ֹאמרּו ֶא
ְ  וַ י:ֶשנֶ ֱא ַמר
, כִ י ֵאין ִמ ְר ֶעה לַ ּצֹאן ֲא ֶשר לַ ֲע ָב ֶדיָך,ָבאנּו
 וְ ַע ָתה יֵ ְשבּו־.כִ י כָ ֵבד ָה ָר ָעב ְב ֶא ֶרץ כְ נָ ַען
.נָ א ֲע ָב ֶדיָך ְב ֶא ֶרץ ּג ֶֹשן
 ְב ִש ְב ִעים: כְ ָמה ֶשנֶ ֱא ַמר.ִב ְמ ֵתי ְמ ָעט
 וְ ַע ָתה ָש ְמָך,בֹותיָך ִמצְ ָריְ ָמה
ֶ נֶ ֶפׁש יָ ְרדּו ֲא
.ֹלהיָך כְ כֹוכְ ֵבי ַה ָש ַמיִ ם לָ רֹב
ֶ ה’ ֱא
 ְמלַ ֵמד ֶש ָהיּו יִ ְש ָר ֵאל.וַ יְ ִהי ָשם לְ גֹוי
.ְמצֻ יָ נִ ים ָשם
 ְּובנֵ י יִ ְש ָר ֵאל: כְ ָמה ֶשנֶ ֱא ַמר.גָ דֹול ָעצּום
,ָפרּו וַ יִ ְש ְרצּו וַ יִ ְרּבּו וַ יַ ַעצְ מּו ִב ְמאֹד ְמאֹד
.וַ ִת ָמלֵ א ָה ָא ֶרץ א ָֹתם

"And became there a nation" - this
teaches that Israel [became] special there.
"Great, powerful" as it is stated (Ex. 1:7),
"And the Children of Israel multiplied and
swarmed and grew most numerous and
strong, and the land became full of them."
"And numerous" as it is stated (Ez. 16:7),
"I have given you to be numerous as the
vegetation of the field, and you increased
and grew and became highly ornamented,
your breasts were set and your hair grew,
but you were naked and barren."
"And the Egyptians did bad to us"
(Deut. 26:6) - as it is stated (Ex. 1:10),
"Let us be wise towards him, lest he
multiply and it will be that when war is
called, he too will join with our enemies
and fight against us and go up from the
land."

 ְר ָב ָבה כְ צֶ ַמח: כְ ָמה ֶשנֶ ֱא ַמר.וָ ָרב
 וַ ִת ְר ִבי וַ ִתגְ ְדלִ י וַ ָתב ִֹאי,ַה ָש ֶדה נְ ַת ִתיְך
,ּוש ָע ֵרְך צִ ֵמ ַח
ְ  ָש ַדיִ ם נָ כֹנּו,ַב ֲע ִדי ֲע ָדיִ ים
 וָ ֶא ֱעבֹר ָעלַ יִ ְך וָ ֶא ְר ֵאְך.וְ ַא ְת ֵערֹם וְ ֶע ְריָ ה
, וָ א ַֹמר לָ ְך ְב ָד ַמיִ ְך ֲחיִ י,ּבֹוס ֶסת ְב ָד ָמיִ ְך
ֶ ִמ ְת
.וָ א ַֹמר לָ ְך ְב ָד ַמיִ ְך ֲחיִ י

,וַ יָ ֵרעּו א ָֹתנּו ַה ִמצְ ִרים וַ יְ ַעּנּונּו
.וַ יִ ְתנּו ָעלֵ ינּו ֲעב ָֹדה ָק ָשה
: כְ ָמה ֶשנֶ ֱא ַמר.וַ יָ ֵרעּו א ָֹתנּו ַה ִמצְ ִרים
 וְ ָהיָ ה כִ י,ָה ָבה נִ ְת ַחכְ ָמה לֹו ֶפן יִ ְר ֶבה
נֹוסף גַ ם הּוא ַעל
ַ ְִת ְק ֶראנָ ה ִמלְ ָח ָמה ו
.ן־ה ָא ֶרץ
ָ  וְ ָעלָ ה ִמ,ם־בנּו
ָ ׂשֹנְ ֵאינּו וְ נִ לְ ַח
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"And afflicted us" as is is stated (Ex.
1:11); "And they placed upon him leaders
over the work-tax in order to afflict them
with their burdens; and they built storage
cities, Pithom and Ra'amses."

 וַ יָ ִשימּו ָעלָ יו ָש ֵרי: כְ ָמה ֶשנֶ ֱא ַמר.וַ יְ ַעּנּונּו
 וַ ֶיִבן ָע ֵרי.ֹלתם
ָ ִמ ִסים לְ ַמ ַען ַעּנֹתֹו ְב ִס ְב
.ת־ר ַע ְמ ֵסס
ַ ת־פתֹם וְ ֶא
ִ  ֶא.ִמ ְסכְ נֹות לְ ַפ ְרעֹה

"And put upon us hard work" as it is
stated (Ex. 1:11), "And they enslaved the
children of Israel with breaking work."

: כְ ָמה ֶשֹנֶ ֱא ַמר.וַ יִ ְתנּו ָעלֵ ינּו עֲ ב ָֹדה ָק ָשה
.ת־בנֵ י יִ ְש ָר ֵאל ְב ָפ ֶרְך
ְ וַ יַ ֲע ִבדּו ִמצְ ַריִ ם ֶא

,ֹלהי ֲאב ֵֹתינּו
ֵ וַ נִ צְ ַעק ֶאל־ה’ ֱא
 וַ יַ ְרא ֶאת־,וַ יִ ְש ַמע ה’ ֶאת־קֹלֵ נּו
.ָענְ יֵ נּו וְ ֶאת ֲע ָמלֵ נּו וְ ֶאת לַ ֲחצֵ נּו

"And we we cried out to the Lord, the
God of our ancestors, and He heard
our voice, and saw our affliction, and
our toil and our duress" (Deut. 26:7).
"And we cried out to the Lord, the God
of our ancestors" as it is stated (Ex. 2:23);
"And it was in those days the king of Egypt
died and the Children of Israel sighed from
the work and yelled out, and their pleas
went up to God from the work."

 כְ ָמה.ֹלהי ֲאב ֵֹתינּו
ֵ וַ נִ צְ עַ ק ֶאל־ה’ ֱא
 וַ יְ ִהי ַביָ ִמים ָה ַר ִבים ָה ֵהם:ֶשנֶ ֱא ַמר
 וַ יֵ ָאנְ חּו ְבנֵ י־יִ ְש ָר ֵאל,וַ יָ ָמת ֶמלֶ ְך ִמצְ ַריִ ם
 וַ ַת ַעל ַשוְ ָע ָתם ֶאל־,בֹודה וַ יִ זְ ָעקּו
ָ ־ה ֲע
ָ ִמ
.ֹלהים ִמן ָה ֲעב ָֹדה
ִ ָה ֱא
: כְ ָמה ֶשנֶ ֱא ַמר.וַ יִ ְש ַמע ה’ ֶאת קלֵ נּו
 וַ יִ זְ ּכֹר,ֹלהים ֶאת־נַ ֲא ָק ָתם
ִ וַ יִ ְש ַמע ֱא
 ֶאת־,ת־א ְב ָר ָהם
ַ ת־ב ִריתֹו ֶא
ְ ֹלהים ֶא
ִ ֱא
.יִ צְ ָחק וְ ֶאת־יַ ֲעקֹב

"And the Lord heard our voice" as it
is stated (Ex. 2:24); "And God heard
their groans and God remembered
His covenant with Avraham and with
Yitschak and with Ya'akov."
"And He saw our affliction" this [refers
to] the separation from the way of the
world, as it is stated (Ex. 2:25); "And God
saw the Children of Israel and God knew."

ָ וַ יַ ְרא ֶא
, זֹו ְפ ִריׁשּות ֶד ֶרְך ֶא ֶרץ.ת־ענְ יֵ נּו
ֹלהים ֶאת ְבנֵ י־
ִ  וַ יַ ְרא ֱא:כְ ָמה ֶשנֶ ֱא ַמר
.ֹלהים
ִ יִ ְש ָר ֵאל וַ יֵ ַדע ֱא
ֲ וְ ֶא
: כְ ָמה ֶשנֶ ֱא ַמר. ֵאּלּו ַה ָבנִ ים.ת־ע ָמלֵ נּו
ל־ה ֵבן ַהיִ ּלֹוד ַהיְ א ָֹרה ַת ְשלִ יכֻ הּו וְ כָ ל־
ַ ָכ
.ַה ַבת ְת ַחּיּון

"And our toil," the killing of the sons, as
it is stated (Ex. 1:24); "Every boy that is
born, throw him into the Nile and every
girl you shall keep alive."

: כְ ָמה ֶשנֶ ֱא ַמר, זֶ ו ַה ְד ַחק.וְ ֶאת לַ ָחצֵ נּו
ת־הלַ ַחץ ֲא ֶשר ִמצְ ַריִ ם
ַ ם־ר ִא ִיתי ֶא
ָ ַוְ ג
.ֹלחצִ ים א ָֹתם
ֲ

"And our duress" this [refers to] the
pressure, as it is stated (Ex. 3:9); "And I
also saw the duress that the Egyptians are
applying on them."
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"And the Lord took us out of Egypt
with a strong hand and with an
outstretched forearm and with great
awe and with signs and with wonders"
(Deut. 26:8).

,וַ ּיֹוצִ ֵאנּו ה’ ִמ ִמצְ ַריִ ם ְביָ ד ֲחזָ ָקה
, ְּובמ ָֹרא גָ דֹל,ִּובזְ ר ַֹע נְ טּויָ ה
.ְּובאֹתֹות ְּובמ ְֹפ ִתים

"And the Lord took us out of Egypt" not
through an angel and nor a seraph nor a
messenger, but by the Holy One, blessed
be He, Himself, as it is stated (Ex. 12:12);
"And I will pass through the Land of
Egypt on that night and I will smite every
firstborn in the Land of Egypt, from men
to animals; and with all the gods of Egypt,
I will make judgments, I am the Lord."

, ל ֹא ַעל־יְ ֵדי ַמלְ ָאְך.וַ ּיֹוצִ ֵאנּו ה’ ִמ ִמצְ ַריִ ם
, וְ ל ֹא עַ ל־יְ ֵדי ָשלִ ַיח,וְ ל ֹא ַעל־יְ ֵדי ָש ָרף
.ֶאלָ א ַה ָקדֹוׁש ָברּוְך הּוא ִבכְ בֹודֹו ְּובעַ צְ מֹו
 וְ ָע ַב ְר ִתי ְב ֶא ֶרץ ִמצְ ַריִ ם ַבלַ יְ לָ ה:ֶשנֶ ֱא ַמר
ל־בכֹור ְב ֶא ֶרץ ִמצְ ַריִ ם
ְ ָ וְ ִהכֵ ִיתי כ,ַהזֶ ה
ֹלהי ִמצְ ַריִ ם
ֵ  ְּובכָ ל ֱא,ֵמ ָא ָדם וְ ַעד ְב ֵה ָמה
.’ ֲאנִ י ה.ֶא ֱע ֶשה ְש ָפ ִטים

"And I will pass through Egypt" - I and
not an angel. "And I will smite every
firstborn" - I and not a seraph. "And
with all the gods of Egypt, I will make
judgments" - I and not a messenger. "I am
the Lord" - I am He and there is no other.

וְ ָע ַב ְר ִתי ְב ֶא ֶרץ ִמצְ ַריִ ם ַבלַ יְ לָ ה ַהזֶ ה
– ֲאנִ י וְ ל ֹא ַמלְ ָאְך; וְ ִהכֵ ִיתי כָ ל ְבכֹור
 ֲאנִ י וְ ל ֹא ָש ָרף; ְּובכָ ל־.ץ־מצְ ַרים
ִ ְב ֶא ֶר
 ֲאנִ י וְ ל ֹא.ֹלהי ִמצְ ַריִ ם ֶא ֱע ֶשה ְש ָפ ִטים
ֵ ֱא
. ֲאנִ י הּוא וְ ל ֹא ַא ֵחר.’ַה ָשלִ ַיח; ֲאנִ י ה

"With a strong hand" is the pestilence, as
it is stated (Ex. 9:3); "Behold the hand of
the Lord is upon your herds that are in the
field, upon the horses, upon the donkeys,
upon the camels, upon the cattle and upon
the flocks, a very heavy pestilence."

: כְ ָמה ֶשנֶ ֱא ַמר, זֹו ַה ֶד ֶבר.ְביָ ד ֲחזָ ָקה
,ִהנֵ ה יַ ד־ה’ הֹויָ ה ְב ִמ ְקנְ ָך ֲא ֶשר ַב ָש ֶדה
 ַב ָב ָקר, ַבגְ ַמלִ ים, ַב ֲחמ ִֹרים,ּסּוסים
ִ ַב
. ֶד ֶבר כָ ֵבד ְמ ֹאד,ַּובּצֹאן
: כְ ָמה ֶשנֶ ֱא ַמר, זֹו ַה ֶח ֶרב.ִּובזְ ר ַֹע נְ טּויָ ה
 נְ טּויָ ה ַעל־,לּופה ְביָ דֹו
ָ וְ ַח ְרּבֹו ְש
.רּושלָ יִ ם
ָ ְי

"And with an outstretched forearm"
is the sword, as it is stated (I Chronicles
21:16); "And his sword was drawn in his
hand, leaning over Jerusalem."
"And with great awe," the revelation of
the Divine Presence, as it is stated (Deut.
4:34), "Or did God try to take for Himself
a nation from within a nation with
enigmas, with signs and with wonders
and with war and with a strong hand and
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ָ ְּוב
 כְ ָמה. זֹו גִ ּלּוי ְשכִ ינָ ה.מֹורא גָ דֹל
ֹלהים לָ בֹוא
ִ  אֹו ֲהנִ ָסה ֱא,ֶשנֶ ֱא ַמר
לָ ַק ַחת לֹו ּגֹוי ִמ ֶק ֶרב ּגֹוי ְב ַמּסֹת ְב ֹאתֹת
מֹופ ִתים ְּוב ִמלְ ָח ָמה ְּוביָ ד ֲחזָ ָקה
ְ ְּוב
מֹור ִאים גְ דֹולִ ים כְ כֹל
ָ רֹוע נְ טּויָ ה ְּוב
ַ ְִּובז

- הגדה וחי בהם-

ֹלהיכֶ ם ְב ִמצְ ַריִ ם
ֵ ר־ע ָשה לָ כֶ ם ה’ ֱא
ָ ֲא ֶש
.לְ ֵעינֶ יָך

with an outstretched forearm and with
great and awesome acts, like all that the
Lord, your God, did for you in Egypt in
front of your eyes?"

 וְ ֶאת: כְ ָמה ֶשנֶ ֱא ַמר, זֶ ה ַה ַמ ֶטה.ְּובאֹתֹות
 ֲא ֶשר ַת ֲע ֶשה־ּבֹו,ַה ַמ ֶטה ַהזֶ ה ִת ַקח ְביָ ְדָך
.ֶאת ָהאֹתֹות

"And with signs" is the staff, as it is stated
(Ex. 4:17); "And this staff you shall take in
your hand, with it you will preform signs."

 וְ נָ ַת ִתי: כְ ָמה ֶשנֶ ֱא ַמר, זֶ ה ַה ָדם.ְּובמ ְֹפ ִתים
.מֹופ ִתים ַב ָש ַמיִ ם ָּוב ָא ֶרץ
ְ

"And with wonders" refers to the blood,
as it is stated ( Joel 3:3); "And I will place
my wonders in the skies and in the earth.
At "blood and fire and pillars of smoke" and the
ten plagues and "detsakh," "adash" and "ba'achab,"
one should pour out a little wine from the cup.

Blood and fire and
pillars of smoke.
Another [explanation]: "With a strong
hand" [corresponds to] two [plagues];
"and with an outstretched forearm"
[corresponds to] two [plagues]; "and
with great awe" [corresponds to] two
[plagues]; "and with signs" [corresponds
to] two [plagues]; "and with wonders"
[corresponds to] two [plagues].

 עשר המכות,כשאומר דם ואש ותימרות עשן
ודצ”ך עד”ש באח”ב – ישפוך מן הכוס מעט
:יין

ָדם וָ ֵאׁש
וְ ִת ְימרֹות
.ָע ָשן

, ְביָ ד ֲחזָ ָקה ְש ַתיִ ם:ָד ָבר ַא ֵחר
 ְּובמ ָֹרא,ִּובזְ רֹעַ נְ טּויָ ה ְש ַתיִ ם
–  ְּובאֹתֹות,גָ דֹל – ְש ַתיִ ם
. ְּובמ ְֹפ ִתים – ְש ַתיִ ם,ְש ַתיִ ם

These are [the] ten plagues that the Holy
One, blessed be He, brought on the
Egyptians in Egypt and they are:

ֵאּלּו ֶע ֶשר ַמּכֹות ֶש ֵה ִביא ַה ָקדֹוׁש ָברּוְך
: וְ ֵאלּו ֵהן,ל־ה ִמצְ ִרים ְב ִמצְ ַריִ ם
ַ הּוא ַע

Blood
Frogs
Lice
Wild Animals
Pestilence
Boils

ַָדם צְ ַפ ְר ֵדע
כִ נִ ים עָ רֹוב
ֶד ֶבר

-22 -

- הגדה וחי בהם-

ְש ִחין ָב ָרד
חשְך
ֶ
ַא ְר ֶבה
ַמכַ ת ְבכֹורֹות

Hail
Locusts
Darkness
Slaying of the Firstborn
Rabbi Yehuda was accustomed to giving
[the plagues] mnemonics:

:נֹותן ָב ֶהם ִס ָמנִ ים
ֵ הּודה ָהיָ ה
ָ ְַר ִבי י

Detsakh,
Adash
Beachav.

ְדצַ ”ְך עַ ַד”ׁש
.ְב ַא ַח”ב

Rabbi Yose Hagelili says, "From where
can you derive that the Egyptians were
struck with ten plagues in Egypt and with
fifty plagues at the Sea? In Egypt, what
does it state? 'Then the magicians said
unto Pharaoh: ‘This is the finger of God'
(Ex. 8:15). And at the Sea, what does
it state? 'And Israel saw the Lord's great
hand that he used upon the Egyptians,
and the people feared the Lord; and they
believed in the Lord, and in Moshe, His
servant' (Ex. 14:31). How many were
they struck with with the finger? Ten
plagues. You can say from here that in
Egypt, they were struck with ten plagues
and at the Sea, with fifty plagues."

אֹומר
ֵ  ִמנַ יִ ן ַא ָתה:אֹומר
ֵ יֹוסי ַהגְ לִ ילִ י
ֵ ַר ִבי
ֶשלָ קּו ַה ִמצְ ִרים ְב ִמצְ ַריִ ם ֶע ֶשר ַמּכֹות
וְ ַעל ַהיָ ם לָ קּו ֲח ִמ ִשים ַמּכֹות? ְב ִמצְ ַריִ ם
ֹאמרּו ַה ַח ְר ֻט ִמם ֶאל
ְ אֹומר? וַ ּי
ֵ ַמה הּוא
 וְ ַעל ַהיָ ם,ֹלהים ִהוא
ִ  ֶאצְ ַבע ֱא:ַפ ְרעֹה
ת־היָ ד
ַ אֹומר? וַ יַ ְרא יִ ְש ָר ֵאל ֶא
ֵ ָמה הּוא
 וַ יִ ְיראּו,ַהגְ דֹלָ ה ֲא ֶשר ָע ָשה ה’ ְב ִמצְ ַריִ ם
.משה עַ ְבדֹו
ֶ  וַ יַ ֲא ִמינּו ַביי ְּוב,’ָה ָעם ֶאת־ה
 ֱאמֹור.כַ ָמה לָ קּו ְב ֶאצְ ַבע? ֶע ֶשר ַמּכֹות
 ְב ִמצְ ַרים לָ קּו ֶע ֶשר ַמּכֹות וְ ַעל:ֵמ ַע ָתה
.ַהיָ ם לָ קּו ֲח ִמ ִשים ַמּכֹות

Rabbi Eliezer says, "From where can you
derive that every plague that the Holy
One, blessed be He, brought upon the
Egyptians in Egypt was composed of
four plagues? As it is stated (Ps. 78:49):
'He sent upon them the fierceness of
His anger, wrath, and fury, and trouble,
a sending of messengers of evil.' 'Wrath'
one; 'and fury' two; 'and trouble' three; 'a
sending of messengers of evil' four. You

ל־מכָ ה
ַ ָ ִמנַ יִ ן ֶשכ:אֹומר
ֵ ַר ִבי ֱאלִ ֶיעזֲ ר
ּומכָ ה ֶש ֵה ִביא ַה ָקדֹוׁש ָברּוְך הּוא ַעל
ַ
ַה ִמצְ ִרים ְב ִמצְ ַריִ ם ָהיְ ָתה ֶשל ַא ְר ַבע
,ח־בם ֲחרֹון ַאּפֹו
ָ ַ יְ ַשל:ַמּכֹות? ֶשנֶ ֱא ַמר
 ִמ ְשלַ ַחת ַמלְ ֲאכֵ י,ֶע ְב ָרה וָ זַ ַעם וְ צָ ָרה
, וָ זַ ַעם – ְש ַתיִ ם, ֶע ְב ָרה – ַא ַחת.ָר ִעים
 ִמ ְשלַ ַחת ַמלְ ֲאכֵ י ָר ִעים,וְ צָ ָרה – ָשלׁש
 ְב ִמצְ ַריִ ם לָ קּו: ֱאמֹור ֵמ ַע ָתה.– ַא ְר ַבע
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can say from here that in Egypt, they were
struck with forty plagues and at the Sea
with two hundred plagues."
Rabbi Akiva says, says, "From where can
you derive that every plague that the
Holy One, blessed be He, brought upon
the Egyptians in Egypt was composed of
five plagues? As it is stated (Ps. 78:49):
'He sent upon them the fierceness of
His anger, wrath, and fury, and trouble,
a sending of messengers of evil.' 'The
fierceness of His anger' one; 'wrath' two;
'and fury' three; 'and trouble' four; 'a
sending of messengers of evil' five. You
can say from here that in Egypt, they were
struck with fifty plagues and at the Sea
with two hundred and fifty plagues."

אתיִ ם
ַ ַא ְר ָב ִעים ַמּכֹות וְ ַעל ַהיָ ם לָ קּו ָמ
.ַמּכֹות
ּומכָ ה
ַ ל־מכָ ה
ַ ָ ִמנַ יִ ן ֶשכ:אֹומר
ֵ ַר ִבי ֲע ִק ָיבא
ֶש ֵה ִביא ַה ָקדֹוׁש ָברּוְך הּוא ַעל ַה ִמצְ ִרים
?ְב ִמצְ ַריִ ם ָהיְ ָתה ֶשל ָח ֵמׁש ַמּכֹות
 ֶע ְב ָרה,ח־בם ֲחרֹון ַאּפֹו
ָ ַ ְִי ַשל:ֶשנֶ ֱא ַמר
 ֲחרֹון. ִמ ְשלַ ַחת ַמלְ ֲאכֵ י ָר ִעים,וָ זַ ַעם וְ צַ ָרה
–  וָ זַ ַעם, ֶע ְב ָרה – ְש ָּתיִ ם,ַאּפֹו – ַא ַחת
 ִמ ְשלַ ַחת ַמלְ ֲאכֵ י, וְ צָ ָרה – ַא ְר ַבע,ָשלֹוׁש
 ְב ִמצְ ַריִ ם: ֱאמֹור ֵמ ַע ָתה.ָר ִעים – ָח ֵמׁש
לָ קּו ֲח ִמ ִשים ַמּכות וְ ַעל ַהיָ ם לָ קּו ֲח ִמ ִשים
.אתיִ ם ַמּכֹות
ַ ּומ
ָ

How many degrees of good did the
Place [of all bestow] upon us!

!כַ ָמה ַמ ֲעלֹות טֹובֹות לַ ָמקֹום ָעלֵ ינּו

If He had taken us out of Egypt and not
made judgements on them;
it would have been enough for us.
If He had made judgments on them and
had not made [them] on their gods;
it would have been enough for us.
If He had made [them] on their gods and
had not killed their firstborn;
it would have been enough for us.
If He had killed their firstborn and had
not given us their money;
it would have been enough for us.
If He had given us their money and had
not split the Sea for us;
it would have been enough for us.
If He had split the Sea for us and had not
taken us through it on dry land;
it would have been enough for us.
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.ַדיֵ נּו
.ַדיֵ נּו
.ַדיֵ נּו
.ַדיֵ נּו
.ַדיֵ נּו
.ַדיֵ נּו

ִאּלּו הֹוצִ ָיאנּו ִמ ִמצְ ַריִ ם וְ ל ֹא
,ָע ָשה ָב ֶהם ְש ָפ ִטים
,ִאּלּו ָע ָשה ָב ֶהם ְש ָפ ִטים
,אֹלה ֶיהם
ֵ וְ ל ֹא ָע ָשה ֵב
 וְ ל ֹא,אֹלה ֶיהם
ֵ ִאּלּו ָע ָשה ֵב
,כֹור ֶיהם
ֵ ת־ב
ְ ָה ַרג ֶא
כֹור ֶיהם וְ ל ֹא
ֵ ת־ב
ְ ִאּלּו ָה ַרג ֶא
,ת־ממֹונָ ם
ָ נָ ַתן לָ נּו ֶא
ת־ממֹונָ ם
ָ ִאּלּו נָ ַתן לָ נּו ֶא
,ת־היָ ם
ַ וְ ל ֹא ָק ַרע לָ נּו ֶא
ת־היָ ם וְ ל ֹא
ַ ִאּלּו ָק ַרע לָ נּו ֶא
,ֶה ֱע ִב ָירנּו ְבתֹוכֹו ֶב ָח ָר ָבה

- הגדה וחי בהם-

If He had taken us through it on dry land
and had not drowned our enemies;
it would have been enough for us.
If He had drowned our enemies and
had not supplied our needs in the
wilderness for forty years;
it would have been enough for us.
If He had supplied our needs in the
wilderness for forty years and had not
fed us the manna;
it would have been enough for us.
If He had fed us the manna and had not
given us the Shabbat;
it would have been enough for us.
If He had given us the Shabbat and had
not brought us close to Mount Sinai;
it would have been enough for us.
If He had brought us close to Mount Sinai
and had not given us the Torah;
it would have been enough for us.
If He had given us the Torah and had not
brought us into the land of Israel;
it would have been enough for us.
If He had brought us into the land of
Israel and had not built us the Temple;
it would have been enough for us.
How much more so is the good that is
doubled and quadrupled that the Place
[of all bestowed] upon us [enough for us];
since he took us out of Egypt, and made
judgments with them, and made [them]
with their gods, and killed their firstborn,
and gave us their money, and split the
Sea for us, and brought us through it on
dry land, and pushed down our enemies
in [the Sea], and supplied our needs in
the wilderness for forty years, and fed us
the manna, and gave us the Shabbat, and
brought us close to Mount Sinai, and gave
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.ַדיֵ נּו
.ַדיֵ נּו
.ַדיֵ נּו
.ַדיֵ נּו
.ַדיֵ נּו
.ַדיֵ נּו
.ַדיֵ נּו
.ַדיֵ נּו

ִאּלּו ֶה ֱע ִב ָירנּו ְבתֹוכֹו
ֶב ָח ָר ָבה וְ ל ֹא ִׁש ַקע צָ ֵרנּו
,ְבתֹוכֹו
ִאּלּו ִש ַקע צָ ֵרנּו ְבתֹוכֹו
וְ ל ֹא ִס ֵפק צָ ְרכֵ נּו ַּב ִמ ְד ָבר
,ַא ְר ָב ִעים ָשנָ ה
ִאּלּו ִס ֵפק צָ ְרכֵ נּו ְּב ִמ ְד ָבר
ַא ְר ָב ִעים ָשנָ ה וְ ל ֹא ֶה ֱאכִ ילָ נּו
,ת־ה ָמן
ַ ֶא
ת־ה ָמן וְ ל ֹא
ַ ִאּלּו ֶה ֱאכִ ילָ נּו ֶא
,ת־ה ַש ָבת
ַ נָ ַתן לָ נּו ֶא
,ת־ה ַש ָבת
ַ ִאּלּו נָ ַתן לָ נּו ֶא
,וְ ל ֹא ֵק ְר ָבנּו לִ ְפנֵ י ַהר ִסינַ י
,ִאּלּו ֵק ְר ָבנּו לִ ְפנֵ י ַהר ִסינַ י
,ּתֹורה
ָ ת־ה
ַ וְ לא נַ ַתן לָ נּו ֶא
ּתֹורה
ָ ת־ה
ַ ִאּלּו נַ ַתן לָ נּו ֶא
,וְ ל ֹא ִהכְ נִ ָיסנּו לְ ֶא ֶרץ יִ ְש ָר ֵאל
ִאּלּו ִהכְ נִ ָיסנּו לְ ֶא ֶרץ יִ ְש ָר ֵאל
ת־בית
ֵ וְ ל ֹא ָבנָ ה לָ נּו ֶא
,ַה ְב ִח ָירה

טֹובה כְ פּולָ ה
ָ , כַ ָמה וְ כַ ָמה,ַעל ַא ַחת
 ֶשהֹוצִ ָיאנּו:ּומכֻ ֶפלֶ ת לַ ָמקֹום ָעלֵ ינּו
ְ
 וְ ָע ָשה, וְ ָע ָשה ָב ֶהם ְש ָפ ִטים,ִמ ִמצְ ַריִ ם
 וְ נָ ַתן,כֹור ֶיהם
ֵ ת־ב
ְ  וְ ָה ַרג ֶא,אֹלה ֶיהם
ֵ ֵב
,ת־היָ ם
ַ  וְ ָק ַרע לָ נּו ֶא,ת־ממֹונָ ם
ָ לָ נּו ֶא
 וְ ִש ַקע צָ ֵרנּו,וְ ֶה ֱע ִב ָירנּו ְּבתֹוכֹו ֶב ָח ָר ָבה
 וְ ִס ֵפק צָ ְרכֵ נּו ַּב ִמ ְד ָבר ַא ְר ָב ִעים,ְבתֹוכֹו
 וְ נָ ַתן לָ נּו ֶאת־,ת־ה ָמן
ַ  וְ ֶה ֱאכִ ילָ נּו ֶא,ָשנָ ה

- הגדה וחי בהם-

 וְ נַ ָתן לָ נּו, וְ ֵק ְר ָבנּו לִ ְפנֵ י ַהר ִסינַ י,ַה ַש ָבת
, וְ ִהכְ נִ ָיסנּו לְ ֶא ֶרץ יִ ְש ָר ֵאל,ּתֹורה
ָ ת־ה
ַ ֶא
ת־בית ַה ְב ִח ָירה לְ כַ ֵפר ַעל־
ֵ ָּובנָ ה לָ נּו ֶא
.ֹונֹותינּו
ֵ ל־ע
ֲ ָּכ

us the Torah, and brought us into the land
of Israel and built us the the Temple to
atone upon all of our sins.
Rabban Gamliel was accustomed to
say, Anyone who has not said these
three things on Pesach has not fulfilled
his obligation, and these are them: the
Pesach sacrifice, matsa and marror.

 כָ ל ֶשּל ֹא ָא ַמר:אֹומר
ֵ ַר ָבן גַ ְמלִ ֵיאל ָהיָ ה
 לא יָ צָ א יְ ֵדי,לשה ְד ָב ִרים ֵאּלּו ַב ֶפ ַסח
ָ ְש
.ּומרֹור
ָ , ַמצָ ה, ֶפ ַסח: וְ ֵאּלּו ֵהן,חֹובתֹו
ָ

פסח

The Pesach sacrifice that our ancestors
were accustomed to eating when the
Temple existed, for the sake of what was
it? To commemorate that the Holy One,
blessed be He, passed over the homes
of our ancestors in Egypt, as it is stated
(Ex. 12:27); "And you shall say: 'It is the
Pesach sacrifice to the Lord, for that He
passed over the homes of the Children
of Israel in Egypt, when He smote the
Egyptians, and our homes he saved.’ And
the people bowed the head and bowed."

בֹותינּו
ֵ ֶש ָהיּו ֲא
אֹוכְ לִ ים ִבזְ ַמן ֶש ֵבית
 ַעל ׁשּום ָמה? ַעל,ַה ִמ ְק ָדׁש ָהיָ ה ַקיָ ם
ׁשּום ֶש ָּפ ַסח ַה ָקדֹוׁש ָברּוְך הּוא ַעל ָב ֵתי
 וַ ֲא ַמ ְר ֶתם: ֶשנֶ ֱא ַמר,בֹותינּו ְב ִמצְ ַריִ ם
ֵ ֲא
 ֲא ֶשר ָפ ַסח ַעל ָב ֵתי,ַזֶבח ֶפ ַסח הּוא לַ יי
,ת־מצְ ַריִ ם
ִ ְבנֵ י יִ ְש ָר ֵאל ְב ִמצְ ַריִ ם ְבנָ גְ ּפֹו ֶא
.ת־ב ֵתינּו ִהצִ יל וַ יִ ּקֹד ָה ָעם וַ יִ ְש ַתחוּו
ָ וְ ֶא

:אוחז המצה בידו ומראה אותה למסובין

Hold the matsa and show it to the others.

This matsa that we are eating, for the
sake of what? To commemorate that our
ancestors' dough was not yet able to rise,
before the King of kings, the Holy One,
blessed be He, revealed Himself and
redeemed them, as it is stated (Ex. 12:39);
"And they baked the dough which they
brought out of Egypt into matsa cakes, since
it did not rise; because they were expelled
from Egypt, and could not tarry, neither had
they made for themselves provisions."

מצה

,זֹו ֶׁש ָאנֹו אֹוכְ לִ ים
ַעל ׁשּום ַמה? ַעל
בֹותינּו
ֵ ׁשּום ֶשל ֹא ִה ְס ִפיק ְבצֵ ָקם ֶשל ֲא
לְ ַה ֲח ִמיץ ַעד ֶשנִ גְ לָ ה ֲעלֵ ֶיהם ֶמלֶ ְך ַמלְ כֵ י
, ּוגְ ָאלָ ם, ַה ָקדֹוׁש ָברּוְך הּוא,ַה ְמלָ כִ ים
ת־ה ָבצֵ ק ֲא ֶשר הֹוצִ יאּו
ַ  וַ ּיֹאפּו ֶא:ֶשנֶ ֱא ַמר
 כִ י, כִ י ל ֹא ָח ֵמץ,ִמ ִמצְ ַריִ ם ֻעגֹת ַמּצּוֹ ת
,ג ְֹרׁשּו ִמ ִמצְ ַריִ ם וְ ל ֹא יָ כְ לּו לְ ִה ְת ַמ ְה ֵמ ַה
.וְ גַ ם צֵ ָדה ל ֹא ָעׂשּו לָ ֶהם
:אוחז המרור בידו ומראה אותו למסובין

Hold the marror and show it to the others.

,זֶ ה ֶש ָאנּו אֹוכְ לִ ים
ַעל ׁשּום ַמה? ַעל

This marror that we are eating, for
the sake of what [is it]? For the sake
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[to commemorate] that the Egyptians
embittered the lives of our ancestors in
Egypt, as it is stated (Ex. 1:14); "And they
made their lives bitter with hard service,
in mortar and in brick, and in all manner
of service in the field; in all their service,
wherein they made them serve with rigor."

בֹותינּו
ֵ ת־חיֵ י ֲא
ַ ׁשּום ֶש ֵמ ְררּו ַה ִמצְ ִרים ֶא
 וַ יְ ָמ ְררּו ֶאת ַחיֵ יהם: ֶשנֶ ֱא ַמר,ְב ִמצְ ַריִ ם
 ְבח ֶֹמר ִּובלְ ֵבנִ ים ְּובכָ ל־,ַב ֲעב ָֹדה ָק ָשה
ֲעב ָֹדה ַב ָש ֶדה ֶאת כָ ל ֲעב ָֹד ָתם ֲא ֶשר ָע ְבדּו
.ָב ֶהם ְב ָפ ֶרְך
ְבכָ ל־ּדֹור וָ דֹור ַחיָב ָא ָדם לִ ְראֹות ֶאת־
: ֶשנֶ ֱא ַמר,ַעצְ מֹו כְ ִאּלּו הּוא יָ צָ א ִמ ִמצְ ַריִ ם
 ַבעֲ בּור,וְ ִהגַ ְד ָת לְ ִבנְ ָך ַבּיֹום ַההּוא לֵ אמֹר
 ל ֹא.אתי ִמ ִמצְ ַריִ ם
ִ ֵזֶ ה ָע ָשה ה’ לִ י ְבצ
בֹותינּו ִבלְ ָבד גָ ַאל ַה ָקדֹוׁש ָברּוְך
ֵ ת־א
ֲ ֶא
,אֹותנּו גָ ַאל ִע ָמ ֶהם
ָ  ֶאלָ א ַאף,הּוא
 לְ ַמ ַען,אֹותנּו הֹוצִ יא ִמ ָשם
ָ ְ ו:ֶשנֶ ֱא ַמר
ת־ה ָא ֶרץ ֲא ֶשר
ָ  לָ ֶתת לָ נּו ֶא,אֹותנּו
ָ ָה ִביא
.נִ ָש ַבע לַ ֲאב ֵֹתינּו

In each and every generation, a person
is obligated to see himself as if he left
Egypt, as it is stated (Ex. 13:8); "For the
sake of this, did the Lord do [this] for me
in my going out of Egypt." Not only our
ancestors did the Holy One, blessed be He,
redeem, but rather also us [together] with
them did He redeem, as it is stated (Deut.
6:23); "And He took us out from there,
in order to bring us in, to give us the land
which He swore unto our fathers."

:יאחז הכוס בידו ויכסה המצות ויאמר

Hold the cup, cover the matsa and say:

Therefore we are obligated to thank, praise,
laud, glorify, exalt, lavish, bless, raise
high, and acclaim He who made all these
miracles for our ancestors and for us: He
brought us out from slavery to freedom,
from sorrow to joy, from mourning to a
festival, from darkness to great light, and
from servitude to redemption. And let us
say a new song before Him, Halleluyah!

, לְ ַהלֵ ל,לְ ִפיכָ ְך ֲאנַ ְחנּו ַח ִיָבים לְ הֹודֹות
, לְ ָב ֵרְך, לְ ַה ֵדר,רֹומם
ֵ ְ ל, לְ ָפ ֵאר,לְ ַש ֵב ַח
בֹותינּו וְ לָ נּו
ֵ לְ ַעלֵ ה ּולְ ַקלֵ ס לְ ִמי ֶש ָע ָשה לַ ֲא
 הֹוצִ ָיאנּו ֵמ ַע ְבדּות:ל־הנִ ִסים ָה ֵאּלּו
ַ ֶָאת־כ
,ּומ ֵא ֶבל לְ יֹום טֹוב
ֵ ,לְ ֵחרּות ִמיָ גֹון לְ ִש ְמ ָחה
.ּומ ִש ְעּבּוד לִ גְ ֻאלָ ה
ִ ,ּומ ֲא ֵפלָ ה לְ אֹור גָ דֹול
ֵ
. ַהלְ לּויָ ּה:ֹאמר לְ ָפנָ יו ִש ָירה ֲח ָד ָשה
ַ וְ נ

Halleluyah! Praise, servants of the Lord,
praise the name of the Lord. May the Name
of the Lord be blessed forever. From the
rising of the sun in the East to its setting,
the name of the Lord is praised. Above all
nations is the Lord, His honor is above the
heavens. Who is like the Lord, our God,
Who sits on high; Who looks down upon
the heavens and the earth? He brings up

ת־שם
ֵ  ַהלְ לּו ֶא,’ַהלְ לּויָ ּה ַהלְ לּו ַע ְב ֵדי ה
. יְ ִהי ֵשם ה’ ְמב ָֹרְך ֵמ ַע ָתה וְ ַעד עֹולָ ם.’ה
ִמ ִמזְ ַרח ֶש ֶמׁש ַעד ְמבֹואֹו ְמ ֻהלָ ל ֵשם
 ַעל ַה ָש ַמיִ ם,’ ָרם ַעל־כָ ל־ּגֹויִ ם ה.’ה
,ֹלהינּו ַה ַמגְ ִב ִיהי לָ ָש ֶבת
ֵ  ִמי כַ יי ֱא.כְ בֹודֹו
?ַה ַמ ְש ִפילִ י לִ ְראֹות ַב ָש ַמיִ ם ָּוב ָא ֶרץ
, ֵמ ַא ְשּפֹת יָ ִרים ֶא ְביֹון,ְמ ִק ִימי ֵמ ָע ָפר ָדל
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the poor out of the dirt; from the refuse piles,
He raises the destitute. To seat him with the
nobles, with the nobles of his people. He seats
a barren woman in a home, a happy mother of
children. Halleluyah!
In going out of Egypt, the house of Ya'akov
from a people of foreign speech. The Sea saw
and fled, the Jordan turned to the rear. The
mountains danced like rams, the hills like
young sheep. What is happening to you, O
Sea, that you are fleeing, O Jordan that you
turn to the rear; O mountains that you dance
like rams, O hills like young sheep? From
before the Master, tremble O earth, from
before the Lord of Ya'akov. He who turns the
boulder into a pond of water, the flint into a
spring of water.
Raise the cup

Blessed are You, Lord our God, King of the
universe, who redeemed us and our ancestors
from Egypt, and brought us on this night to
eat matsa and marror; so too, Lord our God,
and God of our ancestors, bring us to other
appointed times and holidays that will come
to greet us in peace, joyful in the building of
Your city and happy in Your worship; that we
shall eat there from the offerings and from the
Pesach sacrifices, (on Saturday night: from
the Pesach sacrifices and from the offerings,)
the blood of which shall reach the wall of Your
altar for favor, and we shall thank You with a
new song upon our redemption and upon the
restoration of our souls. Blessed are you, Lord,
who redeemed Israel.
Say the blessing and drink while reclining to the left.

Blessed are You, Lord our God, who creates
the fruit of the vine.
-28 -

. ִעם נְ ִד ֵיבי ַעּמֹו,הֹוש ִיבי ִעם־נְ ִד ִיבים
ִ ְל
 ֵאם ַה ָבנִ ים,מֹוש ִיבי עֲ ֶק ֶרת ַה ַביִ ת
ִ
. ַהלְ לּויָ ּה.ְׂש ֵמ ָחה
 ֵבית יַ ֲעקֹב,ְבצֵ את יִ ְש ָר ֵאל ִמ ִמצְ ַריִ ם
 יִ ְש ָר ֵאל,הּודה לְ ָק ְדׁשֹו
ָ ְ ָהיְ ָתה י,ֹלעז
ֵ ֵמ ַעם
 ַהיַ ְר ֵדן יִ ּסֹב, ַהיָ ם ָר ָאה וַ יַ נֹס.לֹותיו
ָ ַמ ְמ ְש
 גְ ַבעֹות, ֶה ָה ִרים ָר ְקדּו כְ ֵאילִ ים.לְ ָאחֹור
 ַהיַ ְר ֵדן, ַמה לְ ָך ַהיָ ם כִ י ָתנּוס.כִ ְבנֵ י צֹאן
 ֶה ָה ִרים – ִת ְר ְקדּו,– ִתּסֹב לְ ָאחֹור
 ִמלְ ְפנֵ י ָאדֹון. גְ ַבעֹות כִ ְבנֵ י־ צֹאן,כְ ֵאילִ ים
 ַהה ְֹפכִ י.לֹוה יַ ֲעקֹב
ַ  ִמלְ ְפנֵ י ֱא,חּולִ י ָא ֶרץ
.נֹו־מיִ ם
ָ ְ ַחלָ ִמיש לְ ַמעְ י,ם־מיִ ם
ָ ַַהּצּור ֲאג
.מגביהים את הכוס עד גאל ישראל

,ֹלהינּו ֶמלֶ ְך ָהעֹולָ ם
ֵ ָברּוְך ַא ָּתה ה’ ֱא
בֹותינּו
ֵ ת־א
ֲ ֲא ֶשר גְ ָאלָ נּו וְ גָ ַאל ֶא
 וְ ִהגִ ָיענּו ַהלַ יְ לָ ה ַהזֶ ה לֶ ֱאכָ ל־,ִמ ִמצְ ַריִ ם
אֹלהי
ֵ ֵֹלהינּו ו
ֵ  כֵ ן ה’ ֱא.ּומרֹור
ָ ּבֹו ַמצָ ה
מֹוע ִדים וְ לִ ְרגָ לִ ים
ֲ ְבֹותינּו יַ גִ ֵיענּו ל
ֵ ֲא
,אתנּו לְ ָשלֹום
ֵ ֲא ֵח ִרים ַה ָב ִאים לִ ְק ָר
.בֹוד ֶתָך
ָ ְש ֵמ ִחים ְב ִבנְ יַ ן ִע ֶירְך וְ ָש ִשים ַב ֲע
ּומן ַה ְפ ָס ִחים
ִ וְ נֹאכַ ל ָשם ִמן ַהזְ ָב ִחים
ּומן
ִ  ִמן ַה ְפ ָס ִחים:(במוציא שבת
ַהזְ ָב ִחים) ֲא ֶשר יַ גִ ַיע ָד ָמם ַעל ִקיר
נֹודה לְ ָך ִשיר ָח ָדש ַעל
ֶ ְ ו,ִמ ַזְב ֲחָך לְ ָרצון
 ָברּוְך ַא ָתה.גְ ֻאלָ ֵתנּו וְ ַעל ְפדּות נַ ְפ ֵשנּו
. גָ ַאל יִ ְש ָר ֵאל,’ה
.שותים את הכוס בהסבת שמאל

ֹלהינּו ֶמלֶ ְך ָהעֹולָ ם
ֵ  ֱא,’ָברּוְך ַא ָתה ה
.ּבֹורא ְפ ִרי ַהגָ ֶפן
ֵ

- הגדה וחי בהם-

-  רחצה:נוטלים את הידים ומברכים

We wash the hands with a blessing.

Blessed are You, Lord our God, King of
the Universe, who has sanctified us with
His commandments and has commanded
us on the washing of the hands.

,ֹלהינּו ֶמלֶ ְך ָהעֹולָ ם
ֵ  ֱא,’ָברּוְך ַא ָתה ה
ֲא ֶשר ִק ְד ָשנּו ְב ִמצְ ָֹותיו וְ צִ וָ נּו ַעל נְ ִטילַ ת
.יָ ַדיִ ם

- MATZA Rabban Gamliel famously explains that the reason we eat Matza is to remind us of
the fact that our ancestors' dough did not have time to rise as they sped hurriedly
out of Egypt. Many commentaries ask how this could be the reason behind eating
Matza; after all, the Jews were commanded to eat Matza while they were still in
Egypt, on the night before the Exodus. One popular answer to this question is that
the mitzva of Matza was given to the Jews in Egypt in anticipation of the fact that
the dough would not rise the following day. G-d, who knows the future, is certainly
able to assign a mitzva based on events which have not yet taken place.
A different answer is offered by the Abarbanel. He suggests that Matza actually
has a dual purpose and message. On the one hand, Matza is a bread of poverty,
typically eaten by slaves. When the Jews were told to eat Matza before leaving
Egypt, they saw Matza as being a symbol of the servitude they had endured.
There is, however, a second dimension to the mitzva of Matza: its symbol of the
rapid exodus of the Jews from Egypt. The Jews only came to recognize this second
significance latent in Matza once they experienced the exodus and saw their dough
fail to rise. At that point, Matza became invested with a second level of significance.
The point being made by Rabban Gamliel is that the Matza “we” -- as opposed to
the Jews in Egypt -- eat is primarily to mark the exodus from Egypt and not the
concept of Matza as a bread of poverty.
The Maharal takes issue with the description of Matza as a bread of poverty. He
points out that we never find any reference in Tanach to the idea that the Jews ate
Matza as slaves. Instead, he suggests, Matza is a bread of simplicity. While poverty
and freedom are antithetical to one another, simplicity is actually the key to true
freedom. Thus, Matza is both representative of simplicity and freedom at the same
time.
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Perhaps we can combine the explanations of the Abarbanel and the Maharal and
suggest as follows: On the night before the Exodus, the Jews ate Matza in Egypt
as a sign of simplicity. They understood that G-d wanted them to embrace a
simple life. In the morning, when their dough failed to rise, they realized that the
simplicity that they had espoused the night before was actually the key to true
freedom. Thus, the event of the dough failing to rise revealed a deeper significance
to the Matza which they had not previously understood.

-  מוציא מצה-

Take out the matza with the broken one between
the two whole ones; hold the three of them and
bless "ha-motzi" with the intention to take
from the top one and "on eating matza" with
the intention of eating from the broken one.
Afterwards, break off a kazayit from the top whole
one and a second kazayit from the broken one, dip
them into salt and eat both while reclining.

 הפרוסה בין שתי,יקח המצות בסדר שהניחן
” יאחז שלשתן בידו ויברך “המוציא,השלמות
” ו”על אכילת ַמצָ ה,בכוונה עַ ל העליונה
 אחר כך יבצע כזית מן.בכוונה על הפרוסה
,העליונה השלמה וכזית שני מן הפרוסה
: ויאכל בהסה שני הזיתים,ויטבלם במלח

Blessed are You, Lord our God, King of the
Universe, who brings bread from the ground.

ֹלהינּו ֶמלֶ ְך ָהעֹולָ ם
ֵ  ֱא,’ָברּוְך ַא ָתה ה
.ַהּמֹוצִ יא לֶ ֶחם ִמן ָה ָא ֶרץ

Blessed are You, Lord our God, King of
the Universe, who has sanctified us with
His commandments and has commanded
us on the eating of matsa.

,ֹלהינּו ֶמלֶ ְך ָהעֹולָ ם
ֵ  ֱא,’ָברּוְך ַא ָתה ה
ֲא ֶשר ִק ְד ָשנּו ְב ִמצְ ָֹותיו וְ צִ וָ נּו ַעל ֲאכִ ילַ ת
.ַמצָ ה

All present should take a kazayit of marror, dip
into the haroset, shake off the haroset, make the
blessing and eat without reclining.

ּמטבלו
ִ ,מהמסבים לוקח כזית מרור
ִ
כל אחד
 מברך ואוכל בלי, ּמנער החרוסת,ַבחרוסת
.הסבה

-  מרור-

Blessed are You, Lord our God, King of
the Universe, who has sanctified us with
His commandments and has commanded
us on the eating of marror.
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 ֲא ֶשר,ֹלהינּו ֶמלֶ ְך ָהעֹולָ ם
ֵ  ֱא,’ָברּוְך ַא ָתה ה
.ִק ְד ָשנּו ְב ִמצְ ָֹותיו וְ צִ וָ נּו ַעל ֲאכִ ילַ ת ָמרֹור

- הגדה וחי בהם-

-  כורךכל אחד מהמסבים לוקח כזית מן המצה
 אוכלים, כורכים יחד,השלישית עם כזית מרור
ְ
. לפני אכלו אומר.בהסבה ובלי ברכה

All present should take a kazayit from the third
whole matsa with a kazayit of marror, wrap them
together and eat them while reclining and without
saying a blessing. Before he eats it, he should say:

 כֵ ן ָע ָשה ִהלֵ ל ִבזְ ַמן.זֵ כֶ ר לְ ִמ ְק ָדׁש כְ ִהלֵ ל
:ֶׁש ֵבית ַה ִמ ְק ָדׁש ָהיָ ה ַקיָ ם

In memory of the Temple according to
Hillel. This is what Hillel would do when
the Temple existed:

,ּומרֹור וְ אֹוכֵ ל ְביַ ַחד
ָ ּכֹורְך ַמצָ ה
ֵ ָהיָ ה
ּומרו ִׂרים
ְ  ַעל ַמּצֹות:לְ ַקיֵ ם ַמה ֶשנֶ ֱא ַמר
.יֹאכְ לֻ הּו

He would wrap the matsa and marror and
eat them together, in order to fulfill what
is stated, (Ex. 12:15): "You should eat it
upon matsot and marrorim."

-  שולחן עורך-

We eat and drink.

-  צפוןAfter the end of the meal, all those present take a
kazayit from the matsa, that was concealed for
the afikoman, and eat a kazayit from it while
reclining.

Before eating the afikoman, say:
"In memory of the Pesach sacrifice that
was eaten upon being satiated."

.אוכלים ושותים

אחר גמר הסעודה לוקח כל אחד מהמסבים
כזית מהמצה שהייתה צפונה לאפיקומן ואוכל
 וצריך לאוכלה קודם.ממנה כזית בהסבה
.חצות הלילה

:לפני אכילת האפיקומן יאמר
.זֵ כֶ ר לְ ָק ְר ָּבן ֶּפ ַסח ָהנֶ ֱאכַ ל ַעל ָהש ֹׁו ַבע
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- הגדה וחי בהם-

-  ברך.ומברכים ִברכַ ת המזון
ָ שלישי
ִ
מוזגים כוס

We pour the third cup and recite the Grace

A Song of Ascents; When the Lord will
bring back the captivity of Zion, we will be
like dreamers. Then our mouth will be full
of mirth and our tongue joyful melody;
then they will say among the nations;
"The Lord has done greatly with these."
The Lord has done great things with us;
we are happy. Lord, return our captivity
like streams in the desert. Those that sow
with tears will reap with joyful song. He
who surely goes and cries, he carries the
measure of seed, he will surely come in
joyful song and carry his sheaves.(Ps. 126)

 ְבשּוב ה’ ֶאת ִש ַיבת,ִשיר ַה ַמ ֲעלֹות
 ָאז יִ ָמלֵ א ְשחֹוק.צִ ּיֹון ָהיִ ינּו כְ חֹלְ ִמים
:ֹאמרּו ַבּגֹויִ ם
ְ  ָאז י.ִפינּו ּולְ ׁשֹונֵ נּו ִרנָ ה
’ ִהגְ ִדיל ה.ִהגְ ִדיל ה’ לַ עֲ ׂשֹות ִעם ֵאלֶ ה
’ׁשּובה ה
ָ . ָהיִ ינּו ְש ֵמ ִחים,לַ עֲ ׂשֹות ִע ָמנּו
 ַהּז ְֹר ִעים.ֶאת ְש ִב ֵיתנּו כַ ֲא ִפ ִיקים ַבנֶ גֶ ב
 ָהלֹוְך יֵ לֵ ְך ָּובכֹה. ְב ִרנָ ה יִ ְקצֹרּו,ְב ִד ְמ ָעה
 ּבֹא יָ בֹא ְב ִרנָ ה נ ֵֹשא,נ ֵֹשא ֶמ ֶשְך ַהזָ ַרע
.ֲאלֻ ּמ ָֹתיו

The leader opens: My masters, let us bless.
Everyone answers: May the Name of the
Lord be blessed from now and forever.
The leader says: With the permission
of our gentlemen and our teachers and
my masters, let us bless [our God] from
whom we have eaten.
Everyone answers: Blessed is [our God]
from whom we have eaten and from
whose goodness we live.
The leader repeats and says: Blessed is
[our God] from whom we have eaten and
from whose goodness we live.

שלשה ֶשאכלו כאחד חיבים לזמן
:ּבֹותי נְ ָב ֵרְך
ַ  ַר:והמזַ מן פותח
 יְ ִהי ֵשם ה’ ְמב ָֹרְך ֵמ ַע ָתה:המסבים עונים
.וְ ַעד עֹולָ ם
 ִב ְרׁשּות ָמ ָרנָ ן וְ ַר ָבנָ ן:אומר
ֵ ַה ְמזַ ֵמן
.ֹלהינּו] ֶש ָאכַ לְ נּו ִמ ֶשלֹו
ֵ [א
ֱ  נְ ָב ֵרְך,ּבֹותי
ַ וְ ַר
ֹלהינּו] ֶש ָאכַ לְ נּו
ֵ [א
ֱ  ָברּוְך:המסבים עונים
ִמ ֶשלֹו ְּובטּובֹו ָחיִ ינּו
]ֹלהינּו
ֵ [א
ֱ  ָברּוְך:המזמן חוזר ואומר
ֶש ָאכַ לְ נּו ִמ ֶשלֹו ְּובטּובֹו ָחיִ ינּו

Blessed are You, Lord our God, King of the
Universe, who nourishes the entire world
in His goodness, in grace, in kindness and
in mercy; He gives bread to all flesh since
His kindness is forever. And in His great
goodness, we always have not lacked,
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,ֹלהינּו ֶמלֶ ְך ָהעֹולָ ם
ֵ  ֱא,’ָברּוְך ַא ָתה ה
ַהזָ ן ֶאת ָהעֹולָ ם כֻ ּלֹו ְבטּובֹו ְב ֵחן ְב ֶח ֶסד
נֹותן לֶ ֶחם לְ כָ ל ָב ָשר כִ י
ֵ  הּוא,ְּוב ַר ֲח ִמים
 ְּובטּובֹו ַהגָ דֹול ָת ִמיד ל ֹא.לְ עֹולָ ם ַח ְסדֹו
. וְ ַאל יֶ ְח ַסר לָ נּו ָמזֹון לְ עֹולָ ם וָ ֶעד,ָח ַסר לָ נּו

- הגדה וחי בהם-

and may we not lack nourishment forever
and always, for His great name. Since He is a
Power that feeds and provides for all and does
good to all and prepares nourishment for all of
his creatures that he created. Blessed are You,
Lord, who sustains all.
We thank you, Lord our God, that you have
given as an inheritance to our ancestors a
lovely, good and broad land, that You took
us out, Lord our God, from Egypt and
redeemed us from a house of slaves, and for
Your covenant which You have sealed in our
flesh, and for Your Torah that You have taught
us, for Your statutes which You have told us,
and for life, grace and kindness that You have
granted us and for the eating of nourishment
that You feed and provide for us always, on all
days, and at all times and in every hour.
And for everything, Lord our God, we
thank You and bless You; may Your name be
blessed by all, constantly forever and always,
as it is written "And you shall eat and be
satiated and bless the Lord your God for the
good land that He has given you." Blessed
are You, Lord, for the land and for the
nourishment.
Please have mercy, Lord our God, upon
Israel, Your people; and upon Jerusalem,
Your city; and upon Zion, where Your Glory
dwells; and upon the monarchy of the House
of David, Your appointed one; and upon the
great and holy house that Your name is called
upon. Our God, our Father, tend us, sustain
us, provide for us, relieve us and give us quick
relief, Lord our God, from all of our troubles.
And please do not make us needy, Lord our
God, not for the gifts of flesh and blood, and
not for their loans, but rather from Your full,
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 כִ י הּוא ֵאל זָ ן,ַבעֲ בּור ְשמֹו ַהגָ דֹול
ּומכִ ין ָמזֹון
ֵ ,ּומ ִטיב לַ ּכֹל
ֵ ּומ ַפ ְרנֵ ס לַ ּכֹל
ְ
 ָברּוְך ַא ָתה.ּיֹותיו ֲא ֶשר ָב ָרא
ָ לְ כָ ל ְב ִר
. ַהזָ ן ֶאת ַהּכֹל,’ה
ֹלהינּו ַעל ֶש ִהנְ ַחלְ ָת
ֵ נֹודה לְ ָך ה’ ֱא
ֶ
,טֹובה ְּור ָח ָבה
ָ בֹותינּו ֶא ֶרץ ֶח ְמ ָדה
ֵ לַ ֲא
ֹלהינּו ֵמ ֶא ֶרץ
ֵ אתנּו ה’ ֱא
ָ ֵוְ ַעל ֶשהֹוצ
, ְּופ ִד ָיתנּו ִמ ֵבית ֲע ָב ִדים,ִמצְ ַריִ ם
,וְ ַעל ְב ִר ְיתָך ֶש ָח ַת ְמ ָת ְב ְב ָש ֵרנּו
 וְ עַ ל ֻח ֶקיָך,ּתֹור ְתָך ֶשלִ ַמ ְד ָתנּו
ָ וְ ַעל
 וְ ַעל ַחיִ ים ֵחן וָ ֶח ֶסד,הֹוד ְע ָתנּו
ַ ֶש
 וְ ַעל ֲאכִ ילַ ת ָמזֹון ָש ַא ָתה,ֶשחֹונַ נְ ָתנּו
 ְבכָ ל יֹום,אֹותנּו ָת ִמיד
ָ ּומ ַפ ְרנֵ ס
ְ זָ ן
:ְּובכָ ל עֵ ת ְּובכָ ל ָש ָעה
מֹודים
ִ  ֲאנַ ְחנּו,ֹלהינּו
ֵ וְ ַעל ַהּכל ה’ ֱא
 יִ ְת ָב ַרְך ִש ְמָך,אֹותְך
ָ ּומ ָב ְרכִ ים
ְ לָ ְך
.ְב ִפי כָ ל ַחי ָת ִמיד לְ עֹולָ ם וָ ֶעד
 וְ ָאכַ לְ ָת וְ ָש ַב ְע ָת ֵּוב ַרכְ ָת ֶאת:כַ כָ תּוב
ּטֹובה ֲא ֶשר
ָ ֹלהיָך ַעל ָה ָא ֶרץ ַה
ֵ ה’ ֱא
 ַעל ָה ָא ֶרץ,’ ָברּוְך ַא ָתה ה.נָ ַתן לָ ְך
:וְ ַעל ַה ָמזֹון
ֹלהינּו עַ ל יִ ְש ָר ַאל ַע ֶמָך
ֵ ַר ֵחם נָ א ה’ ֱא
רּושלַ יִ ם ִע ֶירָך וְ ַעל צִ ּיֹון ִמ ְשכַ ן
ָ ְוְ ַעל י
בֹודָך וְ ַעל ַמלְ כּות ֵבית ָדוִ ד ְמ ִש ֶיחָך
ֶ ְכ
וְ ַעל ַה ַביִ ת ַהגָ דֹול וְ ַה ָקדֹוׁש ֶשנִ ְק ָרא
 ְר ֵענּו,ֹלהינּו ָא ִבינּו
ֵ  ֱא:ִש ְמָך ָעלָ יו
,זּונֵ נּו ַפ ְרנְ ֵסנּו וְ כַ לְ כְ לֵ נּו וְ ַה ְרוִ ֵיחנּו
ֹלהינּו ְמ ֵה ָרה
ֵ וְ ַה ְרוַ ח לָ נּו ה’ ֱא
 וְ נָ א ַאל ַתצְ ִריכֵ נּו.רֹותינּו
ֵ ִָמכָ ל צ

- הגדה וחי בהם-

open, holy and broad hand, so that we not
be embarrassed and we not be ashamed
forever and always.
On Shabbat, add: May You be pleased
to embolden us, Lord our God, in your
commandments and in the command of the
seventh day, of this great and holy Shabbat,
since this day is great and holy before You,
to cease work and rest upon it, with love,
according to the commandment of Your
will. And with Your will, allow us, Lord
our God, that we should not have trouble,
and grief and sighing on the day of our rest.
And may You show us, Lord our God, the
consolation of Zion, Your city; and the
building of Jerusalem, Your holy city; since
You are the Master of salvations and the
Master of consolations.
God and God of our ancestors, may
there ascend and come and reach and
be seen and be acceptable and be heard
and be recalled and be remembered - our
remembrance and our recollection; and
the remembrance of our ancestors; and the
remembrance of the messiah, the son of
David, Your servant; and the remembrance
of Jerusalem, Your holy city; and the
remembrance of all Your people, the house
of Israel - in front of You, for survival, for
good, for grace, and for kindness, and for
mercy, for life and for peace on this day of
the Festival of Matsot. Remember us, Lord
our God, on it for good and recall us on it
for survival and save us on it for life, and by
the word of salvation and mercy, pity and
grace us and have mercy on us and save us,
since our eyes are upon You, since You are
a graceful and merciful Power.
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 ל ֹא לִ ֵידי ַמ ְתנַ ת ָב ָשר,ֹלהינּו
ֵ ה’ ֱא
 כִ י ִאם,אתם
ָ ָוָ ָדם וְ ל ֹא לִ ֵידי ַהלְ ו
דֹושה
ָ תּוחה ַה ְק
ָ לְ יָ ְדָך ַה ְמלֵ ָאה ַה ְפ
 ֶשל ֹא נֵ בֹוׁש וְ ל ֹא נִ כָ לֵ ם,וְ ָה ְר ָח ָבה
.לְ עֹולָ ם וָ ֶעד
 ְרצֵ ה וְ ַה ֲחלִ יצֵ נּו:בשבת מוסיפין
ֹלהינּו ְב ִמצְ ֶֹותיָך ְּוב ִמצְ וַ ת יֹום
ֵ ה’ ֱא
ַה ְש ִב ִיעי ַה ַש ָבת ַהגָ דול וְ ַה ָקדֹוׂש
 כִ י יֹום זֶ ה גָ דֹול וְ ָקדֹוׁש הּוא.ַהזֶ ה
נּוח ּבֹו ְב ַא ֲה ָבה
ַ ָלְ ָפנֶ יָך לִ ְש ָבת ּבֹו וְ ל
’ ִּוב ְרצֹונְ ָך ָהנִ ַיח לָ נּו ה.כְ ִמצְ וַ ת ְרצֹונֶ ָך
ֹלהינּו ֶשּל ֹא ְת ֵהא צָ ָרה וְ יָ גֹון וַ ֲאנָ ָחה
ֵ ֱא
ֹלהינּו
ֵ  וְ ַה ְר ֵאנּו ה’ ֱא.נּוח ֵתנּו
ָ ְביֹום ְמ
רּושלַ יִ ם
ָ ְְבנֶ ָח ַמת צִ ּיֹון ִע ֶירָך ְּוב ִבנְ יַ ן י
ִעיר ָק ְד ֶשָך כִ י ַא ָתה הּוא ַב ַעל
.ַהיְ ׁשּועֹות ַּוב ַעל ַהנֶ ָחמֹות
 יַ ֲעלֶ ה,בֹותינּו
ֵ אֹלהי ֲא
ֵ ֵֹלהינּו ו
ֵ ֱא
וְ יָ בֹא וְ יַ גִ ַיע וְ יֵ ָר ֶאה וְ יֵ ָרצֶ ה וְ יִ ָש ַמע
,וְ יִ ָפ ֵקד וְ יִ זָ כֵ ר זִ כְ רֹונֵ נּו ִּופ ְקּדֹונֵ נּו
 וְ זִ כְ רֹון ָמ ִש ַיח ֶבן,בֹותינּו
ֵ וְ זִ כְ רֹון ֲא
רּושלַ יִ ם ִעיר
ָ ְ וְ זִ כְ רֹון י,ָדוִ ד ַע ְב ֶדָך
 וְ זִ כְ רֹון כָ ל ַע ְמָך ֵבית יִ ְש ָר ַאל,ָק ְד ֶשָך
טֹובה לְ ֵחן ּולְ ֶח ֶסד
ָ ְ לִ ְפלֵ ָיטה ל,לְ ָפנֶ יָך
 לְ ַחיִ ים ּולְ ָשלֹום ְביֹום ַחג,ּולְ ַר ֲח ִמים
ֹלהינּו ּבֹו
ֵ ַה ַמּצֹות ַהזֶ ה זָ כְ ֵרנּו ה’ ֱא
הוש ֵיענּו
ִ ְטֹובה ָּופ ְק ֵדנּו בֹו לִ ְב ָרכָ ה ו
ָ ְל
ׁשּועה וְ ַר ֲח ִמים
ָ ְ ִּוב ְד ַבר י.בֹו לְ ַחיִ ים
 כִ י,הֹוש ֵיענּו
ִ ְחּוס וְ ָחנֵ נּו וְ ַר ֵחם ָעלֵ ינּו ו
 כִ י ֵאל ֶמלֶ ְך ַחּנּון וְ ַרחּום,ֵאלֶ יָך ֵעינֵ ינּו
.ָא ָתה
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רּושלַ יִ ם ִעיר ַהּק ֶֹדׁש ִב ְמ ֵה ָרה
ָ ְְּובנֵ ה י
 ּבֹונֶ ה ְב ַר ֲח ָמיו,’ ָברּוְך ַא ָתה ה.ְביָ ֵמינּו
. ָא ֵמן.רּושלַ יִ ם
ָ ְי

And may You build Jerusalem, the holy
city, quickly and in our days. Blessed are
You, Lord, who builds Jerusalem in His
mercy. Amen.
Blessed are You, Lord our God, King of
the Universe, the Power, our Father, our
King, our Mighty One, our Creator, our
Redeemer, our Shaper, our Holy One,
the Holy One of Ya'akov, our Shepard,
the Shepard of Israel, the good King, who
does good to all, since on every single
day He has done good, He does good, He
will do good, to us; He has granted us,
He grants us, He will grant us forever - in
grace and in kindness, and in mercy, and
in relief - rescue and success, blessing
and salvation, consolation, provision and
relief and mercy and life and peace and all
good; and may we not lack any good ever.
May the Merciful One reign over us
forever and always. May the Merciful One
be blessed in the heavens and in the earth.
May the Merciful One be praised for all
generations, and exalted among us forever
and ever, and glorified among us always
and infinitely for all infinities. May the
Merciful One sustain us honorably. May
the Merciful One break our yolk from
upon our necks and bring us upright to
our land. May the Merciful One send us
multiple blessing, to this home and upon
this table upon which we have eaten.
May the Merciful One send us Eliyahu
the prophet - may he be remembered for
good - and he shall announce to us tidings
of good, of salvation and of consolation.

,ֹלהינּו ֶמלֶ ְך ָהעֹולָ ם
ֵ  ֱא,’ָברּוְך ַא ָתה ה
ּבֹור ֵאנּו
ְ ָה ֵאל ָא ִבינּו ַמלְ כֵ נּו ַא ִד ֵירנּו
דֹושנּו ְקדֹוׁש יַ ֲעקֹב
ֵ ּגֹואלֵ נּו יֹוצְ ֵרנּו ְק
ֲ
רֹועה יִ ְש ָר ַאל ַה ֶמלֶ ְך ַהּטֹוב
ֵ רֹוענּו
ֵ
וְ ַה ֵמ ִטיב לַ ּכל ֶש ְבכָ ל יֹום וָ יֹום הּוא
 הּוא. הּוא יֵ ִיטיב לָ נּו, הּוא ֵמ ִטיב,ֵה ִטיב
,גֹומלֵ נּו הּוא יִ גְ ְמלֵ נּו לָ ַעד
ְ גְ ָמלָ נּו הּוא
לְ ֵחן ּולְ ֶח ֶסד ּולְ ַר ֲח ִמים ּולְ ֶרוַ ח ַהצָ לָ ה
יׁשּועה נֶ ָח ָמה ַפ ְרנָ ָסה
ָ ִ ְב ָרכָ ה ו,וְ ַהצְ לָ ָחה
,וְ כַ לְ כָ לָ ה וְ ַר ֲח ִמים וְ ַחיִ ים וְ ָשלֹום וְ כָ ל טֹוב
.ּומכָ ל טּוב לְ עֹולָ ם ַעל יְ ַח ְס ֵרנּו
ִ

May the Merciful One bless my husband/
my wife. May the Merciful One bless
[my father, my teacher,] the master of
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.ָה ַר ֲח ָמן הּוא יִ ְמלֹוְך ָעלֵ ינּו לְ עֹולָ ם וָ ֶעד
.ָה ַר ֲח ָמן הּוא יִ ְת ָב ַרְך ַב ָש ַמיִ ם ָּוב ָא ֶרץ
,ּדֹורים
ִ ָה ַר ֲח ָמן הּוא יִ ְש ַת ַבח לְ דֹור
 וְ יִ ְת ַה ַדר,וְ יִ ְת ָפ ַאר ָבנּו לָ ַעד ּולְ נֵ צַ ח נְ צָ ִחים
.ָבנּו לָ ַעד ּולְ עֹולְ ֵמי עֹולָ ִמים
.ָה ַר ֲח ָמן הּוא יְ ַפ ְרנְ ֵסנּו ְבכָ בֹוד
,ארנּו
ֵ ָָה ַר ֲח ָמן הּוא יִ ְשּבֹור ֻעלֵ נּו ֵמ ַעל צַ ו
.קֹומ ִמּיּות לְ ַא ְרצֵ נּו
ְ וְ הּוא יֹולִ יכֵ נּו
ָה ַר ֲח ָמן הּוא יִ ְשלַ ח לָ נּו ְב ָרכָ ה ְמ ֻר ָבה
. וְ ַעל ֻשלְ ָחן זֶ ה ֶש ָאכַ לְ נּו ָעלָ יו,ַב ַביִ ת ַהזֶ ה
ָה ַר ֲח ָמן הּוא יִ ְשלַ ח לָ נּו ֶאת ֵאלִ יָ הּו ַהנָ ִביא
 וִ ַיב ֶשר לָ נּו ְבׂשֹורֹות טֹובֹות,זָ כּור לַ ּטֹוב
.יְ ׁשּועֹות וְ נֶ ָחמֹות
. ִא ְש ִתי/ ָה ַר ֲח ָמן הּוא ָיְב ֵרְך ֶאת ַב ֲעלִ י

- הגדה וחי בהם-

this home and [my mother, my teacher,] the
mistress of this home, they and their home
and their offspring and everything that is
theirs. Us and all that is ours; as were blessed
Avraham, Yitschak and Ya'akov, in everything,
from everything, with everything, so too
should He bless us, all of us together, with a
complete blessing and we shall say, Amen.
From above, may they advocate upon them
and upon us merit, that should protect
us in peace; and may we carry a blessing
from the Lord and charity from the God
of our salvation; and find grace and good
understanding in the eyes of God and man.
On Shabbat, we add: May the Merciful
One give us to inherit the day that will be
completely Shabbat and rest in everlasting
life.
May the Merciful One give us to inherit the
day that will be all good. [The day that is all
long, the day that the righteous will sit and
their crowns will be on their heads and they
will enjoy the radiance of the Divine presence
and my our share be with them.] May the
Merciful One give us merit for the times of
the messiah and for life in the world to come.
A tower of salvations is our King; may He do
kindness with his messiah, with David and his
offspring, forever. The One who makes peace
above, may He make peace upon us and upon
all of Israel; and say, Amen. Fear the Lord, His
holy ones, since there is no lacking for those
that fear Him. Young lions may go without
and hunger, but those that seek the Lord will
not lack any good thing. Thank the Lord, since
He is good, since His kindness is forever. You
open Your hand and satisfy the will of all living
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]מֹורי
ִ [א ִבי
ָ ָה ַר ֲח ָמן הּוא ָיְב ֵרְך ֶאת
]מֹור ִתי
ָ [א ִמי
ִ  וְ ֶאת.ַב ַעל ַה ַביִ ת ַהזֶ ה
אֹותם וְ ֶאת ֵב ָיתם
ָ ,ַב ֲעלַ ת ַה ַביִ ת ַהזֶ ה
אֹותנּו
ָ .וְ ֶאת זַ ְר ָעם וְ ֶאת כָ ל ֲא ֶשר לָ ֶהם
 כְ מֹו ֶשנִ ְת ָב ְרכּו,וְ ֶאת כָ ל ֲא ֶשר לָ נּו
בֹותינּו ַא ְב ָר ָהם יִ צְ ָחק וְ יַ עֲ קֹב ַבּכֹל
ֵ ֲא
אֹותנּו כֻ לָ נּו יַ ַחד
ָ  כֵ ן ָיְב ֵרְך,ִמּכֹל ּכֹל
. ָא ֵמן,ֹאמר
ַ  וְ נ,ִב ְב ָרכָ ה ְשלֵ ָמה
ַב ָמרֹום יְ לַ ְמדּו ֲעלֵ ֶיהם וְ ָעלֵ ינּו זְ כּות
 וְ נִ ָשא ְב ָרכָ ה.ֶש ְת ֵהא לְ ִמ ְש ֶמ ֶרת ָשלֹום
,אֹלהי יִ ְש ֵענּו
ֵ  ּוצְ ָד ָקה ֵמ,’ֵמ ֵאת ה
ֹלהים
ִ וְ נִ ְמצָ א ֵחן וְ ֵשכֶ ל טֹוב ְב ֵעינֵ י ֱא
.וְ ָא ָדם
 ָה ַר ֲח ָמן הּוא יַ נְ ִחילֵ נּו יֹום:בשבת
.נּוחה לְ ַחיֵ י ָהעֹולָ ִמים
ָ ּומ
ְ ֶשכֻ ּלֹו ַש ָבת
.ָה ַר ֲח ָמן הּוא יַ נְ ִחילֵ נּו יֹום ֶשכֻ לֹו טֹוב
 יֹום ֶשצַ ִד ִיקים.[יֹום ֶשכֻ לֹו ָארּוְך
אש ֶיהם
ֵ רֹות ֶיהם ְב ָר
ֵ יֹוש ִבים וְ ַע ְט
ְ
וְ נֶ ֱהנִ ים ִמזִ יו ַה ְשכִ ינָ ה וִ ִיהי ֶחלְ ֵקינּו
 ָה ַר ֲח ָמן הּוא יְ זַ כֵ נּו לִ ימֹות.]ִע ָמ ֶהם
.ַה ָמ ִש ַיח ּולְ ַחיֵ י ָהעֹולָ ם ַה ָבא
ִמגְ ּדֹול יְ ׁשּועֹות ַמלְ ּכֹו וְ ע ֶֹשה ֶח ֶסד
עשה
ֶ .לִ ְמ ִשיחֹו לְ ָדוִ ד ּולְ זַ ְרעֹו ַעד עֹולָ ם
 הּוא יַ ֲע ֶשה ָשלֹום,רֹומיו
ָ ָשלֹום ִב ְמ
. ָא ֵמן,ָעלֵ ינּו וְ ַעל כָ ל יִ ְש ָר ַאל וְ ִא ְמרּו
 כִ י ֵאין ַמ ְחסֹור,יִ ְראּו ֶאת ה’ ְקד ָֹשיו
 וְ ד ְֹר ֵשי, כְ ִפ ִירים ָרׁשּו וְ ָר ֵעבּו.לִ ֵיר ָאיו
 הֹודּו לַ יי כִ י.ה’ ל ֹא יַ ְח ְסרּו כָ ל טֹוב
,ּפֹות ַח ֶאת יָ ֶדָך
ֵ .טֹוב כִ י לְ עֹולָ ם ַח ְסּדֹו
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things. Blessed is the man that trusts in the Lord
and the Lord is his security. I was a youth and I
have also aged and I have not seen a righteous
man forsaken and his offspring seeking bread.
The Lord will give courage to His people. The
Lord will bless His people with peace.
Blessed are You, Lord our God, King of the
universe, who creates the fruit of the vine.
We drink while reclining and do not say a blessing
afterwards.
We pour the cup of Eliyahu and open the door.

Pour your wrath upon the nations that
did not know You and upon the kingdoms
that didn't call Your Name! Since they
have consumed Ya'akov and laid waste his
habitation. Pour out Your fury upon them
and the fierceness of Your anger shall reach
them! Pursue them with anger and eradicate
them from under the skies of the Lord.

 ָברּוְך ַהגֶ ֶבר.ּומ ְש ִב ַיע לְ כָ ל ַחי ָרצֹון
ַ
 נַ ַער. וְ ָהיָ ה ה’ ִמ ְב ַטחֹו,ֲא ֶשר ְיִב ַטח ַביי
 וְ ל ֹא ָר ִא ִיתי צַ ִדיק,ָהיִ ִיתי גַ ם זָ ַקנְ ִתי
 יי עֹז לְ ַעּמֹו. וְ זַ ְרעֹו ְמ ַב ֶקׁש לָ ֶחם,נֶ ֱעזָב
. ה’ ָיְב ֵרְך ֶאת ַעּמֹו ַב ָשלֹום,יִ ֵתן
להינּו ֶמלֶ ְך ָהעֹולָ ם
ֵ  ֱא,’ָברּוְך ַא ָתה ה
.ּבֹורא ְפ ִרי ַהגָ ֶפן
ֵ
ושותים בהסיבה ואינו מברך ברכה
.אחרונה
:מוזגים כוס של אליהו ופותחים את הדלת

ל־הּגֹויִ ם ֲא ֶשר ל ֹא יְ ָדעּוָך
ַ ְשפְֹך ֲח ָמ ְתָך ֶא
.ל־מ ְמלָ כֹות ֲא ֶשר ְב ִש ְמָך ל ֹא ָק ָראּו
ַ וְ ַע
.כִ י ָאכַ ל ֶאת־יַ ֲעקֹב וְ ֶאת־נָ וֵ הּו ֵה ַשּמּו
.ְך־עלֵ ֶיהם זַ ֲע ֶמָך וַ ֲחרֹון ַא ְפָך יַ ִשיגֵ ם
ֲ ְש ָפ
.’ִת ְרדֹף ְב ַאף וְ ַת ְש ִמ ֵידם ִמ ַת ַחת ְש ֵמי ה

- KOS SHEL ELIYAHU One of the most memorable and colorful customs associated with the Seder is the
setting aside of a special “Kos Shel Eliyahu,” Elijah’s Cup.
The earliest reference to a Kos Shel Eliyahu is made by Rabbi Chaim Benveniste
(1603-1673) in his Pesach Me’uvin (paragraph 182):
“The cups (drunk during the Seder) should not be ‘tainted’ (by having been drunk from
before reciting the brachos over them). If any wine is left after one drank from the cup, he
should pour it back into the decanter, and then refill his cup. This eliminates the stigma
of the cup being considered ‘tainted.’ … It would seem that this is the basis of the custom
which I have observed some Ashkenazim follow, namely, that they place an empty cup in
the middle of the table so that people can pour their leftover wine into it. They call this
cup the Kos Shel Eliyahu. I was pleased with this custom and follow it as well. I drink
the leftover wine which is placed into this cup during the course of the meal.”
Rabbi Moshe Chagiz (1671-1751) in his “She’elos U’Teshuvos Shtei HaLechem”:
“The custom which he (Rabbi Chaim Benveniste) observed is a proper custom and
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cannot be dismissed. However, the Ashkenazic custom (which he references) to attribute
the cup to Eliyahu is clearly a mistake on their part and potentially even sinful. It is
disgraceful (to refer to a cup with discarded wine by the name of) a distinguished person
(like Eliyahu). The proper custom, which I have seen, is (based on the idea that) the four
cups represent the four redemptions. As such, it is appropriate to prepare an additional
cup associated with Eliyahu, since he will usher in the Final Redemption.”
Rabbi Chagiz is astonished as to how the Ashkenazim can associate a cup with
Eliyahu when the cup’s sole purpose is essentially to serve as a repository for
discarded wine. It seems incredibly disrespectful to associate such an illustrious
personality like Eliyahu with such a mundane purpose. As such, Rabbi Chagiz
gives an alternate interpretation as to the purpose of the Kos Shel Eliyahu; it
is poured in honor of the Final Redemption and the role Eliyahu plays as the
harbinger of that redemption.
(We should note that the respective explanations of Rabbi Benveniste and Rabbi
Chagiz would dictate different points during the Seder at which the cup should be
utilized. According to Rabbi Benveniste, the cup should be placed on the table at
the very beginning of the Seder. According to Rabbi Chagiz, it would seem that the
cup should only be placed on the table and/or filled at the Seder’s end.)
The interpretation given by Rabbi Chagiz – that the role of the cup of Eliyahu is to
represent the Final Redemption – is developed by later commentators into the idea
that Eliyahu himself attends the Seder, and that the cup not merely honors him in
the abstract, but is actually presented to or drunk by him. This notion is not merely
meant to be fanciful or entertaining for children; it expresses in a very visceral way
our belief in the Final Redemption. This attempt to concretize our belief is expressed
beautifully by Rabbi Yosef Hahn (1570-1637) in his Yosef Ometz (paragraph 788):
“After he drinks from the [third cup], he should hold the fourth cup in his hand and
open the door … How beautiful is the custom that we perform some act [while the door
is opened] to remind us of Mashiach, such as having someone suddenly enter through
the door while “Shefoch” is being recited. This displays, on the night of our initial
redemption, our firm belief in our final redemption …”
While Rabbi Hahn does not discuss the custom of having a cup of Eliyahu, he does
discuss the notion of greeting “Mashiach” at the open door with a cup of wine in
one’s hand, presumably to offer to Mashiach upon his arrival. It is easy to see how
this notion could develop further into the cup of Eliyahu being placed for Eliyahu
himself, who arrives on the night of the Seder. All of this helps us visualize the
Final Redemption.
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If, however, the role of the cup of Eliyahu is to symbolize and strengthen our belief
in the Final Redemption, one must wonder why the practice focuses on Eliyahu,
who is merely the harbinger of Mashiach. Why not create a “Cup of Mashiach,”
meant to symbolize the arrival of Mashiach himself?
I believe we can answer this question by better appreciating the unique roles which
are played by Eliyahu and Mashiach respectively in the Final Redemption.
The Maharal (Netzach Yisrael chapter 53) explains that the respective roles of
Eliyahu and Mashiach in the final redemption parallel the roles of Aharon and
Moshe in the redemption from Egypt. He writes that Aharon’s role, as Chazal
explain (Avos 1:12), was to bring people together in peace. In contrast, Moshe
insisted that the people adhere strictly to the demands of the law. In a sense, Aharon
and Moshe played the roles of “good cop” and “bad cop” -- leading with love and
leading with discipline. Both were necessary to help forge the Jewish people.
Eliyahu and Mashiach, explains the Maharal, play similar roles in the final
redemption. Eliyahu’s role is to help bring the Jewish people together in
anticipation of the arrival of Mashiach. He does this by either clarifying
questionable family status, or by resolving disputes, or simply by promoting peace.
All this work needs to be done before Mashiach arrives. Mashiach, like Moshe
Rabbenu, is a king who will rule with strict justice. Unless Eliyahu “smooths out”
the “rough edges” of the Jewish people prior to Mashiach’s arrival, the strict justice
associated with Mashiach could potentially be overwhelming for the Jewish people.
This is the meaning of the verse at the end of Malachi, which is the source of the
notion that Eliyahu will herald the coming of Mashiach:
“Behold, I will send you Eliyahu the prophet before the coming of the great and awesome
day of Hashem. He will reconnect the hearts of the father with those of the sons, and
those of the sons with those of their fathers -- lest I come and utterly smite the earth.”
In light of the Maharal, we better understand the ominous warning at the end of
these verses: Unless Eliyahu is successful in “reconnecting the hearts of the fathers
with those of the sons” -- i.e. uniting the Jewish people -- there is a real danger that
the earth will “utterly smitten” -- that the strict justice of Mashiach will be too much
for the world to handle.
The Maharal thus stresses that Eliyahu is not simply a harbinger of Mashiach in the
sense that he heralds his arrival. Rather, Eliyahu has an essential role in preparing
the world for the arrival of Mashiach; Mashiach coming before Eliyahu would
actually be disastrous. We thus understand why the customs helping us visualize
the Final Redemption on the night of the Seder focus on Eliyahu, not on Mashiach.

-39 -

- הגדה וחי בהם-

We are simply not ready yet for Mashiach’s arrival; we need Eliyahu to come first
and ready us to be able to receive him.
In light of our enhanced understanding of Eliyahu’s unique role in the messianic
process, I believe we can defend the custom described by Rabbi Benveniste, in
which the “Cup of Eliyahu” is a cup into which excess wine from the participants’
cups is placed. Rabbi Chagiz felt that labeling a “trash cup” as the “Cup of Eliyahu”
was disrespectful. Based on the above, however, we might suggest that the Cup of
Eliyahu is doing exactly what Eliyahu himself does. Just as Eliyahu will enable the
Jewish people to shed their impurities and purify themselves, so too the Cup of
Eliyahu ensures that those sitting at the Seder have cups of wine that are untainted
and free of any stigma.

-  הלל:מוזגים כוס הרביעית וגומרים את ההלל

We pour the fourth cup and complete the Hallel

Not to us, not to us, but rather to Your name,
give glory for your kindness and for your
truth. Why should the nations say, "Say,
where is their God?" But our God is in the
heavens, all that He wanted, He has done.
Their idols are silver and gold, the work of
men's hands. They have a mouth but do not
speak; they have eyes but do not see. They
have ears but do not hear; they have a nose
but do not smell. Hands, but they do not feel;
feet, but do not walk; they do not make a
peep from their throat. Like them will be their
makers, all those that trust in them. Israel,
trust in the Lord; their help and shield is He.
House of Aharon, trust in the Lord; their help
and shield is He. Those that fear the Lord,
trust in the Lord; their help and shield is He.
The Lord who remembers us, will bless; He
will bless the House of Israel; He will bless
the House of Aharon. He will bless those
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 כִ י לְ ִש ְמָך ֵתן, ל ֹא לָ נּו,’ ה,ל ֹא לָ נּו
 לָ ָמה. ַעל ַח ְס ְדָך ַעל ֲא ִמ ֶתָך,כָ בֹוד
.ֹלה ֶיהם
ֵ ֹאמרּו ַהּגֹויִ ם ַאיֵ ה נָ א ֱא
ְ י
. ּכֹל ֲא ֶשר ָח ֵפץ ָע ָשה,ֹלהינּו ַב ָש ַמיִ ם
ֵ וְ ֱא
.ֲעצַ ֵב ֶיהם כֶ ֶסף וְ זָ ָהב ַמ ֲע ֵשה יְ ֵדי ָא ָדם
 ֵעינַ יִ ם לָ ֶהם וְ ל ֹא,ֶפה לָ ֶהם וְ ל ֹא יְ ַד ֵברּו
 ַאף, ָאזְ נָ יִ ם לָ ֶהם וְ ל ֹא יִ ְש ָמעּו.יִ ְראּו
, יְ ֵד ֶיהם וְ ל ֹא יְ ִמיׁשּון.לָ ֶהם וְ ל ֹא יְ ִריחּון
. לׁא יֶ ְהּגּו ִבגְ רֹונָ ם,ַרגְ לֵ ֶיהם וְ ל ֹא יְ ַהלֵ כּו
 ּכֹל ֲא ֶשר ּב ֵֹט ַח,מֹוהם יִ ְהיּו ע ֵֹש ֶיהם
ֶ ְכ
ּומגִ נָ ם
ָ  ֶעזְ ָרם, יִ ְש ָר ֵאל ְב ַטח ַביי.ָב ֶהם
 ֶעזְ ָרם, ֵבית ַא ֲהרֹן ִב ְטחּו ַביי.הּוא
 ֶעזְ ָרם, יִ ְר ֵאי ה’ ִב ְטחּו ַביי.ּומגִ נָ ם הּוא
ָ
 ָיְב ֵרְך ֶאת. יי זְ כָ ָרנּו ָיְב ֵרְך.ּומגִ נָ ם הּוא
ָ
, ָיְב ֵרְך ֶאת ֵבית ַא ֲהרֹן,ֵבית יִ ְש ָר ֵאל
. ַה ְק ַטנִ ים ִעם ַהגְ דֹלִ ים,’ָיְב ֵרְך יִ ְר ֵאי ה

- הגדה וחי בהם-

that fear the Lord, the small ones with the great
ones. May the Lord bring increase to you, to
you and to your children. Blessed are you to the
Lord, the maker of the heavens and the earth.
The heavens, are the Lord's heavens, but the
earth He has given to the children of man. It is
not the dead that will praise the Lord, and not
those that go down to silence. But we will bless
the Lord from now and forever. Halleluyah!

. ֲעלֵ יכֶ ם וְ ַעל ְבנֵ יכֶ ם,י ֵֹסף ה’ ֲעלֵ יכֶ ם
 ע ֵֹשה ָש ַמיִ ם,ְברּוכִ ים ַא ֶתם לַ יי
 ַה ָש ַמיִ ם ָש ַמיִ ם לַ יי וְ ָה ָא ֶרץ.וָ ָא ֶרץ
 ל ֹא ַה ֵמ ִתים יְ ַהלְ לּו.נָ ַתן לִ ְבנֵ י ָא ָדם
 וַ ֲאנַ ְחנּו.דּומה
ָ יָ ּה וְ ל ֹא כָ ל י ְֹר ֵדי
. ַהלְ לּויָ ּה.נְ ָב ֵרְך יָ ּה ֵמ ַע ָתה וְ ַעד עֹולָ ם

I have loved the Lord - since He hears my voice,
my supplications. Since He inclined His ear to
me - and in my days, I will call out. The pangs
of death have encircled me and the straits of the
Pit have found me and I found grief. And in the
name of the Lord I called, "Please Lord, Spare
my soul." Gracious is the Lord and righteous,
and our God acts mercifully. The Lord watches
over the silly; I was poor and He has saved me.
Return, my soul to your tranquility, since the
Lord has favored you. Since You have rescued
my soul from death, my eyes from tears, my feet
from stumbling. I will walk before the Lord in
the lands of the living. I have trusted, when I
speak - I am very afflicted. I said in my haste, all
men are hypocritical.

ָא ַה ְב ִתי כִ י יִ ְש ַמע ה’ ֶאת קֹולִ י
 כִ י ִה ָטה ָאזְ נֹו לִ י ְּוביָ ַמי.ַת ֲחנּונָ י
ּומצָ ֵרי
ְ  ֲא ָפפּונִ י ֶח ְבלֵ י ָמוֶ ת.ֶא ְק ָרא
. צָ ָרה וְ יָ גֹון ֶא ְמצָ א,ְשאֹול ְמצָ אּונִ י
 ָאנָ א ה’ ַמלְ ָטה:ְּוב ֵשם ה’ ֶא ְק ָרא
ֹלהינּו
ֵ  וֵ ֱא, ַחנּון ה’ וְ צַ ִדיק.נַ ְפ ִשי
לֹותי
ִ  ַד,’ ׁש ֵֹמר ְפ ָת ִאים ה.ְמ ַר ֵחם
,נּוחיְ כִ י
ָ ׁשּובי נַ ְפ ִשי לִ ְמ
ִ . ַהושיע
ִ ְוְ לִ י י
 כִ י ִחלַ צְ ָת נַ ְפ ִשי.כִ י ה’ גָ ַמל ָעלָ יְ כִ י
 ֶאת, ֶאת ֵעינִ י ִמן ִד ְמ ָעה,ִמ ָמוֶ ת
’ ֶא ְת ַהלֵ ְך לִ ְפנֵ י ה.ַרגְ לִ י ִמ ֶד ִחי
, ֶה ֱא ַמנְ ִתי כִ י ֲא ַד ֵבר.ְב ַא ְרצֹות ַה ַחיִ ים
 ֲאנִ י ָא ַמ ְר ִתי ְב ָח ְפזִ י.ֲאנִ י ָענִ ִיתי ְמ ֹאד
.כָ ל ָה ָא ָדם ּכזֵ ֹב

What can I give back to the Lord for all that He
has favored me? A cup of salvations I will raise
up and I will call out in the name of the Lord.
My vows to the Lord I will pay, now in front
of His entire people. Precious in the eyes of
the Lord is the death of His pious ones. Please
Lord, since I am Your servant, the son of Your
maidservant; You have opened my chains. To
You will I offer a thanksgiving offering and I
will call out in the name of the Lord. My vows
to the Lord I will pay, now in front of His entire
people. In the courtyards of the house of the
Lord, in your midst, Jerusalem. Halleluyah!

.מּולֹוהי ָעלָ י
ִ
ְָמה ָא ִשיב לַ יי ּכֹל ַתג
’ּכֹוס יְ ׁשּועֹות ֶא ָשא ְּוב ֵשם ה
 נְ ָד ַרי לַ יי ֲא ַשלֵ ם נֶ גְ ָדה נָ א.ֶא ְק ָרא
 יָ ָקר ְב ֵעינֵ י ה’ ַה ָמוְ ָתה.לְ כָ ל ַעּמֹו
 ֲאנִ י, ָאנָ ה ה’ כִ י ֲאנִ י ַע ְב ֶדָך.לַ ֲח ִס ָידיו
.מֹוס ָרי
ֵ ְ ִפ ַת ְח ָת ל,ַע ְב ְדָך ֶבן ֲא ָמ ֶתָך
’ּתֹודה ְּוב ֵשם ה
ָ לְ ָך ֶא ַזְבח ַזֶבח
 נְ ָד ַרי לַ יי ֲא ַשלֵ ם נֶ גְ ָדה נָ א.ֶא ְק ָרא
 ְבתֹוכֵ כִ י,’ ְב ַחצְ רֹות ֵבית ה.לְ כָ ל ַעּמֹו
. ַהלְ לּויָ ּה.רּושלַ יִ ם
ָ ְי
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- הגדה וחי בהם-

Praise the name of the Lord, all nations; extol Him
all peoples. Since His kindness has overwhelmed
us and the truth of the Lord is forever. Halleluyah!
Thank the Lord, since He is good, since His
kindness is forever. Let Israel now say, "Thank
the Lord, since He is good, since His kindness is
forever." Let the House of Aharon now say, "Thank
the Lord, since He is good, since His kindness
is forever." Let those that fear the Lord now say,
"Thank the Lord, since He is good, since His
kindness is forever."
From the strait I have called, Lord; He answered
me from the wide space, the Lord. The Lord is for
me, I will not fear, what will man do to me? The
Lord is for me with my helpers, and I shall glare at
those that hate me. It is better to take refuge with
the Lord than to trust in man. It is better to take
refuge with the Lord than to trust in nobles. All
the nations surrounded me - in the name of the
Lord, as I will chop them off. They surrounded me,
they also encircled me - in the name of the Lord,
as I will chop them off. They surrounded me like
bees, they were extinguished like a fire of thorns
- in the name of the Lord, as I will chop them off.
You have surely pushed me to fall, but the Lord
helped me. My boldness and song is the Lord, and
He has become my salvation. The sound of happy
song and salvation is in the tents of the righteous,
the right hand of the Lord acts powerfully. I will
not die but rather I will live and tell over the acts
of the Lord. The Lord has surely chastised me, but
He has not given me over to death. Open up for
me the gates of righteousness; I will enter them,
thank the Lord. This is the gate of the Lord, the
righteous will enter it.
I will thank You, since You answered me and You
have become my salvation. The stone that was left
by the builders has become the main cornerstone.
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 ַש ְבחּוהּו,ַהלְ לּו ֶאת ה’ כָ ל ּגֹויִ ם
, כִ י גָ ַבר ָעלֵ ינּו ַח ְסּדֹו.כָ ל ָה ֻא ִמים
 הֹודּו. ַהלְ לּויָ ּה.וֶ ֱא ֶמת ה’ לְ עֹולָ ם
.לַ יי כִ י טֹוב כִ י לְ עֹולָ ם ַח ְסּדֹו
ֹאמר נָ א יִ ְש ָר ֵאל כִ י לְ עֹולָ ם
ַ י
ֹאמרּו נָ א ֵבית ַא ֲהרֹן כִ י
ְ  י.ַח ְסּדֹו
’ֹאמרּו נָ א יִ ְר ֵאי ה
ְ  י.לְ עֹולָ ם ַח ְסּדֹו
.כִ י לְ עֹולָ ם ַח ְסּדֹו
 ָענָ נִ י,אתי יָ ּה
ִ ִמן ַה ֵמצַ ר ָק ָר
 ל ֹא ִא ָירא, ה’ לִ י.ַב ֶמ ְר ַחב יָ ּה
 ה’ לִ י,– ַמה יַ ֲע ֶשה לִ י ָא ָדם
 טֹוב.ְבעֹזְ ָרי וַ ֲאנִ י ֶא ְר ֶאה ְבׂשנְ ָאי
 טֹוב.לַ ֲחסֹות ַביי ִמ ְבט ַֹח ָב ָא ָדם
.לַ ֲחסֹות ַביי ִמ ְבט ַֹח ִבנְ ִד ִיבים
 ְב ֵשם ה’ כִ י,כָ ל ּגֹויִ ם ְס ָבבּונִ י
 ְב ֵשם, ַסּבּונִ י גַ ם ְס ָבבּונִ י.ֲא ִמילַ ם
, ַסּבּונִ י כִ ְדב ִֹרים.ה’ כִ י ֲא ִמילַ ם
’ ְב ֵשם ה,ּד ֲֹעכּו כְ ֵאׁש קֹוצִ ים
, ָדחֹה ְד ִח ַיתנִ י לִ נְ ּפֹל.כִ י ֲא ִמילַ ם
 ָעזִ י וְ זִ ְמ ָרת יָ ּה וַ יְ ִהי.וַ יי עֲ זָ ָרנִ י
יׁשּועה
ָ ִ קֹול ִרנָ ה ו.יׁשּועה
ָ ִלִ י ל
 יְ ִמין ה’ ע ָֹׂשה:ְב ָא ֳהלֵ י צַ ִד ִיקים
’ יְ ִמין ה,רֹומ ָמה
ֵ ’ יְ ִמין ה,ָחיִ ל
, ל ֹא ָאמּות כִ י ֶא ְחיֶ ה.ע ָֹׂשה ָחיִ ל
, יַ ּסֹר יִ ְס ַרנִ י יָ ּה.וַ ֲא ַס ֵפר ַמ ֲע ֵשי יָ ּה
 ִפ ְתחּו לִ י ַש ֲע ֵרי.וְ לַ ָמוֶ ת ל ֹא נְ ָתנָ נִ י
 זֶ ה.אֹודה יָ ּה
ֶ , ָאבֹא ָבם,צֶ ֶדק
. צַ ִד ִיקים יָ בֹאּו בֹו,ַה ַש ַער לַ יי
אֹודָך כִ י ֲענִ ָיתנִ י וַ ְת ִהי לִ י
ְ
 ֶא ֶבן ָמ ֲאסּו.)2x( .יׁשּועה
ָ ִל

- הגדה וחי בהם-

From the Lord was this, it is wondrous in
our eyes. This is the day of the Lord, let us
exult and rejoice upon it.
Please, Lord, save us now; please, Lord, give
us success now! (Psalms 118:25)
Blessed be the one who comes in the name
of the Lord, we have blessed you from the
house of the Lord. God is the Lord, and
He has illuminated us; tie up the festival
offering with ropes until it reaches the
corners of the altar. You are my Power and
I will Thank You; my God and I will exalt
You. Thank the Lord, since He is good,
since His kindness is forever.

) ֵמ ֵאת2x( .ַהּבֹונִ ים ָהיְ ָתה לְ ראׁש ִפנָ ה
.ה’ ָהיְ ָתה ּזֹאת ִהיא נִ ְפלָ את ְב ֵעינֵ ינּו
 נָ גִ ילָ ה.’) זֶ ה ַהּיֹום ָע ָׂשה ה2x(
)2x( .וְ נִ ְש ְמ ָחה בֹו
)2x( .הֹוש ָיעה נָ א
ִ ,’ָאנָ א ה
)2x( . ַהצְ לִ ָיחה נָ א,’ָאנָ א ה
 ֵב ַרכְ נּוכֶ ם ִמ ֵבית,’ָברּוְך ַה ָבא ְב ֵשם ה
 ִא ְסרּו ַחג.) ֵאל ה’ וַ יָ ֶאר לָ נּו2x( .’ה
) ֵאלִ י2x( .ַב ֲעב ִֹתים ַעד ַק ְרנֹות ַה ִמ ֵזְב ַח
)2x( . ָרֹומ ֶמך
ְ ֹלהי – ֲא
ַ  ֱא, ָאֹודך
ֶ ְַא ָתה ו
)2x( . כִ י לְ עֹולָ ם ַח ְסּדֹו,הֹודּו לַ יי כִ י טֹוב

All of your works shall praise You, Lord our
God, and your pious ones, the righteous
ones who do Your will; and all of Your
people, the House of Israel will thank and
bless in joyful song: and extol and glorify,
and exalt and acclaim, and sanctify and
coronate Your name, our King. Since, You
it is good to thank, and to Your name it
is pleasant to sing, since from always and
forever are you the Power.

 וַ ֲח ִס ֶידיָך,ֹלהינּו כָ ל ַמ ֲע ֶשיָך
ֵ יְ ַהלְ לּוָך ה’ ֱא
 וְ כָ ל ַע ְמָך ֵבית,עֹושי ְרצֹונֶ ָך
ֵ צַ ִד ִיקים
יש ְבחּו
ַ ִ ו,יִ ְש ָר ֵאל ְב ִרנָ ה יֹודּו וִ ָיב ְרכּו
 וְ ְיַק ִדיׁשּו,ירֹוממּו וְ יַ ֲע ִריצּו
ְ ִ ו,וִ ָיפ ֲארּו
 כִ י לְ ָך טֹוב. ַמלְ כֵ נּו,וְ יַ ְמלִ יכּו ֶאת ִש ְמָך
 כִ י ֵמעֹולָ ם,לְ הֹודו ֹת ּולְ ִש ְמָך נָ ֶאה לְ זַ ֵּמר
.וְ ַעד עֹולָ ם ַא ָתה ֵאל

The soul of every living being shall bless
Your Name, Lord our God; the spirit
of all flesh shall glorify and exalt Your
remembrance always, our King. From the
world and until the world, You are the
Power, and other than You we have no
king, redeemer, or savior, restorer, rescuer,
provider, and merciful one in every time
of distress and anguish; we have no king,
besides You! God of the first ones and the
last ones, God of all creatures, Master of
all Generations, Who is praised through
a multitude of praises, Who guides His

’ ה,נִ ְש ַמת כָ ל ַחי ְת ַב ֵרְך ֶאת ִש ְמָך
רֹומם
ֵ רּוח כָ ל ָב ָשר ְת ָפ ֵאר ְּות
ַ ְ ו,ֹלהינּו
ֵ ֱא
 ִמן ָהעֹולָ ם וְ ַעד. ָת ִמיד, ַמלְ כֵ נּו,זִ כְ ְרָך
ּומ ַבלְ ָע ֶדיָך ֵאין לָ נּו
ִ ,ָהעֹולָ ם ַא ָתה ֵאל
ּומצִ יל
ַ ּפֹודה
ֶ ,ּומֹוש ַיע
ִ
ּגֹואל
ֵ ֶמלֶ ְך
ּומ ַר ֵחם ְבכָ ל ֵעת צָ ָרה
ְ ּומ ַפ ְרנֵ ס
ְ
. ֵאין לָ נּו ֶמלֶ ְך ֶאלָ א ַא ָתה.צּוקה
ָ ְו
לֹוה
ַ  ֱא,להי ָה ִראׁשֹונִ ים וְ ָה ַא ֲחרֹונִ ים
ֵ ֱא
 ַה ְמ ֻהלָ ל, ֲאדוׁן כָ ל ּתֹולָ דֹות,כָ ל ְב ִרּיֹות
 ַה ְמנַ ֵהג עֹולָ מֹו ְב ֶח ֶסד,ְברֹב ַה ִת ְש ָבחֹות
 וַ יי ל ֹא יָ נּום וְ לא.ּיֹותיו ְב ַר ֲח ִמים
ָ ְּוב ִר

-43 -

- הגדה וחי בהם-

world with kindness and His creatures with
mercy. The Lord neither slumbers nor sleeps.
He who rouses the sleepers and awakens the
dozers; He who makes the mute speak, and
frees the captives, and supports the falling, and
straightens the bent. We thank You alone.
Were our mouth as full of song as the sea,
and our tongue as full of joyous song as its
multitude of waves, and our lips as full of
praise as the breadth of the heavens, and our
eyes as sparkling as the sun and the moon,
and our hands as outspread as the eagles of
the sky and our feet as swift as deers - we still
could not thank You sufficiently, Lord our God
and God of our ancestors, and to bless Your
Name for one thousandth of the thousand of
thousands of thousands, and myriad myriads,
of goodnesses that You performed for our
ancestors and for us. From Egypt, Lord our
God, did you redeem us and from the house
of slaves you restored us. In famine You
nourished us, and in plenty you sustained us.
From the sword you saved us, and from plague
you spared us; and from severe and enduring
diseases you delivered us.
Until now Your mercy has helped us, and
Your kindness has not forsaken us; and do not
abandon us, Lord our God, forever. Therefore,
the limbs that You set within us and the spirit
and soul that You breathed into our nostrils,
and the tongue that You placed in our mouth
- verily, they shall thank and bless and praise
and glorify, and exalt and revere, and sanctify
and coronate Your name, our King. For every
mouth shall offer thanks to You; and every
tongue shall swear allegiance to You; and every
knee shall bend to You; and every upright one
shall prostrate himself before You; all hearts
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עֹורר יְ ֵשנִ ים וְ ַה ֵמ ִקיץ
ֵ ישן – ַה ְמ
ָ ִי
 וְ ַה ֵמ ִש ַיח ִאלְ ִמים וְ ַה ַמ ִתיר,נִ ְר ָד ִמים
ּזֹוקף
ֵ נֹופלִ ים וְ ַה
ְ ּסֹומְך
ֵ סּורים וְ ַה
ִ ֲא
.מֹודים
ִ  לְ ָך לְ ַב ְדָך ֲאנַ ְחנּו.פּופים
ִ ְכ
 ּולְ ׁשֹונֵ נּו,ִאּלּו ִפינּו ָמלֵ א ִש ָירה כַ יָ ם
תֹותינּו ֶש ַבח
ֵ  וְ ִש ְפ,ִרנָ ה כֲ ַהמֹון גַ לָ יו
 וְ ֵעינֵ ינּו ְמ ִאירֹות,כְ ֶמ ְר ֲח ֵבי ָר ִק ַיע
 וְ יָ ֵדינּו ְפרּוׂשות כְ נִ ְש ֵרי,כַ ֶש ֶמׁש וְ כַ יָ ֵר ַח
 וְ ַרגְ לֵ ינּו ַקּלֹות כָ ַאיָ לֹות – ֵאין,ָש ַמיִ ם
’ ה,ֲאנַ ְחנּו ַמ ְס ִפ ִיקים לְ הֹודֹות לְ ָך
 ּולְ ָב ֵרְך ֶאת,בֹותינּו
ֵ אֹלהי ֲא
ֵ ֵלהינּו ו
ֵ ֱא
 ַאלְ ֵפי ֲאלָ ִפים,ִש ְמָך ַעל ַא ַחת ֵמ ֶאלֶ ף
וְ ִר ֵבי ְר ָבבֹות ְפ ָע ִמים ַהּטֹובֹות ֶש ָע ִש ָית
, ִמ ִמצְ ַרים גְ ַאלְ ָתנּו.בֹותינּו וְ ִע ָמנּו
ֵ ִעם ֲא
, ִּומ ֵבית ֲע ָב ִדים ְּפ ִד ָיתנּו,להינּו
ֵ ה’ ֱא
 ֵמ ֶח ֶרב,ְב ָר ָעב זַ נְ ָתנּו ְּוב ָש ָבע כִ לְ כַ לְ ָתנּו
 ֵּומ ָחלָ יִ ם,ִהצַ לְ ָתנּו ִּומ ֶד ֶבר ִמלַ ְט ָתנּו
.ָר ִעים וְ נֶ ֱא ָמנִ ים ִדלִ ָיתנּו
ַעד ֵהנָ ה ֲעזָ רּונּו ַר ֲח ֶמיָך וְ ל ֹא ֲעזָבּונּו
,להינּו
ֵ  ה’ ֱא, וְ ַאל ִת ְט ֵשנּו,ֲח ָס ֶדיָך
 ַעל כֵ ן ֵא ָב ִרים ֶש ִפלַ גְ ָת ָבנּו.לָ נֶצַ ח
ּונְש ָמה ֶש ַנָפ ְח ָת ְב ַא ֵפינּו וְ לָ ׁשֹון
ָ רּוח
ַ ְו
ֲא ֶשר ַש ְמ ָת ְב ִפינּו – ֵהן ֵהם יֹודּו
ירֹוממּו
ְ ִיש ְבחּו וִ ָיפ ֲארּו ו
ַ ִוִ ָיב ְרכּו ו
וְ יַ ֲע ִריצּו וְ ְיַק ִדיׁשּו וְ יַ ְמלִ יכּו ֶאת ִש ְמָך
 וְ כָ ל לָ ׁשֹון,יֹודה
ֶ  כִ י כָ ל ֶפה לְ ָך.ַמלְ כֵ נּו
 וְ כָ ל, וְ כָ ל ֶב ֶרְך לְ ָך ִתכְ ַרע,לְ ָך ִת ָש ַבע
 וְ כָ ל לְ ָבבֹות,קֹומה לְ ָפנֶ יָך ִת ְש ַת ֲחוֶ ה
ָ
 וְ כָ ל ֶק ֶרב ּוכְ לָ ּיֹות יְ זַ ֵמרּו,יִ ָיראּוָך
 כָ ל ַעצְ מ ַֹתי, כַ ָד ָבר ֶשכָ תּוב.לִ ְש ֶמָך

- הגדה וחי בהם-

shall fear You; and all innermost feelings and
thoughts shall sing praises to Your name, as
the matter is written (Psalms 35:10), "All my
bones shall say, ‘Lord, who is like You? You
save the poor man from one who is stronger
than he, the poor and destitute from the
one who would rob him.'" Who is similar to
You and who is equal to You and who can
be compared to You, O great, strong and
awesome Power, O highest Power, Creator
of the heavens and the earth. We shall praise
and extol and glorify and bless Your holy
name, as it is stated (Psalms 103:1), " [A
Psalm] of David. Bless the Lord, O my soul;
and all that is within me, His holy name." The
Power, in Your powerful boldness; the Great,
in the glory of Your name; the Strong One
forever; the King who sits on His high and
elevated throne. He who dwells always; lofty
and holy is His name. And as it is written
(Psalms 33:10), "Sing joyfully to the Lord,
righteous ones, praise is beautiful from the
upright." By the mouth of the upright You
shall be praised; By the lips of the righteous
shall You be blessed; By the tongue of the
devout shall You be exalted; And among the
holy shall You be sanctified.
And in the assemblies of the myriads of Your
people, the House of Israel, in joyous song
will Your name be glorified, our King, in each
and every generation; as it is the duty of all
creatures, before You, Lord our God, and
God of our ancestors, to thank, to praise, to
extol, to glorify, to exalt, to lavish, to bless, to
raise high and to acclaim - beyond the words
of the songs and praises of David, the son of
Yishai, Your servant, Your anointed one.
May Your name be praised forever, our King,
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 ה’ ִמי כָ ּמֹוָך ַמצִ יל ָענִ י,ֹאמ ְרנָ ה
ַ ּת
 ִמי.ֵמ ָחזָ ק ִמ ֶמנּו וְ ָענִ י וְ ֶא ְביֹון ִמּגזְ לֹו
יִ ְד ֶמה לָ ְך ִּומי יִ ְשוֶ ה לָ ְך ִּומי יַ ֲערְֹך
 ֵאל,ּנֹורא
ָ  ַהגִ ּבֹור וְ ַה,לָ ְך ָה ֵאל ַהגָ דֹול
 נְ ַהלֶ לְ ָך. קנֵ ה ָש ַמיִ ם וָ ָא ֶרץ,ֶעלְ יֹון
ּונְפ ֶא ְרָך ּונְ ָב ֵרְך ֶאת ֵשם
ָ ּונְ ַש ֵב ֲחָך
 ָב ְרכִ י ְנַפ ִשי ֶאת, לְ ָדוִ ד: כָ ָאמּור,ָק ְד ֶשָך
 ָה ֵאל.ה’ וְ כָ ל ְק ָר ַבי ֶאת ֵשם ָק ְדׁשֹו
, ַהגָ דֹול ִבכְ בֹוד ְש ֶמָך,ְב ַת ֲעצֻ מֹות ֻעזֶ ָך
,אֹותיָך
ֶ נֹור
ְ ּנֹורא ְב
ָ ַהגִ ּבֹור לָ נֶצַ ח וְ ַה
.ַה ֶמלֶ ְך ַהּיו ֵׁשב ַעל כִ ֵסא ָרם וְ נִ ִשֹא
: וְ כָ תּוב.ׁשֹוכֵ ן ַעד ָמרֹום וְ ָקדֹוׁש ְשּמֹו
 לַ יְ ָש ִרים נָ אוָ ה,ַרנְ נּו צַ ִד ִיקים ַביי
 ְּוב ִד ְב ֵרי, ְב ִפי יְ ָש ִרים ִת ְת ַהלָ ל.ְת ִהלָ ה
 ִּובלְ ׁשֹון ֲח ִס ִידים,צַ ִד ִיקים ִת ְת ָּב ַרְך
.דושים ִת ְת ַק ָדׁש
ִ  ְּוב ֶק ֶרב ְק,רֹומם
ָ ִת ְת
ְּוב ַמ ְק ֲהלֹות ִר ְבבֹות ַע ְמָך ֵבית יִ ְש ָר ֵאל
 ְבכָ ל, ַמלְ כֵ נּו,ְב ִרנָ ה יִ ְת ָפ ֵאר ִש ְמָך
צּורים
ִ ְחֹובת כָ ל ַהי
ַ  ֶשכֵ ן,ּדֹור וָ דֹור
,בֹותינּו
ֵ אֹלהי ֲא
ֵ ֵלהינּו ו
ֵ  ה’ ֱא,לְ ָפנֶ יָך
רֹומם
ֵ ְ לְ ָפ ֵאר ל,לְ הֹודֹות לְ ַהלֵ ל לְ ַש ֵב ַח
 לְ ַעלֵ ה ּולְ ַקלֵ ס ַעל כָ ל,לְ ַה ֵדר לְ ָב ֵרְך
ִד ְב ֵרי ִשירֹות וְ ִת ְש ְבחֹות ּדוִ ד ֶבן יִ ַשי
.ַע ְב ְדָך ְמ ִש ֶיחָך
 ָה ֵאל,לעד ַמלְ כֵ נּו
ַ יִ ְש ַת ַבח ִש ְמָך
ַה ֶמלֶ ְך ַהגָ דֹול וְ ַה ָקדֹוׁש ַב ָש ַמיִ ם
ֹלהינּו
ֵ  ה’ ֱא, כִ י לְ ָך נָ ֶאה,ָּוב ָא ֶרץ
 ַהלֵ ל,ּוש ָב ָחה
ְ  ִשיר,בֹותינּו
ֵ אֹלהי ֲא
ֵ ֵו
 גְ ֻדלָ ה, נֶ צַ ח,ּומ ְמ ָשלָ ה
ֶ  עֹז,וְ זִ ְמ ָרה
 ְק ֻד ָשה, ְת ִהלָ ה וְ ִת ְפ ֶא ֶרת,בּורה
ָ ְּוג

- הגדה וחי בהם-

the Power, the Great and holy King - in the heavens
and in the earth. Since for You it is pleasant - O
Lord our God and God of our ancestors - song and
lauding, praise and hymn, boldness and dominion,
triumph, greatness and strength, psalm and splendor,
holiness and kingship, blessings and thanksgivings,
from now and forever. Blessed are You Lord,
Power, King exalted through laudings, Power of
thanksgivings, Master of Wonders, who chooses the
songs of hymn - King, Power of the life of the worlds.
Blessed are You, Lord our God, King of the universe,
who creates the fruit of the vine.

הֹודאֹות
ָ ְ ְב ָרכֹות ו,ּומלְ כּות
ַ
 ָברּוְך.ֵמ ַע ָתה וְ ַעד עֹולָ ם
 ֵאל ֶמלֶ ְך גָ דֹול,’ַא ָתה ה
,הֹודאֹות
ָ  ֵאל ַה,ַב ִת ְש ָבחֹות
ּבֹוחר
ֵ  ַה,ֲאדֹון ַהנִ ְפלָ אֹות
 ֶמלֶ ְך ֵאל ֵחי,ְב ִש ֵירי זִ ְמ ָרה
.ָהעֹולָ ִמים
להינּו ֶמלֶ ְך
ֵ  ֱא,’ָברּוְך ַא ָתה ה
.ּבֹורא ְפ ִרי ַהגָ ֶפן
ֵ ָהעֹולָ ם
.וְ ׁשותה בהסיבת שמאל

We drink while reclining to the left

- AL HAGEFEN After drinking the last of the four cups, we recite the Bracha Acharona of “Al
HaGefen,” which serves as a composite form of the Birkas HaMazon. The Bracha
requests, among other things, that G-d enable us to return to Eretz Yisrael:
“Rebuild the Holy City of Yerushalayim; bring us up into its midst and gladden us
with its rebuilding.”
At this point in the Bracha, the Ashkenazic tradition is to add the words “Let us eat
from its fruit and be satiated from its goodness.” The Sephardic tradition, however,
not only omits these words but strongly objects to their recitation. The Tur
(Orach Chaim 208) quotes from the Sefer Mitzvos Gadol that the phrase is highly
inappropriate. Our yearning to enter Eretz Yisrael should be in order to fulfil the
mitzvos associated with the land, not simply to enjoy the physical pleasure of eating
its fruit!
Various answers are offered in defense of the Ashkenazic practice. Perhaps we can
suggest the following:
The Navi Yechezkel (chapter 36) describes how, when Mashiach comes, the Jewish
people will be brought back to Eretz Yisrael. That return will be accompanied by a
spiritual cleansing of the Jewish people. Then, G-d says, “I will call out to the grain
and increase it. I will not subject you to famine. I will increase the fruit of the trees
(“pri ha-eitz”) and the produce of the field (“tenuvas ha-sadeh”) in order that you
will never again be shamed among the nations for being hungry.”

-46 -

- הגדה וחי בהם-

This passage in Yechezkel portrays the abundance of fruit and produce in Eretz
Yisrael as a way of restoring the national Jewish pride which had been damaged
during the years of famine and degradation in Exile. The Jews’ lowly status in Exile
was a desecration of G-d’s name; the Jews’ restoration to power and prosperity in
Eretz Yisrael will sanctify G-d’s name. An important part of this sanctification of
G-d’s name will be the abundance of produce in Eretz Yisrael, demonstrating that
G-d firmly supports His people in their land.
It seems clear that the language of the Bracha Acharona is meant to evoke this
passage in Yechezkel, through the use of the phrase “pri ha-eitz” (when eating fruits
associated with Eretz Yisrael) and the especially unusual phrase “tenuvas ha-sadeh.”
Thus, the bracha implies that our enjoyment of the fruits and produce of Eretz
Yisrael itself is a sanctifiaction of G-d’s name. When Eretz Yisrael produces fruit
and grain in abundance, it shows that G-d supports His land and His people.
The Ashkenazic inclusion of the request that we “eat from its fruit and be satiated
from its goodness” is thus not simply a prayer for our own personal pleasure. It
represents a spiritual yearning that Eretz Yisrael’s bounty will demonstrate to all
that G-d watches over Eretz Yisrael and the Jewish people.
Blessed are You, Lord our God, King
of the universe, for the vine and for the
fruit of the vine; and for the bounty of
the field; and for a desirable, good and
broad land, which You wanted to give to
our fathers, to eat from its fruit and to be
satiated from its goodness. Please have
mercy, Lord our God upon Israel Your
people; and upon Jerusalem, Your city:
and upon Zion, the dwelling place of Your
glory; and upon Your altar; and upon
Your sanctuary; and build Jerusalem Your
holy city quickly in our days, and bring us
up into it and gladden us in its building;
and we shall eat from its fruit, and be
satiated from its goodness, and bless You
in holiness and purity. [On Shabbat: And
may you be pleased to embolden us on
this Shabbat day] and gladden us on this
day of the Festival of Matsot. Since You,
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,ֹלהינּו ֶמלֶ ְך ָהעֹולָ ם
ֵ ָברּוך ַא ָתה ה’ ֱא
נּובת
ַ  ַעל ְת,ַעל ַהגֶ ֶפן וְ ַעל ְפ ִרי ַהגֶ ֶפן
טֹובה
ָ ַה ָש ֶדה וְ ַעל ֶא ֶרץ ֶח ְמ ָדה
בֹותינּו
ֵ ְּור ָח ָבה ֶש ָרצִ ָית וְ ִהנְ ַחלְ ָת לַ ֲא
.ּטּובּה
ָ לֶ ֱאכֹול ִמ ִפ ְריָ ּה וְ לִ ְשּב ַֹע ִמ
ֹלהינּו ַעל יִ ְש ָר ֵאל ַע ֶמָך
ֵ ַר ֶחם נָ א ה’ ֱא
רּושלַ יִ ם ִע ֶירָך וְ ַעל צִ ּיֹון ִמ ְשכַ ן
ָ ְוְ ַעל י
בֹודָך וְ ַעל ִמ ְזְב ֶחָך וְ ַעל ֵהיכָ לֶ ָך ְּובנֵ ה
ֶ ְכ
רּושלַ יִ ם ִעיר ַהּק ֶֹדׁש ִב ְמ ֵה ָרה ְביָ ֵמינּו
ָ ְי
וְ ַה ֲעלֵ נּו לְ תֹוכָ ּה וְ ַש ְמ ֵחנּו ְב ִבנְ יָ נָ ּה
ּטּובּה ּונְ ָב ֶרכְ ָך
ָ וְ נֹאכַ ל ִמ ִפ ְריָ ּה וְ נִ ְש ַבע ִמ
:ָעלֶ ָיה ִב ְק ֻד ָשה ְּוב ָט ֳה ָרה [בשבת
]ְּורצֵ ה וְ ַה ֲחלִ יצֵ נּו ְביֹום ַה ַש ָבת ַהזֶ ה
 כִ י,וְ ַש ְמ ֵחנּו ְביֹום ַחג ַה ַמּצֹות ַהזֶ ה
נֹודה לְ ָך
ֶ ְ ו,ַא ָתה ה’ טֹוב ֵּומ ִטיב לַ ּכֹל

- הגדה וחי בהם-

Lord, are good and do good to all, we thank
You for the land and for the fruit of the vine.
Blessed are You, Lord, for the land and for
the fruit of the vine

.ַעל ָה ָא ֶרץ וְ ַעל ְפ ִרי ַהּגָ ֶפן
 ַעל ַה ָא ֶרץ וְ ַעל ְפ ִרי,’ָברּוְך ַא ָתה ה
.ַהּגָ ֶפן

-  נרצה-

According to its law, according to all its
judgement and statute. Just as we have
merited to arrange it, so too, may we merit
to do [its sacrifice]. Pure One who dwells
in the habitation, raise up the congregation
of the community, which whom can count.
Bring close, lead the plantings of the sapling,
redeemed, to Zion in joy.
Next year, let us be in the built Jerusalem!
On the first night we say:
And so, it was in the middle of the night.
Then, most of the miracles did You
wondrously do at night, at the first of the
watches this night.
A righteous convert did you make victorious
when it was divided for him at night,
and it was in the middle of the night.
You judged the king of Gerrar in a dream of
the night; you frightened an Aramean in the
dark of the night;
and Yisrael dominated an angel and was able
to withstand Him at night,
and it was in the middle of the night.
You crushed the firstborn of Patros in the
middle of the night, their wealth they did not
find when they got up at night; the attack of
the leader Charoshet did you sweep away by
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 כְ כָ ל,ֲח ַסל ִסּדּור ֶפ ַסח כְ ִהלְ כָ תֹו
 כַ ֲא ֶשר זָ כִ ינּו לְ ַס ֵדר.ִמ ְש ָפטֹו וְ ֻח ָקתֹו
 זָ ְך ׁשֹוכֵ ן.אֹותֹו כֵ ן נִ זְ כֶ ה לַ ֲעׂשֹותֹו
.קֹומם ְק ַהל ֲע ַדת ִמי ָמנָ ה
ֵ ,ְמעֹונָ ה
ְב ָקרֹוב נַ ֵהל נִ ְט ֵעי כַ נָ ה ְפדּויִ ם לְ צִ ּיֹון
.ְב ִרנָ ה
.ירּושלָ יִ ם ַה ְבנּויָ ה
ָ לְ ָשנָ ה ַה ָב ָאה ִב
:בליל ִראשון אומרים

ְּובכֵ ן וַ יְ ִהי ַב ֲחצִ י
.ַהלַ יְ לָ ה
,את ַבלַ יְ לָ ה
ָ ֵָאז רֹוב נִ ִסים ִה ְפל
.מֹורת זֶ ה ַהלַ יְ לָ ה
ֶ ְברֹאׁש ַא ְש
,גֵ ר צֶ ֶדק נִ צַ ְחּתֹו כְ נֶ ֶחלַ ק לֹו לַ יְ לָ ה
.וַ יְ ִהי ַב ֲחצִ י ַהלַ יְ לָ ה
,ַדנְ ָת ֶמלֶ ְך גְ ָרר ַב ֲחלֹום ַהלַ יְ לָ ה
.ִה ְפ ַח ְד ָת ֲא ַר ִמי ְב ֶא ֶמׁש לַ יְ לָ ה
וַ יָ ַשר יִ ְש ָר ֵאל לְ ַמלְ ָאְך וַ ּיּוכַ ל לֹו
. וַ יְ ִהי ַב ֲחצִ י ַהלַ יְ לָ ה,לַ יְ לָ ה
כֹורי ַפ ְתרֹוס ָמ ַחצְ ָת ַב ֲחצִ י
ֵ זֶ ַרע ְב
קּומם
ָ  ֵחילָ ם ל ֹא ָמצְ אּו ְב,ַהלַ יְ לָ ה

- הגדה וחי בהם-

the stars of the night,
and it was in the middle of the night.
The blasphemer counseled to wave off the
desired ones, You made him wear his corpses
on his head at night; Bel and his pedestal
were bent in the pitch of night; to the man
of delight was revealed the secret visions at
night,
and it was in the middle of the night.
The one who got drunk from the holy vessels
was killed on that night, the one saved from
the pit of lions interpreted the scary visions
of the night; hatred was preserved by the
Agagite and he wrote books at night,
and it was in the middle of the night.
You aroused your victory upon him by
disturbing the sleep of night [of Achashverosh],
You will stomp the wine press for the one who
guards from anything at night [Esav/Seir as per
Isaiah 21:11]; He yelled like a guard and spoke,
"the morning has come and also the night,"
and it was in the middle of the night.
Bring close the day which is not day and not
night [referring to the end of days - Zechariah
14:7], High One, make known that Yours is
the day and also Yours is the night, guards
appoint for Your city all the day and all the
night, illuminate like the light of the day, the
darkness of the night,
and it was in the middle of the night.
On the second night, outside of Israel:
And so "And you shall say, 'it is the Pesach
sacrifice'"
The boldness of Your strong deeds did you
wondrously show at Pesach; at the head of
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,ַבלַ יְ לָ ה
ִט ַיסת נְ גִ יד ֲחר ֶֹשת ִסלִ ָית ְבכֹוכְ ֵבי
. וַ יְ ִהי ַב ֲחצִ י ַהלַ יְ לָ ה,לַ יְ לָ ה
הֹוב ְש ָת
ַ ,נֹופף ִאּוּוי
ֵ ְיָ ַעץ ְמ ָח ֵרף ל
ּומצָ בֹו
ַ  כָ ַרע ֵבל,ְפגָ ָריו ַבלַ יְ לָ ה
,ְב ִאיׁשֹון לַ יְ לָ ה
,לְ ִאיׁש ֲחמּודֹות נִ גְ לָ ה ָרז ֲחזֹות לַ יְ לָ ה
.וַ יְ ִהי ַב ֲחצִ י ַהלַ יְ לָ ה
,ִמ ְש ַתכֵ ר ִבכְ לֵ י ק ֶֹדׁש נֶ ֱה ַרג ּבֹו ַבלַ יְ לָ ה
תּותי
ֵ ּפֹותר ִב ֲע
ֵ נֹושע ִמּבֹור ֲא ָריֹות
ַ
,לַ יְ לָ ה
ִשנְ ָאה נָ ַטר ֲאגָ גִ י וְ כָ ַתב ְס ָפ ִרים
. וַ יְ ִהי ַב ֲחצִ י ַהלַ יְ לָ ה,ַבלַ יְ לָ ה
.עֹור ְר ָת נִ צְ ֲחָך ָעלָ יו ְבנֶ ֶדד ְשנַ ת לַ יְ לָ ה
ַ
,ׁשֹומר ַמה ִמלַ יְ לָ ה
ֵ ְּפּורה ִת ְדרֹוְך ל
ָ
ּׁשֹומר וְ ָשח ָא ָתא ב ֶֹקר וְ גַ ם
ֵ ַצָ ַרח כ
. וַ יְ ִהי ַב ֲחצִ י ַהלַ יְ לָ ה,לַ יְ לָ ה
ָק ֵרב יֹום ֲא ֶשר הּוא ל ֹא יֹום וְ ל ֹא
הֹודע כִ י לְ ָך ַהּיֹום ַאף לְ ָך
ַ  ָרם,לַ יְ לָ ה
ׁשֹומ ִרים ַה ְפ ֵקד לְ ִע ְירָך כָ ל
ְ ,ַהלַ יְ לָ ה
,ַהּיֹום וְ כָ ל ַהלַ יְ לָ ה
 וַ יְ ִהי,ָת ִאיר כְ אֹור יֹום ֶח ְשכַ ת לַ יְ לָ ה
.ַב ֲחצִ י ַהלַ יְ לָ ה
:ְבליל שני בחו”ל

ְּובכֵ ן וַ ֲא ַמ ְר ֶתם ַזֶבח
.ֶפ ַסח
,את ַב ֶפ ַסח
ָ ֵבּורֹותיָך ִה ְפל
ֶ
ְא ֶֹמץ ג

- הגדה וחי בהם-

all the holidays did You raise Pesach; You
revealed to the Ezrachite, midnight of the
night of Pesach.
"And you shall say, 'it is the Pesach sacrifice.'"

.את ֶפ ַסח
ָ ְברֹאׁש כָ ל מֹועֲ דֹות נִ ֵש
,גִ לִ ָית לְ ֶאזְ ָר ִחי ֲחצֹות לֵ יל ֶפ ַסח
.וַ ֲא ַמ ְר ֶתם ַזֶבח ֶפ ַסח

Upon his doors did You knock at the heat of
the day on Pesach; he sustained shining ones
with cakes of matsa on Pesach; and to the
cattle he ran, in commemoration of the bull
that was set up for Pesach.
"And you shall say, 'it is the Pesach sacrifice.'"

,ְדלָ ָתיו ָד ַפ ְק ָת כְ חֹם ַהּיֹום ַב ֶפ ַסח
ִה ְס ִעיד נֹוצְ צִ ים ֻעּגֹות ַמּצֹות
,ַב ֶפ ַסח
וְ ֵאל ַה ָב ָקר ָרץ זֵ כֶ ר לְ ׁשֹור ֵע ֶרְך
. וַ ֲא ַמ ְר ֶתם ַזֶבח ֶפ ַסח,ֶפ ַסח

The Sodomites caused Him indignation
and He set them on fire on Pesach; Lot was
rescued from them and matsot did he bake at
the end of Pesach; He swept the land of Mof
and Nof on Pesach.
"And you shall say, 'it is the Pesach sacrifice.'"

דֹומים וְ ל ֹׁו ֲהטּו ָב ֵאׁש
ִ זֹועמּו ְס
ֲ
ּומּצֹות
ַ  ֻחלַ ץ לֹוט ֵמ ֶהם,ַב ֶפ ַסח
,ָא ָפה ְב ֵקץ ֶפ ַסח
את ַא ְד ַמת מֹוף וְ נֹוף ְב ָע ְב ְרָך
ָ אט
ֵ ִט
. וַ ֲא ַמ ְר ֶתם ַזֶבח ֶפ ַסח.ַב ֶפ ַסח

The head of every firstborn did You crush
on the guarded night of Pesach; Powerful
One, over the firstborn son did You pass over
with the blood on Pesach; so as to not let the
destroyer enter my gates on Pesach.
"And you shall say, 'it is the Pesach sacrifice.'"
The enclosed one was enclosed in the season
of Pesach; Midian was destroyed with a
portion of the omer-barley on Pesach; from
the fat of Pul and Lud was burnt in pyres on
Pesach.
"And you shall say, 'it is the Pesach sacrifice.'"
Still today to stand in Nov, until he cried at
the time of Pesach; a palm of the hand wrote
to rip up the deep one on Pesach; set up the
watch, set the table on Pesach.
"And you shall say, 'it is the Pesach sacrifice.'"
The congregation did Hadassah bring in to
triple a fast on Pesach; the head of the house
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יָ ּה רֹאׁש כָ ל הֹון ָמ ַחצְ ָת ְבלֵ יל
 ַעל ֵבן ְבכֹור, כַ ִביר,ִשּמּור ֶפ ַסח
,ָפ ַס ְח ָת ְב ַדם ֶפ ַסח
לְ ִבלְ ִתי ֵתת ַמ ְש ִחית לָ בֹא ִב ְפ ָת ַחי
. וַ ֲא ַמ ְר ֶתם ַזֶבח ֶפ ַסח,ַב ֶפ ַסח
,ּתֹותי ֶפ ַסח
ֵ ְמ ֻסגֶ ֶרת ֻסגָ ָרה ְב ִע
עֹורי ע ֶֹמר
ֵ נִ ְש ְמ ָדה ִמ ְדיָ ן ִבצְ לִ יל ְש
,ֶפ ַסח
ׂשֹורפּו ִמ ְש ַמנֵ י ּפּול וְ לּוד ִב ַיקד
ָ
. וַ ֲא ַמ ְר ֶתם ַזֶבח ֶפ ַסח,יְ קֹוד ֶפ ַסח
עֹוד ַהּיֹום ְבנֹב לַ ֲעמֹוׁד ַעד גָ ָעה
 ַפס יַ ד כָ ְת ָבה לְ ַק ֲע ֵק ַע,עֹונַ ת ֶפ ַסח
,צּול ַב ֶפ ַסח
צָ פֹה ַהצָ ִפית ֲערֹוְך ַה ֻשלְ ָחן
. וַ ֲא ַמ ְר ֶתם ַזֶבח ֶפ ַסח,ַב ֶפ ַסח

- הגדה וחי בהם-

of evil did you crush on a tree of fifty on
Pesach; these two will you bring in an
instant to the Utsi on Pesach; embolden
Your hand, raise Your right hand, as on
the night You were sanctified on the
festival of Pesach.
"And you shall say, 'it is the Pesach sacrifice.'"
Since for Him it is pleasant, for Him it
is suited.
Mighty in rulership, properly chosen, his
troops shall say to Him,
"Yours and Yours, Yours since it's Yours, Yours
and even Yours, Yours, Lord is the kingdom;
for Him it is pleasant, for Him it is suited."
Noted in rulership, properly splendid, His
distinguished ones will say to him,
"Yours and Yours, Yours since it's Yours, Yours
and even Yours, Yours, Lord is the kingdom;
for Him it is pleasant, for Him it is suited."
Meritorious in rulership, properly robust,
His scribes shall say to him,
"Yours and Yours, Yours since it's Yours, Yours
and even Yours, Yours, Lord is the kingdom;
for Him it is pleasant, for Him it is suited."
Unique in rulership, properly powerful,
His wise ones say to Him,
"Yours and Yours, Yours since it's Yours, Yours
and even Yours, Yours, Lord is the kingdom;
for Him it is pleasant, for Him it is suited."
Reigning in rulership, properly awesome,
those around Him say to Him,
"Yours and Yours, Yours since it's Yours,
Yours and even Yours, Yours, Lord is the
kingdom; for Him it is pleasant, for Him it
is suited."
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,ָק ָהל כִ נְ ָסה ֲה ַד ָסה לְ ַשלֵ ׁש צֹום ַב ֶפ ַסח
רֹאׁש ִמ ֵבית ָר ָשע ָמ ַחצְ ָת ְב ֵעץ ֲח ִמ ִשים
 ְש ֵתי ֵאלֶ ה ֶרגַ ע ָת ִביא לְ עּוצִ ית,ַב ֶפ ַסח
,ַב ֶפ ַסח
ָתעֹז יָ ְדָך ָתרּום יְ ִמינְ ָך כְ לֵ יל ִה ְת ַק ֵדׁש ַחג
. וַ ֲא ַמ ְר ֶתם ַזֶבח ֶפ ַסח,ֶפ ַסח

. כִ י לֹו יָ ֶאה,כִ י לֹו נָ ֶאה
דּודיו
ָ ְ ג, ָבחּור כַ ֲהלָ כָ ה,ַא ִדיר ִב ְמלּוכָ ה
:ֹאמרּו לֹו
ְ י
’ לְ ָך ה, לְ ָך ַאף לְ ָך, לְ ָך כִ י לְ ָך,לְ ָך ּולְ ָך
. כִ י לֹו יָ ֶאה, כִ י לֹו נָ ֵאה,ַה ַמ ְמלָ כָ ה
 וָ ִת ָיקיו, ָהדּור כַ ֲהלָ כָ ה,ָדגּול ִב ְמלּוכָ ה
:ֹאמרּו לֹו
ְ י
’ לְ ָך ה, לְ ָך ַאף לְ ָך, לְ ָך כִ י לְ ָך,לְ ָך ּולְ ָך
. כִ י לֹו יָ ֶאה, כִ י לֹו נָ ֵאה,ַה ַמ ְמלָ כָ ה
 ָח ִסין כַ ֲהלָ כָ ה ַט ְפ ְס ָריו,זַ כַ אי ִב ְמלּוכָ ה
:ֹאמרּו לֹו
ְ י
’ לְ ָך ה, לְ ָך ַאף לְ ָך, לְ ָך כִ י לְ ָך,לְ ָך ּולְ ָך
. כִ י לֹו יָ ֶאה, כִ י לֹו נָ ֵאה,ַה ַמ ְמלָ כָ ה
ּמּודיו
ָ ִ כַ ִביר כַ ֲהלָ כָ ה ל,יָ ִחיד ִב ְמלּוכָ ה
:ֹאמרּו לֹו
ְ י
’ לְ ָך ה, לְ ָך ַאף לְ ָך, לְ ָך כִ י לְ ָך,לְ ָך ּולְ ָך
. כִ י לֹו יָ ֶאה, כִ י לֹו נָ ֶאה,ַה ַמ ְמלָ כָ ה
נֹורא כַ ֲהלָ כָ ה ְס ִב ָיביו
ָ ,מֹושל ִב ְמלּוכָ ה
ֵ
:ֹאמרּו לֹו
ְ י
’ לְ ָך ה, לְ ָך ַאף לְ ָך, לְ ָך כִ י לְ ָך,לְ ָך ּולְ ָך
. כִ י לֹו יָ ֶאה, כִ י לֹו נָ ֵאה,ַה ַמ ְמלָ כָ ה

- הגדה וחי בהם-

 צַ ִד ָיקיו,ּפֹודה כַ ֲהלָ כָ ה
ֶ ,ָענָ יו ִב ְמלּוכָ ה
:ֹאמרּו לֹו
ְ י
’ לְ ָך ה, לְ ָך ַאף לְ ָך, לְ ָך כִ י לְ ָך,לְ ָך ּולְ ָך
. כִ י לֹו יָ ֶאה, כִ י לֹו נָ ֵאה,ַה ַמ ְמלָ כָ ה

Humble in rulership, properly restoring,
His righteous ones say to Him,
"Yours and Yours, Yours since it's Yours,
Yours and even Yours, Yours, Lord is the
kingdom; for Him it is pleasant, for Him it
is suited."

 ַרחּום כַ ֲהלָ כָ ה ִשנְ ַאנָ יו,ָקּדֹוׁש ִב ְמלּוכָ ה
:ֹאמרּו לֹו
ְ י
’ לְ ָך ה, לְ ָך ַאף לְ ָך, לְ ָך כִ י לְ ָך,לְ ָך ּולְ ָך
. כִ י לֹו יָ ֶאה, כִ י לֹו נָ ֵאה,ַה ַמ ְמלָ כָ ה

Holy in rulership, properly merciful, His
angels say to Him,
"Yours and Yours, Yours since it's Yours,
Yours and even Yours, Yours, Lord is the
kingdom; for Him it is pleasant, for Him it
is suited."

ּתֹומְך כַ ֲהלָ כָ ה ְת ִמ ָימיו
ֵ ,ַת ִקיף ִב ְמלּוכָ ה
:ֹאמרּו לֹו
ְ י
’ לְ ָך ה, לְ ָך ַאף לְ ָך, לְ ָך כִ י לְ ָך,לְ ָך ּולְ ָך
. כִ י לֹו יָ ֶאה, כִ י לֹו נָ ֵאה,ַה ַמ ְמלָ כָ ה

Dynamic in rulership, properly
supportive, His innocent ones say to
Him,
"Yours and Yours, Yours since it's Yours,
Yours and even Yours, Yours, Lord is the
kingdom; for Him it is pleasant, for Him it
is suited."

ַא ִדיר הּוא ְיִבנֶ ה ֵביתֹו
.ְב ָקרֹוב

Mighty is He, may He build His house
soon.
Quickly, quickly, in our days, soon. God
build, God build, build Your house soon.

 ֵאל. ְביָ ֵמינּו ְב ָקרֹוב, ִב ְמ ֵה ָרה,ִב ְמ ֵה ָרה
. ְבנֵ ה ֵב ְיתָך ְב ָקרֹוב, ֵאל ְבנֵ ה,ְבנֵ ה
 ָדגּול הּוא ְיִבנֶ ה, גָ דֹול הּוא,ָבחּור הּוא
.ֵביתֹו ְב ָקרֹוב
 ֵאל. ְביָ ֵמינּו ְב ָקרֹוב, ִב ְמ ֵה ָרה,ִב ְמ ֵה ָרה
. ְבנֵ ה ֵב ְיתָך ְב ָקרֹוב, ֵאל ְבנֵ ה,ְבנֵ ה

Chosen is He, great is He, noted is He.
Quickly, quickly, in our days, soon. God
build, God build, build Your house soon.
Splendid is He, distinguished is He,
meritorious is He, pious is He.
Quickly, quickly, in our days, soon. God
build, God build, build Your house soon.

 ָח ִסיד, זַ כַ אי הּוא, וָ ִתיק הּוא,ָהדּור הּוא
.הּוא ְיִבנֶ ה ֵביתֹו ְב ָקרֹוב
 ֵאל. ְביָ ֵמינּו ְב ָקרֹוב, ִב ְמ ֵה ָרה,ִב ְמ ֵה ָרה
. ְבנֵ ה ֵב ְיתָך ְב ָקרֹוב, ֵאל ְבנֵ ה,ְבנֵ ה

Pure is He, unique is He, powerful is He,
wise is He, A king is He, awesome is He,
exalted is He, heroic is He, a restorer is
He, righteous is He.
Quickly, quickly, in our days, soon. God
build, God build, build Your house soon.

 לָ מּוד, כַ ִביר הּוא, יָ ִחיד הּוא,ָטהֹור הּוא
, ַסגִ יב הּוא,נֹורא הּוא
ָ , ֶמלֶ ְך הּוא,הּוא
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 צַ ִדיק הּוא ְיִבנֶ ה,ּפֹודה הּוא
ֶ ,ִעּזּוז הּוא
.ֵביתֹו ְב ָקרֹוב
 ֵאל. ְביָ ֵמינּו ְב ָקרֹוב, ִב ְמ ֵה ָרה,ִב ְמ ֵה ָרה
. ְבנֵ ה ֵב ְיתָך ְב ָקרֹוב, ֵאל ְבנֵ ה,ְבנֵ ה

Holy is He, merciful is He, the
Omnipotent is He, dynamic is He.
Quickly, quickly, in our days, soon. God
build, God build, build Your house soon.

Who knows one? I know one:

 ַת ִקיף, ַש ַדי הּוא, ַרחּום הּוא,ָקדֹוׁש הּוא
.הּוא ְיִבנֶ ה ֵביתֹו ְב ָקרֹוב
 ֵאל. ְביָ ֵמינּו ְב ָקרֹוב, ִב ְמ ֵה ָרה,ִב ְמ ֵה ָרה
. ְבנֵ ה ֵב ְיתָך ְב ָקרֹוב, ֵאל ְבנֵ ה,ְבנֵ ה

One is our God in the heavens and
earth.

Who knows two? I know two:
two are the tablets of the covenant,
One is our God in the heavens and
earth.

: ַיֹודע
ֵ יֹוד ַע? ֶא ָחד ֲאנִ י
ֵ ֶא ָחד ִמי

.ֹלהינּו ֶש ַב ָש ַמיִ ם ָּוב ָא ֶרץ
ֵ ֶא ָחד ֱא

Who knows three? I know
three:

three are the fathers,
two are the tablets of the covenant,
One is our God in the heavens and
earth.

: ַיֹודע
ֵ יֹוד ַע? ְשנַ יִ ם ֲאנִ י
ֵ ְשנַ יִ ם ִמי

ֹלהינּו ֶש ַב ָש ַמיִ ם
ֵ  ֶא ָחד ֱא.ְשנֵ י לֻ חֹות ַה ְב ִרית
.ָּוב ָא ֶרץ

ֹלשה ֲאנִ י
ָ יֹוד ַע? ְש
ֵ ֹלשה ִמי
ָ ְש
:יֹוד ַע
ֵ

Who knows four? I know four:
four are the mothers,
three are the fathers,
two are the tablets of the covenant,
One is our God in the heavens and
earth.

 ֶא ָחד, ְשנֵ י לֻ חֹות ַה ְב ִרית,ֹלשה ָאבֹות
ָ ְש
.ֹלהינּו ֶש ַב ָש ַמיִ ם ָּוב ָא ֶרץ
ֵ ֱא

יֹוד ַע? ַא ְר ַבע ֲאנִ י
ֵ ַא ְר ַבע ִמי
:יֹוד ַע
ֵ

Who knows five? I know five:
five are the books of the Torah,
four are the mothers,
three are the fathers,
two are the tablets of the covenant,
One is our God in the heavens and
earth.

 ְשנֵ י לֻ חֹות,לשה ָאבֹות
ָ  ְש,ַא ְר ַבע ִא ָמהֹות
.ֹלהינּו ֶש ַב ָש ַמיִ ם ָּוב ָא ֶרץ
ֵ  ֶא ָחד ֱא,ַה ְב ִרית

יֹוד ַע? ֲח ִמ ָשה ֲאנִ י
ֵ ֲח ִמ ָשה ִמי
:יֹוד ַע
ֵ

Who knows six? I know six:

, ַא ְר ַבע ִא ָמהֹות,תֹורה
ָ חּומ ֵשי
ְ ֲח ִמ ָשה
 ֶא ָחד, ְשנֵ י לֻ חֹות ַה ְב ִרית,לשה ָאבֹות
ָ ְש
.ֹלהינּו ֶש ַב ָש ַמיִ ם ָּוב ָא ֶרץ
ֵ ֱא

six are the orders of the Mishnah,
five are the books of the Torah,
four are the mothers,

-53 -

- הגדה וחי בהם-

יֹוד ַע? ִש ָשה ֲאנִ י
ֵ ִש ָשה ִמי
:יֹוד ַע
ֵ

three are the fathers,
two are the tablets of the covenant,
One is our God in the heavens and earth.

Who knows seven? I know seven:

seven are the days of the week,
six are the orders of the Mishnah,
five are the books of the Torah,
four are the mothers,
three are the fathers,
two are the tablets of the covenant,
One is our God in the heavens and earth.

חּומ ֵשי
ְ  ֲח ִמ ָשה,ִש ָשה ִס ְד ֵרי ִמ ְשנָ ה
,ֹלשה ָאבֹות
ָ  ְש, ַא ְר ַבע ִא ָמהֹות,תֹורה
ָ
ֹלהינּו
ֵ  ֶא ָחד ֱא,ְשנֵ י לֻ חֹות ַה ְב ִרית
.ֶש ַב ָש ַמיִ ם ָּוב ָא ֶרץ

יֹוד ַע? ִש ְב ָעה ֲאנִ י
ֵ ִש ְב ָעה ִמי
:יֹוד ַע
ֵ

, ִש ָשה ִס ְד ֵרי ִמ ְשנָ ה,ִש ְבעָ ה יְ ֵמי ַש ָב ָתא
, ַא ְר ַבע ִא ָמהֹות,תֹורה
ָ חּומ ֵשי
ְ ֲח ִמ ָשה
 ֶא ָחד, ְשנֵ י לֻ חֹות ַה ְב ִרית,לשה ָאבֹות
ָ ְש
.ֹלהינּו ֶש ַב ָש ַמיִ ם ָּוב ָא ֶרץ
ֵ ֱא

Who knows eight? I know eight:

eight are the days of circumcision,
seven are the days of the week,
six are the orders of the Mishnah,
five are the books of the Torah,
four are the mothers,
three are the fathers,
two are the tablets of the covenant,
One is our God in the heavens and earth.

יֹוד ַע? ְשמֹונָ ה ֲאנִ י
ֵ ְשמֹונָ ה ִמי
:יֹוד ַע
ֵ

, ִש ְבעָ ה יְ ֵמי ַש ָב ָתא,ְשמֹונָ ה יְ ֵמי ִמילָ ה
חּומ ֵשי
ְ  ֲח ִמ ָשה,ִש ָשה ִס ְד ֵרי ִמ ְשנָ ה
,לשה ָאבֹות
ָ  ְש, ַא ְר ַבע ִא ָמהֹות,תֹורה
ָ
ֹלהינּו
ֵ  ֶא ָחד ֱא,ְשנֵ י לֻ חֹות ַה ְב ִרית
.ֶש ַב ָש ַמיִ ם ָּוב ָא ֶרץ

Who knows nine? I know nine:

nine are the months of birth,
eight are the days of circumcision,
seven are the days of the week,
six are the orders of the Mishnah,
five are the books of the Torah,
four are the mothers,
three are the fathers,
two are the tablets of the covenant,
One is our God in the heavens and earth.

יֹוד ַע? ִת ְש ָעה ֲאנִ י
ֵ ִת ְש ָעה ִמי
:יֹוד ַע
ֵ

, ְשמֹונָ ה יְ ֵמי ִמילָ ה,ִת ְש ָעה יַ ְר ֵחי לֵ ָדה
, ִש ָשה ִס ְד ֵרי ִמ ְשנָ ה,ִש ְבעָ ה יְ ֵמי ַש ָב ָתא
, ַא ְר ַבע ִא ָמהֹות,תֹורה
ָ חּומ ֵשי
ְ ֲח ִמ ָשה
 ֶא ָחד, ְשנֵ י לֻ חֹות ַה ְב ִרית,ֹלשה ָאבֹות
ָ ְש
.ֹלהינּו ֶש ַב ָש ַמיִ ם ָּוב ָא ֶרץ
ֵ ֱא

Who knows ten? I know ten:
ten are the statements,
nine are the months of birth,
eight are the days of circumcision,
seven are the days of the week,
six are the orders of the Mishnah,
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יֹוד ַע? ֲע ָש ָֹרה ֲאנִ י
ֵ ֲע ָש ָֹרה ִמי
:יֹוד ַע
ֵ

five are the books of the Torah,
four are the mothers,
three are the fathers,
two are the tablets of the covenant,
One is our God in the heavens and earth.

Who knows eleven? I know eleven:
eleven are the stars,
ten are the statements,
nine are the months of birth,
eight are the days of circumcision,
seven are the days of the week,
six are the orders of the Mishnah,
five are the books of the Torah,
four are the mothers,
three are the fathers,
two are the tablets of the covenant,
One is our God in the heavens and earth.

, ִת ְש ָעה יַ ְר ֵחי לֵ ָדה,ֲע ָש ָרה ִד ְב ַריָ א
, ִש ְבעָ ה יְ ֵמי ַש ָב ָתא,ְשמֹונָ ה יְ ֵמי ִמילָ ה
חּומ ֵשי
ְ  ֲח ִמ ָשה,ִש ָשה ִס ְד ֵרי ִמ ְשנָ ה
,לשה ָאבֹות
ָ  ְש, ַא ְר ַבע ִא ָמהֹות,תֹורה
ָ
ֹלהינּו
ֵ  ֶא ָחד ֱא,ְשנֵ י לֻ חֹות ַה ְב ִרית
.ֶש ַב ָש ַמיִ ם ָּוב ָא ֶרץ

?יֹוד ַע
ֵ ֲע ָש ָֹרה ַא ַחד ָע ָשר ִמי
:יֹוד ַע
ֵ ַא ַחד ָע ָשר ֲאנִ י

, ֲע ָש ָרה ִד ְב ַריָ א,ַא ַחד ָע ָשר ּכֹוכְ ַביָ א
, ְשמֹונָ ה יְ ֵמי ִמילָ ה,ִת ְש ָעה יַ ְר ֵחי לֵ ָדה
 ִש ָשה ִס ְד ֵרי,ִש ְב ָעה יְ ֵמי ַש ָב ָתא
 ַא ְר ַבע,תֹורה
ָ חּומ ֵשי
ְ  ֲח ִמ ָשה,ִמ ְשנָ ה
 ְשנֵ י לֻ חֹות,לשה ָאבֹות
ָ  ְש,ִא ָמהֹות
ֹלהינּו ֶש ַב ָש ַמיִ ם
ֵ  ֶא ָחד ֱא,ַה ְב ִרית
.ָּוב ָא ֶרץ

Who knows twelve? I know twelve:
twelve are the tribes,
eleven are the stars,
ten are the statements,
nine are the months of birth,
eight are the days of circumcision,
seven are the days of the week,
six are the orders of the Mishnah,
five are the books of the Torah,
four are the mothers,
three are the fathers,
two are the tablets of the covenant,
One is our God in the heavens and earth.

יֹוד ַע? ְשנֵ ים
ֵ ְשנֵ ים ָע ָשר ִמי
:יֹוד ַע
ֵ ָע ָשר ֲאנִ י

 ַא ַחד ָע ָשר,ְשנֵ ים ָע ָשר ִש ְב ַטיָ א
 ִת ְש ָעה יַ ְר ֵחי, ֲע ָש ָרה ִד ְב ַריָ א,ּכֹוכְ ַביָ א
 ִש ְב ָעה יְ ֵמי, ְשמֹונָ ה יְ ֵמי ִמילָ ה,לֵ ָדה
 ֲח ִמ ָשה, ִש ָשה ִס ְד ֵרי ִמ ְשנָ ה,ַש ָב ָתא
לשה
ָ  ְש, ַא ְר ַבע ִא ָמהֹות,תֹורה
ָ חּומ ֵשי
ְ
 ֶא ָחד, ְשנֵ י לֻ חֹות ַה ְב ִרית,ָאבֹות
.ֹלהינּו ֶש ַב ָש ַמיִ ם ָּוב ָא ֶרץ
ֵ ֱא

Who knows thirteen? I know
thirteen:
thirteen are the characteristics,
twelve are the tribes,
eleven are the stars,
ten are the statements,
nine are the months of birth,
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לשה
ָ יֹוד ַע? ְש
ֵ לשה ֶע ָשר ִמי
ָ ְש
:יֹוד ַע
ֵ ָע ָשר ֲאנִ י

eight are the days of
circumcision,
seven are the days of the week,
six are the orders of the Mishnah,
five are the books of the Torah,
four are the mothers,
three are the fathers,
two are the tablets of the
covenant,
One is our God in the heavens
and earth.

, ְשנֵ ים ָע ָשר ִש ְב ַטיָ א.לשה ָע ָשר ִמ ַדיָ א
ָ ְש
, ֲע ָש ָרה ִד ְב ַריָ א,ַא ַחד ָע ָשר ּכֹוכְ ַביָ א
, ְשמֹונָ ה יְ ֵמי ִמילָ ה,ִת ְש ָעה יַ ְר ֵחי לֵ ָדה
, ִש ָשה ִס ְד ֵרי ִמ ְשנָ ה,ִש ְבעָ ה יְ ֵמי ַש ָב ָתא
, ַא ְר ַבע ִא ָמהֹות,תֹורה
ָ חּומ ֵשי
ְ ֲח ִמ ָשה
 ֶא ָחד, ְשנֵ י לֻ חֹות ַה ְב ִרית,לשה ָאבֹות
ָ ְש
.ֹלהינּו ֶש ַב ָש ַמיִ ם ָּוב ָא ֶרץ
ֵ ֱא
- CHAD GADYA -

Rabbi Chaim Yosef David Azulai, known as the “Chida” (Chaim Sha’al 1:28)
records a fascinating story of a Sephardic Jew who openly mocked Ashkenazic
Jews for singing Chad Gadya on the Seder night. How foolish, he declared, to
end off the sublime night of the Seder with a song about a goat! (At the time,
apparently, Sephardic Jews did not sing Chad Gadya, whose origins lie in the
medieval German school of Rabbi Elazar of Worms, the Ba’al HaRokei’ach.
Today the song has been widely adopted in the Sephardic world as well.) The
local Rav was furious at the man’s talk and excommunicated him. The man
protested that excommunication was an undeserved overreaction. The question
was presented to the Chida.
The Chida responded: “It is obvious that this man is a sinful scoffer to mock
the practice of tens of thousands of Jews in Poland and Germany for many
generations…He should be fined appropriately to give money to the poor so
that he appreciates the extent of his sin and repents…It is well-known that the
Ashkenazic poems are based on Kabbalistic wisdom.”
Clearly, the Chida was not ready to dismiss Chad Gadya as a meaningless song
about a goat. What is less clear is the song’s actual significance. The Chida implies
that it may be Kabbalistic. Others have suggested that the song is a metaphor -either for the successive exiles and ultimate redemption of the Jewish people (Vilna
Gaon), or the procedure for bringing the Pesach sacrifice (Chasam Sofer), or a
description of the trials the soul faces when it descends into this world (Yaavetz).
I believe one can appreciate the meaning of Chad Gadya – on the simplest of levels
– by noting a significant shift which takes place towards the end of the main body of
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the Seder itself, before one begins reciting the poems which follow it.
The Mishna (Pesachim 117b) rules that after Hallel, one recites “Birkas HaShir” –
the Blessing of Song – over the fourth cup of wine. The Gemara records a debate as
to whether “Birkas HaShir refers to the paragraph “Yehalelucha,” customarily recited
at the end of Hallel, or to “Nishmas Kol Chai,” which typically is the concluding
bracha of Pesukei D’Zimra on Shabbos and Yom Tov. The Gemara also adds that
we recite “Hallel HaGadol” at the end of the Seder. There are different opinions
as to what that means – perhaps Tehillim 136, perhaps Tehillim 23, perhaps all
the chapters of Tehillim which begin “Shir HaMa’alos” through Tehillim 136.
Our accepted practice is to recite Tehillim 136 as Hallel HaGadol, as well as both
Yehalelucha and Nishmas; the exact order of when to say these paragraphs and how
to conclude them varies based on custom. (See Shulchan Aruch Orach Chaim
Why are these paragraphs added at the end of the Seder? It is easier to understand
the addition of Yehalelucha, since that paragraph typically is recited at the
conclusion of Hallel, but why add Hallel HaGadol and Nishmas?
The Gemara (Pesachim 118a) explains that the reason Hallel HaGadol (“the great
Hallel”) is so called is because it describes how G-d distributes sustenance to every
creature. As the Rashbam comments, this is indeed a great thing! Apparently the
theme of Hallel HaGadol is the notion that G-d provides for our needs on a daily
basis. Indeed, that chapter can be understood as conveying that, while G-d is
mighty and has performed many acts of kindness historically for the Jewish people,
the ultimate expression of G-d’s kindness is His daily sustaining of all flesh.
A similar theme is associated with the bracha of Nishmas. The Gemara (Ta’anis )
identifies Nishmas as the blessing recited when rain falls after a period of drought.
While the Talmud speaks of rainfall as being even greater than the miracle of the
resurrection of the dead, rainfall is a natural phenomenon, not a supernatural one.
Linking Nishmas to such a phenomenon implies that Nishmas itself is a blessing of
acknowledgement of G-d’s role in the miracles of nature, not those which transcend
nature.
The text of Nishmas itself supports this idea. While there is a brief reference to the
Exodus from Egypt, the vast majority of Nishmas thanks G-d for providing for us in
times of hunger and drought, saving us from pestilence and the sword, and enabling
the poor man to be delivered from oppression. None of these events are necessarily
supernatural. The theme of Nishmas, like that of Hallel HaGadol, seems to be
focused on G-d’s role in facilitating miracles covertly through the natural events of
everyday life.
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In light of the above, it seems that the last portion of the Seder enables us to
progress from recognizing the Hand of G-d in the miraculous events of the Exodus
– a notion which has been the focus throughout the Seder night – to seeing G-d’s
Hand in the miracles of everyday life. We are meant to walk away from the Seder
with our eyes opened to the presence of G-d in the world around us. An evening
which begins with the commemoration of a specific historical event ends with a
heightened sense of religious awareness which should impact on our every waking
moment.
Although he is not addressing the structure of the Seder per se, a very similar
point is made by Ramban (Shemos 13:16), in discussing the central role the
remembering the Exodus plays in so many of our mitzvos:
By acknowledging the famous, open miracles, one comes to acknowledge the hidden
miracles, [the recognition of] which is the foundation of the entire Torah. For one does
not have a portion in the Torah of Moshe Rabbenu until he believes that every thing
which befalls us is ultimately a miracle, not merely “nature” or “the normal course of
events.”
In light of this understanding of the spiritual journey we are meant to follow on the
night of the Seder – opening our eyes to be able to see G-d in the world, beyond
the facade described as the “normal course of events” – we can better appreciate the
truly sublime message of Chad Gadya.
The goat, cat, and dog of Chad Gadya are exactly what they appear to be: A
goat, cat, and dog, representing nothing more than the common and mundane
experiences of this world. Goats are eaten by cats, oxen are slaughtered by
butchers, and nothing about any of this seems extraordinary. It is only at the very
end of Chad Gadya that G-d Himself suddenly appears on the scene. The message
is that G-d is really behind all the seemingly mundane events in Chad Gadya.
One need merely scratch the surface of the world of goats, cats, and dogs, and one
discovers G-d Himself.
It is no wonder, then, that the Chida insisted that this poem be treated with respect.
Chad Gadya reflects the very idea which Chazal sought to convey through Hallel
HaGadol and Nishmas. In a sense, it captures the goal of the Seder itself.
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One kid, one kid that my father bought
for two zuz, one kid, one kid.

, ַחד גַ ְדיָ א ְד ִזַבין ַא ָבא ִב ְת ֵרי זּוזֵ י,ַחד גַ ְדיָ א
. ַחד גַ ְדיָ א,ַחד גַ ְדיָ א

Then came a cat and ate the kid that my
father bought for two zuz, one kid, one
kid.

 ְד ִזַבין ַא ָבא,וְ ָא ָתא ׁשּונְ ָרא וְ ָאכְ לָ ה לְ גַ ְדיָ א
. ַחד גַ ְדיָ א, ַחד גַ ְדיָ א.ִב ְת ֵרי זּוזֵ י

Then came a dog and bit the cat, that ate
the kid that my father bought for two zuz,
one kid, one kid.

 ְד ָאכְ לָ ה,וְ ָא ָתא כַ לְ ָבא וְ נָ ַשְך לְ ׁשּונְ ָרא
, ַחד גַ ְדיָ א. ְד ִזַבין ַא ָבא ִב ְת ֵרי זּוזֵ י,לְ גַ ְדיָ א
.ַחד גַ ְדיָ א

Then came a stick and hit the dog, that
bit the cat, that ate the kid that my father
bought for two zuz, one kid, one kid.

 ְדנָ ַשְך,חּוט ָרא וְ ִהכָ ה לְ כַ לְ ָבא
ְ וְ ָא ָתא
 ְד ִזַבין ַא ָבא, ְד ָאכְ לָ ה לְ גַ ְדיָ א,לְ ׁשּונְ ָרא
. ַחד גַ ְדיָ א, ַחד גַ ְדיָ א.ִב ְת ֵרי זּוזֵ י

Then came fire and burnt the stick, that
hit the dog, that bit the cat, that ate the
kid that my father bought for two zuz,
one kid, one kid.

 ְד ִהכָ ה,חּוט ָרא
ְ ְנּורא וְ ָש ַרף ל
ָ וְ ָא ָתא
, ְד ָאכְ לָ ה לְ גַ ְדיָ א, ְדנָ ַשְך לְ ׁשּונְ ָרא,לְ כַ לְ ָבא
 ַחד, ַחד גַ ְדיָ א.ְד ִזַבין ַא ָבא ִב ְת ֵרי זּוזֵ י
.גַ ְדיָ א

Then came water and extinguished the
fire, that burnt the stick, that hit the dog,
that bit the cat, that ate the kid that my
father bought for two zuz, one kid, one
kid.
Then came a bull and drank the water,
that extinguished the fire, that burnt the
stick, that hit the dog, that bit the cat, that
ate the kid that my father bought for two
zuz, one kid, one kid.

 ְד ָש ַרף,נּורא
ָ ְוְ ָא ָתא ַמיָ א וְ כָ ָבה ל
, ְדנָ ַשְך לְ ׁשּונְ ָרא, ְד ִהכָ ה לְ כַ לְ ָבא,חּוט ָרא
ְ ְל
 ַחד. ְד ִזַבין ַא ָבא ִב ְת ֵרי זּוזֵ י,ְד ָאכְ לָ ה לְ גַ ְדיָ א
. ַחד גַ ְדיָ א,גַ ְדיָ א

Then came the schochet and slaughtered
the bull, that drank the water, that
extinguished the fire, that burnt the stick,
that hit the dog, that bit the cat, that ate
the kid that my father bought for two zuz,
one kid, one kid.

,נּורא
ָ ְ ְדכָ ָבה ל,תֹורא וְ ָש ָתה לְ ַמיָ א
ָ וְ ָא ָתא
 ְדנָ ַשְך, ְד ִהכָ ה לְ כַ לְ ָבא,חּוט ָרא
ְ ְְד ָש ַרף ל
 ְד ִזַבין ַא ָבא, ְד ָאכְ לָ ה לְ גַ ְדיָ א,לְ ׁשּונְ ָרא
. ַחד גַ ְדיָ א, ַחד גַ ְדיָ א.ִב ְת ֵרי זּוזֵ י
 ְד ָש ָתה,תֹורא
ָ ְׁשֹוחט וְ ָש ַחט ל
ֵ וְ ָא ָתא ַה
,חּוט ָרא
ְ ְ ְד ָש ַרף ל,נּורא
ָ ְ ְדכָ ָבה ל,לְ ַמיָ א
 ְד ָאכְ לָ ה, ְדנָ ַשְך לְ ׁשּונְ ָרא,ְד ִהכָ ה לְ כַ לְ ָבא
, ַחד גַ ְדיָ א. ְד ִזַבין ַא ָבא ִב ְת ֵרי זּוזֵ י,לְ גַ ְדיָ א
.ַחד גַ ְדיָ א

Then came the angel of death and
slaughtered the schochet, who
slaughtered the bull, that drank the water,
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,ׁשֹוחט
ֵ ְוְ ָא ָתא ַמלְ ָאְך ַה ָמוֶ ת וְ ָש ַחט ל
 ְדכָ ָבה, ְד ָש ָתה לְ ַמיָ א,תֹורא
ָ ְְד ָש ַחט ל
, ְד ִהכָ ה לְ כַ לְ ָבא,חּוט ָרא
ְ ְ ְד ָש ַרף ל,נּורא
ָ ְל
 ְד ִזַבין, ְד ָאכְ לָ ה לְ גַ ְדיָ א,ְדנָ ַשְך לְ ׁשּונְ ָרא
. ַחד גַ ְדיָ א, ַחד גַ ְדיָ א.ַא ָבא ִב ְת ֵרי זּוזֵ י

that extinguished the fire, that burnt the
stick, that hit the dog, that bit the cat, that
ate the kid that my father bought for two
zuz, one kid, one kid.
Then came the Holy One, blessed be
He and slaughtered the angel of death,
who slaughtered the schochet, who
slaughtered the bull, that drank the water,
that extinguished the fire, that burnt the
stick, that hit the dog, that bit the cat, that
ate the kid that my father bought for two
zuz, one kid, one kid.

וְ ָא ָתא ַה ָקדֹוׁש ָברּוְך הּוא וְ ָש ַחט לְ ַמלְ ַאְך
,תֹורא
ָ ְ ְד ָש ַחט ל,ׁשֹוחט
ֵ ְ ְד ָש ַחט ל,ַה ָמוֶ ת
 ְד ָש ַרף,נּורא
ָ ְ ְדכָ ָבה ל,ְד ָש ָתה לְ ַמיָ א
, ְדנָ ַשְך לְ ׁשּונְ ָרא, ְד ִהכָ ה לְ כַ לְ ָבא,חּוט ָרא
ְ ְל
 ַחד. ְד ִזַבין ַא ָבא ִב ְת ֵרי זּוזֵ י,ְד ָאכְ לָ ה לְ גַ ְדיָ א
. ַחד גַ ְדיָ א,גַ ְדיָ א
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