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“Even if our mouths were filled with song like the sea, and our tongues praise 
like its many waves…we will still not be able to thank You, Hashem, for all the 

kindnesses that You have bestowed upon us.”

These powerful words from Nishmas, recited towards the end of the Seder, capture our 
profound feelings of gratitude to the Almighty as we celebrate the Bar Mitzvah of our 
son, Moshe Simcha.

Hashem in His infinite kindness has blessed us with four beautiful children: Chava Ora, 
Aharon Shmaya, Miriam Leba, and Moshe Simcha.  We have watched with pride as each 
of them has grown and continues to develop into true Ovdei Hashem, suffused with a 
love of Torah and wonderful character traits.

We have been truly blessed with Chava’s recent engagement to Levi Goldman, a 
wonderful Ben Torah who already has added so much to our family.  We are so happy to 
welcome him and his parents, R’ Avraham and Jodi Goldman, as part of our family.

We are fortunate to have been raised with the love and support of our respective parents, 
Rabbi J. Leonard and Diane Romm and Harry and Judith Pfeffer.  We know that the 
next generation – their grandchildren – continue to learn from their guidance.

We have been privileged to be associated with the Bialystoker Synagogue and the 
Lower East Side community for almost eighteen years.  Our children have grown up in 
this extraordinary community, one which has hosted giants of Torah and Chesed for 
the good part of two centuries.  We are grateful to our congregants -- who are also our 
friends -- for their support and shared vision for making the Bialystoker a true makom 
Torah.

We present this Haggada on the occasion of Moshe’s Bar Mitzvah, a few days before 
Pesach.  It is drawn from various drashos given over the years, many of them from 
Shabbos HaGadol.  Our hope is that it enhances the Seder experience for those who 
use it.  I am grateful to Rabbi Rob Shur, whose incredible layout talents created this 
beautiful Haggada.

The title of the Haggada – וחי בהם – captures the message we wish to convey to Moshe 
that true חיים is achieved through a commitment to Torah and Mitzvos.  It also reflects 
the eighteen years we have spent in the Bialystoker community.

On a personal note, words cannot express my ever-growing sense of gratitude and joy 
for being able to share life’s journey with my wife Shira.  May the Borei Olam continue 
to enable us to do so for many years to come amidst good health and happiness.

צבי דוד רם

שבת הגדול תש"פ
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- INTRODUCTION -
The Talmud tells of Serach bas Asher, the granddaughter of Yaakov Avinu, who gently 
and lovingly conveyed to him the news that his beloved son Yosef was still alive.  As a 
reward for sharing the news in a way which enabled Yaakov to not be overwhelmed by 
it – and perhaps even die of shock – Serach was granted long life.  She lived through 
the entire period of the Egyptian slavery and ultimately joined the Jews as they entered 
Eretz Yisrael under the leadership of Yehoshua.

This beautiful story is nonetheless perplexing:  As loving and gentle as Serach’s act was, 
her reward seems incredibly exaggerated.  How can we explain receiving extraordinary 
length of days for a simple act, no matter how thoughtful and kind?

By way of answering, let us first note a spelling oddity:  The Tanach spells Serach as 
 ”substituting a “samech ,סרח Yet, we find that rabbinic literature uses the spelling  .שרח
for the “sin.”  Why?  What would prompt the rabbis to “misspell” the name of a Biblical 
personality?

It seems to me that the rabbis sought, in a play on words, to connect Serach’s name 
and personna with the Hebrew word סרח, which means an “overhang,” something 
that extends from one area to another and connects them.  (See Shemos 26:12.)  Our 
rabbis saw Serach’s greatness as manifest in the way in which she was able to bridge 
generations, connecting them together.

Consider:  Had Yaakov Avinu passed away before travelling to Egypt, the tragedy would 
not merely have been personal.  Our very Mesorah (sacred tradition) would have 
been affected.  Yaakov would never have had the chance to meet and to learn with his 
grandchildren Ephraim and Menashe, who ultimately would become two of the twelve 
tribes of Israel.  The Mesorah of Yaakov would not have been transmitted directly to the 
tribes in their entirety.  As such, something fundamental would have been absent in the 
precious Jewish Mesorah.

By enabling Yaakov to make the trip to Egypt, Serach acted as an “overhang” in ensuring 
that the generations would be connected to one another.  She became a heroine of 
the Mesorah.  The most fitting reward for such a heroine of the Mesorah is to view a 
vast span of generations interacting with one another and passing down the Mesorah 
from one generation to the next.  Serach’s longevity was indeed a fitting reward for her 
actions.

On the night of the Seder, every one of us has the opportunity to be a hero or a 
heroine of the Mesorah.  More than any other event in Jewish life, the Seder enables 
the generations to interact with one another, forging links in the chain of the Mesorah 
which help ensure the eternity of the Jewish people.
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- SHABBOS HAGADOL -
Although the Talmud does not attach any significance to the Shabbos prior to Pesach, 
since Medieval times that Shabbos has been designated as “Shabbos HaGadol.”  It is 
marked by a special Haftara, unique piyyutim added to the davening (“Yotzros”), and 
other observances (e.g. a rabbinic sermon, the reading of the Haggada, etc.)

The term “Shabbos HaGadol” – “the Great Shabbos” – is obscure.  The most well-
known explanation for the designation is that the Shabbos marks the day on which 
the Jews in Egypt set aside a lamb for the Pesach sacrifice; they were not harmed by 
the Egyptians even though the sheep was an Egyptian deity and the Jews were clearly 
planning to slaughter it.  The term “Shabbos HaGadol” refers to the great miracle 
which occurred at that time.  Others link the term to the phrase in the Haftara which 
describes the arrival of Eliyahu before the “great and awesome” Day of G-d.  Still others 
connect it to the “great” rabbinic sermon traditionally given on this Shabbos.

I believe an alternate – and perhaps even older – explanation for the designation is 
hinted at in the Yotzros recited on Shabbos HaGadol.  These Yotzros were composed 
by Rabbi Yosef Tuv Elem, one of the Ba’alei Tosafos who lived in the mid-eleventh 
century in France.

In his Yotzros for Shabbos HaGadol, Rabbi Yosef Tuv Elem writes::
“Even before the afflicted nation won rest from bitter labor / salvation began to sprout 
for the nation guarded like the apple of an eye / when You crowned them with a crown 
that refreshes the soul / for before they were freed You gave them the gift of the Sabbath.” 
(ArtScroll Siddur p. 911)

The reference is to the Midrash that Moshe secured the right to rest on Shabbos 
for the Jews enslaved in Egypt.  Rabbi Yosef Tuv Elem portrays Shabbos as the 
beginning of the redemption from Egypt, providing the Jews with a degree of 
freedom even while still enslaved.

Later in the Yotzros, Rabbi Yosef Tuv Elem continues this theme: 
“When the prisoner left his dungeon for freedom / You had given them a proud banner 
while in the muck / You strengthened them with the Sabbath, a decree of refreshment and 
rest / to observe even before receiving the Torah that restores the soul.”

If Shabbos historically represented the beginning of the redemption from Egypt – a 
“proud banner” of freedom which they could take comfort in even “while in the muck” 
of the Egyptian exile -- it stands to reason that the Shabbos before Pesach would take 
on special annual significance as well.  It commemorates the role that Shabbos played 
in laying the foundation for the complete redemption from Egypt.  Before we can 
celebrate Pesach, we need to celebrate Shabbos – the first taste of freedom.

In light of the above, perhaps the term Shabbos HaGadol should best be translated 
as “the Quintessential Shabbos.”  It is an opportunity to celebrate the special role that 
Shabbos constantly plays in Jewish life, a role which began even before the Exodus.
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ַקֵדׁש ּוְרַחץ
ַכְרַפס ַיַחץ
מִגיד ַרְחָצה
מֹוִציא ַמָצה
ָמרֹור כֹוֵרְך
ֻׁשְלָחן עֹוֵרְך
ָצפּון ָבֵרְך
ַהֵלל ִנְרָצה
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- FOUR CUPS -
The Rambam writes (Chametz U’Matza 7:10) that the four cups which we drink 
on the Seder night are each “kosos shel bracha” -- meaning, each one is associated 
with the performance of a mitzvah.  The first cup is linked to Kiddush, the second 
to the mitzvah of recounting the story of the Exodus, the third to Birkas HaMazon, 
and the fourth to Hallel.  As “kosos shel bracha,” it is imperative that the cup be 
filled before the mitzvah is commenced so that the mitzvah can be performed over 
the full cup of wine.  In fact, Rav Yosef Dov Soloveitchik told the story of how a 
guest at the Seder of his father, Rav Moshe Soloveitchik, once spilled his wine cup 
towards the end of Maggid.  Rav Moshe insisted that he refill the cup and repeat 
Maggid over the full cup, as befits a “kos shel bracha.”

The source for the Rambam’s assertion would seem to be a statement of Rava 
(Pesachim 117b) that “the rabbis enacted four cups as an expression of freedom; 
let us perform a mitzvah with each one.”  (A similar statement is made by Ravina 
in the Gemara on Pesachim 109b.)  The Gemara’s reference to the four cups as an 
“expression of freedom” is puzzling.  What does that have to do with the linkage 
between the cups and their respective mitzvos?

Some medieval commentators take different approaches to dealing with this 
difficult phrase.  The Rashbam omits it from the Gemara text, as pointed out by 
Rabbi Elazar Moshe Horowitz in his commentary.  The Ran reinterprets it:  Despite 
the fact that the rabbis primarily instituted four cups as an expression of freedom, 
they also linked each one, secondarily, to a specific mitzvah.

I believe one may suggest an alternative interpretation, one which sheds light on 
the deeper meaning of freedom in the context of the Seder.  Our rabbis tell us that 
“there is no freer man than one who toils in the study of Torah (Avos 6:2).”  By 
extension, performance of mitzvos and dedication to a life of Torah is considered 
to be the highest form of freedom.  Freedom does not simply mean the ability to do 
what we please; true freedom means investing our lives with the sense of purpose 
and mission that comes with dedication to Torah and mitzvos.

That is the idea the Gemara is conveying.  The four cups were created by the rabbis 
as an expression of freedom.  The truest and noblest way we express that freedom is 
by linking the cups to the performance of mitzvos.  The very institution of the four 
cups reminds us of this profound truth every Seder night.
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We pour the first cup. The matsot are covered.

On Shabbat, begin here: And there 
was evening and there was morning, the 
sixth day. And the heaven and the earth 
were finished, and all their host. And on 
the seventh day God finished His work 
which He had done; and He rested on the 
seventh day from all His work which He 
had done. And God blessed the seventh 
day, and sanctified it; because He rested 
on it from all of His work which God 
created in doing (Gen. 1:31-2:3).

On weekdays, begin here: Blessed are 
You, Lord our God, King of the universe, 
who creates the fruit of the vine.

Blessed are You, Lord our God, King of 
the universe, who has chosen us from 
all peoples and has raised us above all 
tongues and has sanctified us with His 
commandments. And You have given 
us, Lord our God, [Sabbaths for rest], 
appointed times for happiness, holidays 
and special times for joy, [this Sabbath day, 
and] this Festival of Matsot, our season 
of freedom [in love] a holy convocation 
in memory of the Exodus from Egypt. 
For You have chosen us and sanctified us 
above all peoples. In Your gracious love, 
You granted us Your [holy Sabbath, and] 
special times for happiness and joy.

Blessed are You, O Lord, who sanctifies 
[the Sabbath,] Israel, and the appointed 
times.

מוזגים כוס ראשון. המצות מכוסות.

ְבַׁשָבת ַמְתִחיִלין ַוְיִהי ֶעֶרב ַוְיִהי ֹבֶקר יֹום 
ַהִׁשִׁשי. ַוְיֻכּלּו ַהָׁשַמִים ְוָהָאֶרץ ְוָכל־ְצָבָאם. 
ַוְיַכל ֱאֹלִהים ַּבּיֹום ַהְׁשִביִעי ְמַלאְכּתֹו ֲאֶׁשר 
ָעָׂשה ַוִּיְׁשֹּבת ַּבּיֹום ַהְׁשִביִעי ִמָּכל ְמַלאְכּתֹו 

ֲאֶׁשר ָעָׂשה. ַוְיָבֵרְך ֱאֹלִהים ֶאת יֹום 
ַהְׁשִביִעי ַוְיַקֵּדׁש אֹותֹו ִּכי בֹו ָׁשַבת ִמָּכל־

ְמַלאְכּתֹו ֲאֶׁשר ָּבָרא ֱאֹלִהים ַלֲעׂשֹות.

בחול מתחילין: ַסְבִרי ָמָרָנן ְוַרָּבָנן 
ְוַרּבֹוַתי. ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך 

ָהעֹוָלם ּבֹוֵרא ְּפִרי ַהָגֶפן.

ָּברּוְך ַאָּתה ה’, ֱאלֵהינּו ֶמֶלְך ָהעֹוָלם ֲאֶׁשר 
ָּבַחר ָּבנּו ִמָּכל־ָעם ְורֹוְמָמנּו ִמָּכל־ָלׁשֹון 
ְוִקְּדָׁשנּו ְּבִמְצֹוָתיו. ַוִּתֶּתן ָלנּו ה’ ֱאֹלֵהינּו 
ְּבַאֲהָבה )לשבת: ַׁשָּבתֹות ִלְמנּוָחה ּו( 

מֹוֲעִדים ְלִׂשְמָחה, ַחִגים ּוְזַמִּנים ְלָׂששֹון, 
)לשבת: ֶאת יֹום ַהַׁשָּבת ַהֶּזה ְו( ֶאת יֹום 

ַחג ַהַּמּצֹות ַהֶּזה ְזַמן ֵחרּוֵתנּו, )לשבת: 
ְּבַאֲהָבה( ִמְקָרא ֹקֶדׁש ֵזֶכר ִליִציַאת 

ִמְצָרִים. ִּכי ָבנּו ָבַחְרָּת ְואֹוָתנּו ִקַּדְׁשָּת 
ִמָּכל ָהַעִּמים, )לשבת: ְוַׁשָּבת( ּומֹוֲעֵדי 

ָקְדֶׁשָך )לשבת: ְּבַאֲהָבה ּוְבָרצֹון( 
ְּבִׂשְמָחה ּוְבָׂששֹון ִהְנַחְלָּתנּו.

ָּברּוְך ַאָּתה ה’, ְמַקֵּדׁש )לשבת: ַהַׁשָּבת 
ְו( ִיְׂשָרֵאל ְוַהְּזַמִּנים.

- קדש -
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On Saturday night add: Blessed are You, 
Lord our God, King of the universe, who 
creates the light of the fire. Blessed are 
You, Lord our God, King of the universe, 
who distinguishes between the holy and 
the profane, between light and darkness, 
between Israel and the nations, between 
the seventh day and the six working days. 
You have distinguished between the 
holiness of the Sabbath and the holiness 
of the Festival, and You have sanctified the 
seventh day above the six working days. 
You have distinguished and sanctified Your 
people Israel with Your holiness. Blessed 
are You, O Lord, who distinguishes 
between the holy and the holy.

Blessed are You, Lord our God, King of 
the universe, who has granted us life and 
sustenance and permitted us to reach this 
season.
Drink while reclining to the left and do not recite 
a blessing after drinking.

Wash your hands but do not say the blessing "on 
the washing of the hands."

Take less than a kazayit; dip it into the salt water; 
Say the blessing "who creates the fruit of the 
earth;" and have in mind that this blessing will 
also be for the bitter herbs. Eat without reclining.

במוצאי שבת מוסיפים: ָּברּוְך ַאָּתה ה’, 
ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ּבֹוֵרא ְמאֹוֵרי ָהֵאׁש. 

ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם 
ַהַּמְבִדיל ֵּבין ֹקֶדׁש ְלֹחל, ֵּבין אֹור ְלחֶׁשְך, 

ֵּבין ִיְׂשָרֵאל ָלַעִּמים, ֵּבין יֹום ַהְׁשִביִעי 
ְלֵׁשֶׁשת ְיֵמי ַהַּמֲעֶׂשה. ֵּבין ְקֻדַׁשת ַׁשָּבת 

ִלְקֻדַׁשת יֹום טֹוב ִהְבַּדְלָּת, ְוֶאת־יֹום 
ַהְׁשִביִעי ִמֵׁשֶׁשת ְיֵמי ַהַּמֲעֶׂשה ִקַּדְׁשָּת. 

ִהְבַּדְלָּת ְוִקַּדְׁשָּת ֶאת־ַעְּמָך ִיְׂשָרֵאל 
ִּבְקֻדָׁשֶתָך. ָּברּוְך ַאָּתה ה’, ַהַּמְבִדיל ֵּבין 

ֹקֶדׁש ְלֹקֶדׁש.

ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, 
ֶׁשֶהֱחָינּו ְוִקְּיָמנּו ְוִהִגיָענּו ַלְּזַמן ַהֶּזה.

שותה בהסיבת שמאל ואינו מברך ברכה 
אחרונה.

נוטלים את הידים ואין מברכים “ַעל ְנִטיַלת 
ָיַדִים”

לוקח מן הכרפס פחות מכזית – כדי שלא 
יתחייב בברכה אחרונה – טובל במי מלח, 
מברך “בורא פרי האדמה”, ומכווין לפטור 

בברכה גם את המרור. אוכל בלא הסבה.

- ורחץ -

- כרפס -
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Blessed are you, Lord our God, King of 
the universe, who creates the fruit of the 
earth.

Split the middle matsah in two, and conceal the 
larger piece to use it for the afikoman. 

ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך 
ָהעֹוָלם, ּבֹוֵרא ְּפִרי ָהֲאָדָמה.

חותך את המצה האמצעית לשתים, ומצפין 
את הנתח הגדול לאפיקומן

- יחץ -

- "STEALING" THE AFIKOMAN -
The practice of “stealing” the Afikoman is first recorded by Rabbi Yaakov Reisher 
(1670-1733) in his Chok Yaakov commentary to the Shulchan Aruch (Orach 
Chaim 472:2).  Rabbi Reisher links the custom to the statement in the Gemara 
(Pesachim 109a) that we “grab the matza on the night of Pesach.”  While various 
interpretations are given of this statement, the Rambam (Chametz U’Matza 7:3) 
codifies it by stating that “we grab the matza out of one another’s hands” in order to 
“make a significant change to prompt the children to ask questions.”  Rabbi Reisher 
suggests that “stealing” the Afikoman is a variant on the Rambam’s understanding 
of the Gemara and that it is done to pique the interest of the children at the Seder.

Numerous esteemed authorities have objected to the custom, claiming that it 
glorifies and encourages stealing.  To be sure, there is no actual prohibition of 
stealing involved, as the head of the Seder permits and encourages the taking of the 
Afikoman.  Nonetheless, luminaries such as the Chazon Ish, the Steipler Gaon, the 
Lubavitcher Rebbe and Rabbi Shlomo Zalman Auerbach all discouraged engaging 
in an action termed “stealing,” even if halachically permissible.

Two important points can help us defend and appreciate this centuries-old custom:

First, we should note that the term used in the classic sources is not “stealing” the 
Afikoman, but “grabbing” the Afikoman.  The term “to grab” is used elsewhere in 
rabbinic literature to connote acquiring something desirable in the sense of “seizing 
an opportunity.”  Consider, for example, the statement of the Gemara (Menachos 
30a) that “one who purchases a Sefer Torah is as if he grabbed a mitzvah.”  Rashi 
interprets this to mean that he has fulfilled the mitzvah of writing a Sefer Torah 
with far less effort than one normally needs to expend.

Another example of “grabbing” in a positive sense can be found in Eruvin 54a:  
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“Shmuel said to Rav Yehuda:  Wise one, grab and eat, grab and drink, for the world 
is like a wedding.”  The Meiri explains Shmuel’s intent:  Life passes by quickly, like a 
wedding.  While you are here, seize the opportunity to “eat and drink” – that is, to 
perform as many mitzvos as you possibly can.

A second important point is the identification of “matzos” with “mitzvos” in 
rabbinic literature.  This point is made by Rashi in his comments to Shemos 12:17:  
“You shall guard the matzos.”  Rashi there quotes, “Said Rabbi Yoshiya:  Do not 
read “matzos” but rather “mitzvos.”  Just as one should not delay the baking of the 
matza, one should not delay the performance of a mitzva.”  The Maharal, in his 
commentary to Rashi, stresses that the comparison is meant quite exactly.  Just 
as delay significantly alters and even disqualifies the matza, so too delay in the 
performance of a mitzva may even disqualify it.

Putting these two points together, we can suggest that the practice of “grabbing the 
matza” (i.e. grabbing the Afikoman) is symbolic of seizing opportunities to perform 
mitzvos.  By encouraging the child to “grab” the Afikoman, we are instructing 
him to not pass up a mitzva when it comes his way.  The “ransoming” of the 
matza similarly instills in the child a sense that the mitzvos are infinitely precious 
and fetch a high price.  Rather than teaching the child to steal, the intent of this 
centuries-old custom of “grabbing” the Afikoman is to show the child the value of a 
mitzva.

This explanation may help us understand as well the custom to save a piece of 
Afikoman after the Seder is over (Ba’er Heitev OC 477:4), as well as the association 
of the Afikoman with various “segulos” and mystical powers.  If the Afikoman is 
considered symbolic of mitzvos, then the saving of a piece of it displays that we 
cherish mitzvos and are reluctant to part with them.  

This approach can also explain a puzzling fact:  The Gemara never refers to the 
matza eaten at the end of the meal as the “Afikoman.”  The term “Afikoman,” as 
used by the Gemara, refers to items one may not eat after the last piece of matza is 
consumed.  How did the term “Afikoman” come to be used to refer to the matza 
itself?

Rashi (Pesachim 119b) translates the term “Afikoman” as “Bring out the sweet 
desserts.”  Perhaps people applied the term “Afikoman” to the matza to convey the 
notion that the true sweet desserts are the precious mitzvos which it represents.

One last homiletic point:  The statement in the Talmud with which we began tells 
us that the purpose of “grabbing the matza” is in order that the “children not fall 
asleep.”  On some level, we are all the children who need to be awoken.  Life often 
causes us to forget that the truly valuable items we encounter in this world are 
mitzvos.  By “grabbing the matzos” – grabbing the mitzvos – “children” of all ages 
are challenged to awake from their spiritual slumber.
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The leader uncovers the matsot, raises the Seder 
plate, and says out loud:

This is the bread of destitution that 
our ancestors ate in the land of Egypt. 
Anyone who is famished should come 
and eat, anyone who is in need should 
come and partake of the Pesach sacrifice. 
Now we are here, next year we will be in 
the land of Israel; this year we are slaves, 
next year we will be free people.

מגלה את המצות, מגביה את הקערה ואומר 
בקול רם:

ַלְחָמא ַעְנָיא ִּדי ֲאָכלּו הא 
ַאְבָהָתָנא ְבַאְרָעא 

ְדִמְצָרִים. ָּכל ִדְכִפין ֵייֵתי ְוֵייֹכל, ָּכל ִדְצִריְך 
ֵייֵתי ְוִיְפַסח. ָהַׁשָּתא ָהָכא, ְלָׁשָנה ַהָּבָאה 
ְּבַאְרָעא ְדִיְׂשָרֵאל. ָהַׁשָּתא ַעְבֵדי, ְלָׁשָנה 

ַהָּבָאה ְּבֵני חֹוִרין.

- מגיד -

- HA LACHMA ANYA -
The Maggid section of the Haggada begins with an Aramaic declaration:  “This (the 
Matza) is the bread of poverty our forefathers ate in Egypt.  Anyone who is hungry 
– let him come and eat; anyone who is needy – let him come ‘v’yifsach.’  We are now 
here; next year may we be in the Land of Israel.  We are now slaves; next year may 
we be free.”

V’yifsach – from the same root as Pesach – is generally translated as “let him come 
and eat the Pesach sacrifice.”  This translation, however, poses a difficulty:  In order 
to partake of the Pesach sacrifice, one needed to pre-arrange before Pesach to be 
part of a group associated with a particular animal.  Absent that preparation, one 
would be prohibited to eat from the sacrifice.  How, then, can we invite the needy to 
partake in the Pesach sacrifice once the holiday has already begun?

Moreover, the Rambam identifies the recitation of Ha Lachma Anya as a passage 
added specifically during the Jewish Exile.  (This explains its being in Aramaic, the 
language of the Babylonian Exile.)  Why would a paragraph added in Exile make 
reference to the Pesach sacrifice if we were no longer bringing it due to our Exile?

The commentators offer various solutions to this problem, ranging from 
eliminating the phrase (R’ Yeshaya of Trani), explaining that it reminds us of the 
invitations extended to people in pre-Exile times before Pesach (Shibolei Haleket), 
or interpreting the phrase as meaning “let him perform the mitzvos of Pesach” 
(Avudraham).  Perhaps we can suggest the following:

The commentators debate the very meaning of the word “Pesach.”  While a 
common translation of the term is “pass over,” many understand the word to mean 
“display mercy.”  (See Onkelos and Rashi to Shemos 12:13.)  In light of the latter 
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He removes the plate from the table. We pour a 
second cup of wine. The son then asks:

What differentiates this night 
from all [other] nights? 
1. On all [other] nights we eat chamets 

and matsa; this night, only matsa? 

2. On all [other] nights we eat other 
vegetables; tonight (only) marror. 

3. On all [other] nights, we don't dip 
[our food], even one time; tonight 
[we dip it] twice. 

4. On [all] other nights, we eat either 
sitting or reclining; tonight we all 
recline.

מסיר את הקערה מעל השולחן. מוזגין כוס 
שני. הבן שואל:

ַמה ִּנְׁשַּתָּנה ַהַּלְיָלה ַהֶּזה 
ִמָּכל ַהֵּלילֹות?

 ֶׁשְּבָכל ַהֵּלילֹות ָאנּו אֹוְכִלין ָחֵמץ . 1
ּוַמָּצה, ַהַּלְיָלה ַהֶּזה ֻּכּלֹו ַמָּצה. 

ֶׁשְּבָכל ַהֵּלילֹות ָאנּו אֹוְכִלין ְׁשָאר . 2
ְיָרקֹות ַהַּלְיָלה ַהֶּזה )ֻּכּלֹו( ָמרֹור. 

ֶׁשְּבָכל ַהֵּלילֹות ֵאין ָאנּו ַמְטִּביִלין . 3
ֲאִפילּו ַּפַעם ֶאָחת ַהַּלְיָלה ַהֶּזה ְׁשֵּתי 

ְפָעִמים. 
ֶׁשְּבָכל ַהֵּלילֹות ָאנּו אֹוְכִלין ֵּבין יֹוְׁשִבין . 4

ּוֵבין ְמֻסִּבין ַהַּלְיָלה ַהֶּזה ֻּכָּלנּו ְמֻסִּבין.

- MAH NISHTANA -
Mah Nishtana is popularly referred to as the “four questions.”  Yet, the four clauses 
which begin with the phrase “On all other nights” are best described as statements, 
with the question implied, at most.

The term “four questions” is also difficult to reconcile with the Rambam’s presentation 
of the Mah Nishtana.  The Rambam (Chametz U’Matza 8:2) describes how, after the 
second cup is filled, “the child asks, and the reader says, Mah Nishtana.”  According 
to the Rambam, the Mah Nishtana is not recited by the child at all; it is a declaration 

interpretation, it is possible to render the phrase in question as “anyone who is 
needy -- let him come and receive our mercy.”  The flow of ideas in the paragraph 
would then be as follows:  The matza reminds us of the impoverished lives we led 
as Egyptian slaves.  We resolve, therefore, to alleviate the poverty of those who are 
currently in need, since we identify with their plight.  Let anyone who is hungry 
come and eat; let anyone who needs come and receive our mercy.  In that merit, we 
express our wish that we leave this Exile and return to Israel as free individuals.
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He puts the plate back on the table. The matsot 
should be uncovered.

We were slaves to Pharaoh in the land of 
Egypt. And the Lord, our God, took us 
out from there with a strong hand and 
an outstretched forearm. And if the Holy 

מחזיר את הקערה אל השולחן. המצות 
ִתהיינה מגלות ִבשעת אמירת ההגדה.

ָהִיינּו ְלַפְרֹעה עבדים 
ְּבִמְצָרִים, 

made by the leader of the Seder.  As such, it would not seem to be a list of questions at 
all; why would the leader of the Seder ask questions of himself?

It would seem that the Rambam considers the opening line of “Mah Nishtana” to 
be a question -- “How is this night different from all other nights?” -- as he describes 
multiple times in Hilchos Chametz U’Matza 7:3 how people “ask Mah Nishtana.”  
However, the Rambam’s description of Mah Nishtana as being said by the reader, as 
well as the syntax of the subsequent lines, implies that the four clauses following Mah 
Nishtana are statements.  They are essentially four answers to the question posed by 
Mah Nishtana:  “How is this night different than other nights?”

Why would the Haggada start off by listing ways in which the Seder night is unique?

Rav Soloveitchik zt”l noted how the Rambam compares the mitzvah of recounting 
the story of the Exodus on the night of the Seder with the mitzvah to make Kiddush.  
The Rav suggested that one aspect of the comparison is the need to contrast the 
extraordinary with the ordinary.  In the case of Shabbos, the mitzvah of Kiddush is to 
“mention … the holiness of the day and its greatness , and contrast it with the other 
days (Sefer HaMitzvos, Mitzvah 155).”  So too, the mitzvah of recounting the story 
of the Exodus is to highlight what makes the Seder night special and unique.  This is 
fulfilled through the Mah Nishtana.

The realization that Mah Nishtana’s role is to help us appreciate the special nature of 
the night helps us understand a passage in the Gemara:  “Rav Nachman asked his slave 
Daru:  If a master freed his slave and gave him gold and silver, how should the slave 
respond?  Daru said, He should thank and praise his master.  Said Rav Nachman, You 
have absolved us from saying Mah Nishtana! (Pesachim 116a)”

If Mah Nishtana is a catalogue of questions, it is hard to understand how Daru’s 
statement substitutes for it.  But if Mah Nishtana is a vehicle for helping us appreciate 
the extraordinary, Daru’s very personal expression of gratitude can play the same role.

The first step in appreciating any experience is to first note what makes the experience 
unique and special.  The Haggada, once again, teaches us a life lesson in absorbing any 
experience in its fullness.
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One, blessed be He, had not taken our 
ancestors from Egypt, behold we and our 
children and our children's children would 
[all] be enslaved to Pharaoh in Egypt. And 
even if we were all sages, all discerning, all 
elders, all knowledgeable about the Torah, 
it would be a commandment upon us to 
tell the story of the exodus from Egypt. 
And anyone who adds [and spends extra 
time] in telling the story of the exodus 
from Egypt, behold he is praiseworthy.

It happened once [on Pesach] that Rabbi 
Eliezer, Rabbi Yehoshua, Rabbi Elazar ben 
Azariah, Rabbi Akiva and Rabbi Tarfon 
were reclining in Bnei Brak and were 
telling the story of the exodus from Egypt 
that whole night, until their students came 
and said to them, "The time of [reciting] 
the morning Shema has arrived."

Rabbi Elazar ben Azariah said, "Behold I 
am like a man of seventy years and I have 
not said the exodus from Egypt at night 
until Ben Zoma explicated it, as it is stated 
(Deut. 16:3), 'In order that you remember 
the day of your going out from the land of 
Egypt all the days of your life;' 'the days of 
your life' the days, 'all the days of your life' 
the nights." But the Sages say, "'the days of 
your life' this world, 'all the days of your 
life' in the days of the Messiah."

Blessed be the Place [of all], Blessed be 
He; Blessed be the One who Gave the 
Torah to His people Israel, Blessed be He. 
Corresponding to four sons did the Torah 
speak; one [who is] wise, one [who is] 
evil, one who is innocent and one who 
doesn't know to ask.

ַוּיֹוִציֵאנּו ה’ ֱאֹלֵהינּו ִמָׁשם ְּבָיד ֲחָזָקה 
ּוִבְזרַֹע ְנטּוָיה. ְוִאּלּו לֹא הֹוִציא ַהָקדֹוׁש 
ָּברּוְך הּוא ֶאת ֲאבֹוֵתינּו ִמִּמְצָרִים, ֲהֵרי 
ָאנּו ּוָבֵנינּו ּוְבֵני ָבֵנינּו ְמֻׁשְעָּבִדים ָהִיינּו 

ְלַפְרֹעה ְּבִמְצָרִים. ַוֲאִפילּו ֻּכָּלנּו ֲחָכִמים 
ֻּכָּלנּו ְנבֹוִנים ֻּכָּלנּו ְזֵקִנים ֻּכָּלנּו יֹוְדִעים 

ֶאת ַהּתֹוָרה ִמְצָוה ָעֵלינּו ְלַסֵּפר ִּביִציַאת 
ִמְצָרִים. ְוָכל ַהַּמְרֶּבה ְלַסֵּפר ִּביִציַאת 

ִמְצַרִים ֲהֵרי ֶזה ְמֻׁשָּבח.

ְּבַרִּבי ֱאִליֶעֶזר מעשה 
ְוַרִּבי ְיהֹוֻׁשַע ְוַרִּבי 
ֶאְלָעָזר ֶּבן־ֲעַזְרָיה ְוַרִּבי ֲעִקיָבא ְוַרִּבי ַטְרפֹון 

ֶׁשָהיּו ְמֻסִּבין ִּבְבֵני־ְבַרק ְוָהיּו ְמַסְּפִרים 
ִּביִציַאת ִמְצַרִים ָּכל־אֹותֹו ַהַּלְיָלה, ַעד 

ֶׁשָּבאּו ַתְלִמיֵדיֶהם ְוָאְמרּו ָלֶהם ַרּבֹוֵתינּו 
ִהִגיַע ְזַמן ְקִריַאת ְׁשַמע ֶׁשל ַׁשֲחִרית.

ָאַמר ַרִּבי ֶאְלָעָזר ֶּבן־ֲעַזְרָיה ֲהֵרי ֲאִני ְּכֶבן 
ִׁשְבִעים ָׁשָנה ְולֹא ָזִכיִתי ֶׁשֵּתָאֵמר ְיִציַאת 

ִמְצַרִים ַּבֵּלילֹות ַעד ֶׁשְּדָרָׁשּה ֶּבן זֹוָמא, 
ֶׁשֶּנֱאַמר, ְלַמַען ִּתְזֹּכר ֶאת יֹום ֵצאְתָך 

ֵמֶאֶרץ ִמְצַרִים ֹּכל ְיֵמי ַחֶּייָך. ְיֵמי ַחֶּייָך 
ַהָּיִמים. ֹּכל ְיֵמי ַחֶּייָך ַהֵּלילֹות. ַוֲחָכִמים 
אֹוְמִרים ְיֵמי ַחֶּייָך ָהעֹוָלם ַהֶּזה. ֹּכל ְיֵמי 

ַחֶּייָך ְלָהִביא ִלימֹות ַהָּמִׁשיַח:

ָּברּוְך ַהָּמקֹום, ָּברּוְך הּוא, ָּברּוְך ֶׁשָּנַתן 
ּתֹוָרה ְלַעּמֹו ִיְׂשָרֵאל, ָּברּוְך הּוא. ְּכֶנֶגד 

ַאְרָּבָעה ָבִנים ִּדְּבָרה תֹוָרה: ֶאָחד ָחָכם, 
ְוֶאָחד ָרָׁשע, ְוֶאָחד ָּתם, ְוֶאָחד ֶׁשֵאינֹו 

יֹוֵדַע ִלְׁשאֹול.
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What does the wise son say? "'What are 
these testimonies, statutes and judgments 
that the Lord our God commanded you?' 
(Deut. 6:20)" And accordingly you will 
say to him, as per the laws of the Pesach 
sacrifice, "We may not eat an afikoman 
after the Pesach sacrifice (Pesachim 10:8)."

What does the evil son say? "'What is 
this worship to you?' (Ex. 12:26)" 'To 
you' and not 'to him.' Since he excluded 
himself from the collective, he is a heretic. 
Accordingly, you will blunt his teeth and 
say to him, "'For this sake did the Lord do 
[this] for me in my going out of Egypt' (Ex. 
13:8)." 'For me' and not 'for him.' If he had 
been there, he would not have been saved.

What does the simple son say? "'What 
is this?' (Ex. 13:14)" And you will say to 
him, "'With the strength of [His] hand 
did the Lord take us out from Egypt, 
from the house of slaves' (Ex. 13:14).'"

And for the one who doesn't know to 
ask, you will open [the conversation] for 
him. As it is stated (Ex. 13:8), "And you 
will speak to your son on that day saying, 
for the sake of this, did the Lord do [this] 
for me in my going out of Egypt."

It could be from Rosh Chodesh [that one 
would have to discuss the Exodus]? It is 
stated, "on that day." From "on that day," 
it could be from while it is still day, so we 
learn as it is stated, "for the sake of this." I 
didn't say 'for the sake of this' except [that 
it be observed] when matsa and maror 
are resting in front of you.

From the beginning, our ancestors were 

ָמה הּוא אֹוֵמר? חכם 
ָמה ָהֵעדֹות ְוַהֻחִקים 

ְוַהִּמְׁשָּפִטים ֲאֶׁשר ִצָּוה ה’ ֱאֹלֵהינּו 
ֶאְתֶכם. ְוַאף ַאָּתה ֱאמֹור לֹו ְּכִהְלכֹות 

ַהֶּפַסח: ֵאין ַמְפִטיִרין ַאַחר ַהֶּפַסח 
ֲאִפיקֹוָמן:

ָמה הּוא אֹוֵמר? ָמה רשע 
ָהֲעבֹוָדה ַהּזֹאת ָלֶכם. 
ָלֶכם – ְולֹא לֹו. ּוְלִפי ֶׁשהֹוִציא ֶאת ַעְצמֹו 
ִמן ַהְּכָלל ָּכַפר ְּבִעָקר. ְוַאף ַאָּתה ַהְקֵהה 
ֶאת ִׁשָּניו ֶוֱאמֹור לֹו: “ַּבֲעבּור ֶזה ָעָׂשה 

ה’ ִלי ְּבֵצאִתי ִמִּמְצָרִים”. ִלי ְולֹא־לֹו. ִאּלּו 
ָהָיה ָׁשם, לֹא ָהָיה ִנְגָאל:

ָמה הּוא אֹוֵמר? ַמה תם 
ּזֹאת? ְוָאַמְרָּת ֵאָליו 

“ְּבחֹוֶזק ָיד הֹוִציָאנּו ה’ ִמִּמְצַרִים ִמֵּבית 
ֲעָבִדים”.

יֹוֵדַע ִלְׁשאֹול ושאינו 
– ַאְּת ְּפַתח 

לֹו, ֶׁשֶּנֱאַמר, ְוִהַגְדָּת ְלִבְנָך ַּבּיֹום ַההּוא 
ֵלאמֹר, ַּבֲעבּור ֶזה ָעָׂשה ה’ ִלי ְּבֵצאִתי 

ִמִּמְצָרִים.

ָיכֹול ֵמראׁש ֹחֶדׁש? ַּתְלמּוד לֹוַמר ַּבּיֹום 
ַההּוא. ִאי ַּבּיֹום ַההּוא ָיכֹול ִמְּבעֹוד יֹום? 

ַּתְלמּוד לֹוַמר ַּבֲעבּור ֶזה – ַּבֲעבּור ֶזה לֹא 
ָאַמְרִּתי, ֶאָּלא ְּבָׁשָעה ֶׁשֵּיׁש ַמָּצה ּוָמרֹור 

ֻמָּנִחים ְלָפֶניָך.

ִמְּתִחָּלה עֹוְבֵדי ֲעבֹוָדה ָזָרה ָהיּו 
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idol worshipers. And now, the Place [of 
all] has brought us close to His worship, 
as it is stated ( Joshua 24:2-4), "Yehoshua 
said to the whole people, so said the 
Lord, God of Israel, 'Over the river did 
your ancestors dwell from always, Terach 
the father of Avraham and the father of 
Nachor, and they worshiped other gods.

And I took Avraham from over the river 
and I made him walk in all the land of 
Canaan and I increased his seed and I gave 
him Yitzchak. And I gave him Ya'akov and 
Esav; and I gave to Esav, Mount Seir [in 
order that he] inherit it; and Yaakov and 
his sons went down to Egypt.'"

Blessed be the One who keeps His 
promise to Israel, blessed be He; since 
He calculated the end [of the exile,] to do 
as He said to Avraham, our father, in the 
Covenant between the Pieces, as it is stated 
(Gen. 15:13-14), "And He said to Avram, 
'you should surely know that your seed 
will be a stranger in a land that is not theirs, 
and they will enslave them and afflict them 
400 years. And also that nation for which 
they shall toil will I judge, and afterwards 
they will go out with much property.'"

He covers the matsa and lifts up the cup and says:

And it is this that has stood for our 
ancestors and for us; since it is not [only] 
one [person or nation] that has stood 
[against] us to destroy us, but rather in 
each generation, they stand [against] us 
to destroy us, but the Holy One, blessed 
be He, rescues us from their hand.

He puts down the cup and uncovers the matsa.

ֲאבֹוֵתינּו, ְוַעְכָׁשיו ֵקְרָבנּו ַהָּמקֹום 
ַלֲעבָדתֹו, ֶׁשֶּנֱאַמר: ַויֹאֶמר ְיהֹוֻשַע ֶאל־
ָּכל־ָהָעם, ֹּכה ָאַמר ה’ ֱאֹלֵהי ִיְׂשָרֵאל: 
ְּבֵעֶבר ַהָּנָהר ָיְׁשבּו ֲאבֹוֵתיֶכם ֵמעֹוָלם, 
ֶּתַרח ֲאִבי ַאְבָרָהם ַוֲאִבי ָנחֹור, ַוַּיַעְבדּו 

ֱאֹלִהים ֲאֵחִרים.

ָוֶאַקח ֶאת־ֲאִביֶכם ֶאת־ַאְבָרָהם ֵמֵעֶבר 
ַהָּנָהר ָואֹוֵלְך אֹותֹו ְּבָכל־ֶאֶרץ ְּכָנַען, 

ָוַאְרֶּבה ֶאת־ַזְרעֹו ָוֶאֵּתן לֹו ֶאת־ִיְצָחק, 
ָוֶאֵּתן ְלִיְצָחק ֶאת־ַיֲעֹקב ְוֶאת־ֵעָׂשו. ָוֶאֵּתן 
ְלֵעָׂשו ֶאת־ַהר ֵשִעיר ָלֶרֶׁשת אתֹו, ְוַיֲעֹקב 

ּוָבָניו ָיְרדּו ִמְצָרִים.

ָּברּוְך ׁשֹוֵמר ַהְבָטָחתֹו ְלִיְׂשָרֵאל, ָּברּוְך 
הּוא. ֶׁשַהָקדֹוׁש ָּברּוְך הּוא ִחַׁשב ֶאת־
ַהֵקץ, ַלֲעׂשֹות ְּכמֹו ֶׁשָאַמר ְלַאְבָרָהם 

ָאִבינּו ִּבְבִרית ֵּבין ַהְּבָתִרים, ֶׁשֶּנֱאַמר: 
ַוּיֹאֶמר ְלַאְבָרם, ָידַֹע ֵּתַדע ִּכי־ֵגר ִיְהֶיה 

ַזְרֲעָך ְּבֶאֶרץ לֹא ָלֶהם, ַוֲעָבדּום ְוִעּנּו ֹאָתם 
ַאְרַּבע ֵמאֹות ָׁשָנה. ְוַגם ֶאת־ַהגֹוי ֲאֶׁשר 
ַיֲעֹבדּו ָּדן ָאֹנִכי ְוַאֲחֵרי־ֵכן ֵיְצאּו ִּבְרֻכׁש 

ָגדֹול.

מכסה המצה ומגביה את הכוס בידו, ואומר:

ְוִהיא ֶׁשָעְמָדה ַלֲאבֹוֵתינּו ְוָלנּו. ֶׁשּלֹא 
ֶאָחד ִּבְלָבד ָעַמד ָעֵלינּו ְלַכּלֹוֵתנּו, ֶאָּלא 

ֶׁשְּבָכל ּדֹור ָודֹור עֹוְמִדים ָעֵלינּו ְלַכלֹוֵתנּו, 
ְוַהָקדֹוׁש ָּברּוְך הּוא ַמִּציֵלנּו ִמָּיָדם.

יניח הכוס מידו ויגלה ֶאת ַהמצות.
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Go out and learn what Lavan the 
Aramean sought to do to Ya'akov, our 
father; since Pharaoh only decreed [the 
death sentence] on the males but Lavan 
sought to uproot the whole [people]. 

"An Aramean was destroying my father 
and he went down to Egypt, and he 
resided there with a small number 
and he became there a nation, great, 
powerful and numerous." 

ֵצא ּוְלַמד ַמה ִּבֵקׁש ָלָבן ָהֲאַרִּמי ַלֲעׂשֹות 
ְלַיֲעֹקב ָאִבינּו: ֶׁשַּפְרֹעה לֹא ָגַזר ֶאָּלא 

ַעל ַהְּזָכִרים, ְוָלָבן ִּבֵקׁש ַלֲעֹקר ֶאת־ַהֹּכל. 
ֶׁשֶּנֱאַמר: 

ֲאַרִּמי ֹאֵבד ָאִבי, ַוֵּיֶרד ִמְצַרְיָמה 
ַוָּיָגר ָׁשם ִּבְמֵתי ְמָעט, ַוְיִהי ָׁשם 

ְלגֹוי ָגדֹול, ָעצּום ָוָרב.

- MAGGID -
The Talmudic sages who composed the Haggada chose to tell the story of the 
Exodus by quoting the verses recited by the farmer bringing his Bikkurim (first 
fruits) to the Beis haMikdash, verses which relate the story of the Exodus in an 
encapsulated form.  That choice of verses seems odd; why not merely tell the story 
of the Exodus by quoting the verses in the Torah which actually tell the story first-
hand: the extensive narrative in Parshiyos VaEra, Bo, and Beshalach?

While there are numerous answers to this question, a certain approach is suggested 
by the comments made by Ibn Ezra in his commentary to the beginning of Parshas 
Ki Savo, where the Torah describes the farmer bringing his Bikkurim and making the 
declaration.

The Torah introduces the farmer’s declaration by saying וענית ואמרת.  There are 
different ways to translate וענית.  Rashi understands that the terms means “You will 
raise your voice.”  Ibn Ezra, however, translates the term as “You will respond.”  He 
posits that the Kohen would ask the farmer, “What have you brought?” to which the 
farmer would respond by relating the story of the Exodus.

Why would the Kohen need to ask “What have you brought?”  Clearly the question 
was ritualized; the Kohen certainly understood what the farmer was bringing.  

Rabbi Chaim Soloveitchik explained that an essential difference between the annual 
mitzvah of Sippur Yetzias Mitzrayim and the daily mitzvah of Zechiras Yetzias 
Mitzrayim was that the former requires a question-and-answer format.  Indeed, the 
Seder begins with the recitation of questions (the “Mah Nishtana”) which prompts 
the recounting of the story.  According to Ibn Ezra’s interpretation, this notion of 
introducing the story with a question is conveyed by the Torah itself, as the question 
of the Kohen prompts the farmer to recount the story of the Exodus.
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"And he went down to Egypt" forced on 
account of the word of God. 

"And he resided there" this teaches that 
Ya'akov didn't go down to settle in Egypt, 
only to reside there, as it is stated (Gen. 
47:4), "And they said to Pharaoh, 'To 
reside in the land have we come, as there 
is not enough pasture for your servant's 
flocks, since the famine is heavy in the 
land of Canaan, and now please grant that 
your servants should dwell in Goshen.'"

"As a small number" as it is stated (Deut. 
10:22), "With seventy souls did your 
ancestors come down to Egypt, and 
now the Lord your God has made you as 
numerous as the stars of the sky."

"And became there a nation" - this 
teaches that Israel [became] special there. 

"Great, powerful" as it is stated (Ex. 1:7), 
"And the Children of Israel multiplied and 
swarmed and grew most numerous and 
strong, and the land became full of them."

"And numerous" as it is stated (Ez. 16:7), 
"I have given you to be numerous as the 
vegetation of the field, and you increased 
and grew and became highly ornamented, 
your breasts were set and your hair grew, 
but you were naked and barren."

"And the Egyptians did bad to us" 
(Deut. 26:6) - as it is stated (Ex. 1:10), 
"Let us be wise towards him, lest he 
multiply and it will be that when war is 
called, he too will join with our enemies 
and fight against us and go up from the 
land." 

ַוֵּיֶרד ִמְצַרְיָמהַוֵּיֶרד ִמְצַרְיָמה. ָאנּוס ַעל ִּפי ַהִּדּבּור.

ַוָּיָגר ָׁשם.ַוָּיָגר ָׁשם. ְמַלֵּמד ֶׁשלֹא ָיַרד ַיֲעֹקב ָאִבינּו 
ְלִהְׁשַּתֵקַע ְּבִמְצַרִים ֶאָּלא ָלגּור ָׁשם, 

ֶׁשֶּנֱאַמר: ַוּיֹאְמרּו ֶאל־ַּפְרֹעה, ָלגּור ָּבָאֶרץ 
ָּבאנּו, ִּכי ֵאין ִמְרֶעה ַלּצֹאן ֲאֶׁשר ַלֲעָבֶדיָך, 
ִּכי ָכֵבד ָהָרָעב ְּבֶאֶרץ ְּכָנַען. ְוַעָּתה ֵיְׁשבּו־

ָנא ֲעָבֶדיָך ְּבֶאֶרץ ֹגֶשן.

ִּבְמֵתי ְמָעט.ִּבְמֵתי ְמָעט. ְּכָמה ֶׁשֶּנֱאַמר: ְּבִׁשְבִעים 
ֶנֶפׁש ָיְרדּו ֲאבֹוֶתיָך ִמְצָרְיָמה, ְוַעָּתה ָׂשְמָך 

ה’ ֱאֹלֶהיָך ְּככֹוְכֵבי ַהָׁשַמִים ָלרֹב.

ַוְיִהי ָׁשם ְלגֹוי.ַוְיִהי ָׁשם ְלגֹוי. ְמַלֵמד ֶׁשָהיּו ִיְׂשָרֵאל 
ְמֻצָּיִנים ָׁשם.  

ָגדֹול ָעצּוםָגדֹול ָעצּום.. ְּכָמה ֶׁשֶּנֱאַמר: ּוְבֵני ִיְׂשָרֵאל 
ָּפרּו ַוִּיְׁשְרצּו ַוִּיְרּבּו ַוַּיַעְצמּו ִּבְמֹאד ְמֹאד, 

ַוִּתָּמֵלא ָהָאֶרץ ֹאָתם.

ָוָרב. ָוָרב. ְּכָמה ֶׁשֶּנֱאַמר: ְרָבָבה ְּכֶצַמח 
ַהָשֶדה ְנַתִּתיְך, ַוִּתְרִּבי ַוִּתְגְּדִלי ַוָּתֹבִאי 

ַּבֲעִדי ֲעָדִיים, ָׁשַדִים ָנֹכנּו ּוְׂשָעֵרְך ִצֵּמַח, 
ְוַאְּת ֵערֹם ְוֶעְרָיה. ָוֶאֱעֹבר ָעַלִיְך ָוֶאְרֵאְך 

ִמְתּבֹוֶסֶסת ְּבָדָמִיְך, ָוֹאַמר ָלְך ְּבָדַמִיְך ֲחִיי, 
ָוֹאַמר ָלְך ְּבָדַמִיְך ֲחִיי.

ַוָּיֵרעּו ֹאָתנּו ַהִּמְצִרים ַוְיַעּנּונּו, 
ַוִיְּתנּו ָעֵלינּו ֲעֹבָדה ָקָׁשה.

 ַוָּיֵרעּו ֹאָתנּו ַהִּמְצִרים. ַוָּיֵרעּו ֹאָתנּו ַהִּמְצִרים. ְּכָמה ֶׁשֶּנֱאַמר: 
ָהָבה ִנְתַחְּכָמה לֹו ֶּפן ִיְרֶּבה, ְוָהָיה ִּכי 
ִתְקֶראָנה ִמְלָחָמה ְונֹוַסף ַגם הּוא ַעל 
ֹׂשְנֵאינּו ְוִנְלַחם־ָּבנּו, ְוָעָלה ִמן־ָהָאֶרץ.
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"And afflicted us" as is is stated (Ex. 
1:11); "And they placed upon him leaders 
over the work-tax in order to afflict them 
with their burdens; and they built storage 
cities, Pithom and Ra'amses."

"And put upon us hard work" as it is 
stated (Ex. 1:11), "And they enslaved the 
children of Israel with breaking work."

"And we we cried out to the Lord, the 
God of our ancestors, and He heard 
our voice, and saw our affliction, and 
our toil and our duress" (Deut. 26:7).

"And we cried out to the Lord, the God 
of our ancestors" as it is stated (Ex. 2:23); 
"And it was in those days the king of Egypt 
died and the Children of Israel sighed from 
the work and yelled out, and their pleas 
went up to God from the work."

"And the Lord heard our voice" as it 
is stated (Ex. 2:24); "And God heard 
their groans and God remembered 
His covenant with Avraham and with 
Yitschak and with Ya'akov."

"And He saw our affliction" this [refers 
to] the separation from the way of the 
world, as it is stated (Ex. 2:25); "And God 
saw the Children of Israel and God knew."

"And our toil," the killing of the sons, as 
it is stated (Ex. 1:24); "Every boy that is 
born, throw him into the Nile and every 
girl you shall keep alive."

"And our duress" this [refers to] the 
pressure, as it is stated (Ex. 3:9); "And I 
also saw the duress that the Egyptians are 
applying on them."

ַוְיַעּנּונּו.ַוְיַעּנּונּו. ְּכָמה ֶׁשֶּנֱאַמר: ַוָּיִׂשימּו ָעָליו ָׂשֵרי 
ִמִסים ְלַמַען ַעֹּנתֹו ְּבִסְבֹלָתם. ַוִּיֶבן ָעֵרי 

ִמְסְּכנֹות ְלַפְרֹעה. ֶאת־ִּפֹתם ְוֶאת־ַרַעְמֵסס.

ַוִיְּתנּו ָעֵלינּו ֲעֹבָדה ָקָׁשה.ַוִיְּתנּו ָעֵלינּו ֲעֹבָדה ָקָׁשה. ְּכָמה ֶׁשֶֹּנֱאַמר: 
ַוַּיֲעִבדּו ִמְצַרִים ֶאת־ְּבֵני ִיְׂשָרֵאל ְּבָפֶרְך.

ַוִּנְצַעק ֶאל־ה’ ֱאֹלֵהי ֲאֹבֵתינּו, 
ַוִּיְׁשַמע ה’ ֶאת־ֹקֵלנּו, ַוַּיְרא ֶאת־
ָעְנֵינּו ְוֶאת ֲעָמֵלנּו ְוֶאת ַלֲחֵצנּו.

ַוִּנְצַעק ֶאל־ה’ ֱאֹלֵהי ֲאֹבֵתינּו.ַוִּנְצַעק ֶאל־ה’ ֱאֹלֵהי ֲאֹבֵתינּו. ְּכָמה 
ֶׁשֶּנֱאַמר: ַוְיִהי ַבָּיִמים ָהַרִּבים ָהֵהם 

ַוָּיָמת ֶמֶלְך ִמְצַרִים, ַוֵּיָאְנחּו ְבֵני־ִיְׂשָרֵאל 
ִמ־ָהֲעבֹוָדה ַוִּיְזָעקּו, ַוַּתַעל ַׁשְוָעָתם ֶאל־

ָהֱאֹלִהים ִמן ָהֲעֹבָדה.

ַוִּיְׁשַמע ה’ ֶאת קֵלנּו.ַוִּיְׁשַמע ה’ ֶאת קֵלנּו. ְּכָמה ֶׁשֶּנֱאַמר: 
ַוִּיְׁשַמע ֱאֹלִהים ֶאת־ַנֲאָקָתם, ַוִּיְזֹּכר 

ֱאֹלִהים ֶאת־ְּבִריתֹו ֶאת־ַאְבָרָהם, ֶאת־
ִיְצָחק ְוֶאת־ַיֲעֹקב.

ַוַּיְרא ֶאת־ָעְנֵינּו.ַוַּיְרא ֶאת־ָעְנֵינּו. זֹו ְּפִריׁשּות ֶּדֶרְך ֶאֶרץ, 
ְּכָמה ֶׁשֶּנֱאַמר: ַוַּיְרא ֱאֹלִהים ֶאת ְּבֵני־

ִיְׂשָרֵאל ַוֵּיַדע ֱאֹלִהים.

ְוֶאת־ֲעָמֵלנּו.ְוֶאת־ֲעָמֵלנּו. ֵאּלּו ַהָּבִנים. ְּכָמה ֶׁשֶּנֱאַמר: 
ָּכל־ַהֵּבן ַהִּיּלֹוד ַהְיֹאָרה ַּתְׁשִליֻכהּו ְוָכל־

ַהַּבת ְּתַחּיּון.

ְוֶאת ַלָחֵצנּו.ְוֶאת ַלָחֵצנּו. ֶזו ַהְּדַחק, ְּכָמה ֶׁשֶּנֱאַמר: 
ְוַגם־ָרִאיִתי ֶאת־ַהַּלַחץ ֲאֶׁשר ִמְצַרִים 

ֹלֲחִצים ֹאָתם.
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"And the Lord took us out of Egypt 
with a strong hand and with an 
outstretched forearm and with great 
awe and with signs and with wonders" 
(Deut. 26:8).

"And the Lord took us out of Egypt"  not 
through an angel and nor a seraph nor a 
messenger, but by the Holy One, blessed 
be He, Himself, as it is stated (Ex. 12:12); 
"And I will pass through the Land of 
Egypt on that night and I will smite every 
firstborn in the Land of Egypt, from men 
to animals; and with all the gods of Egypt, 
I will make judgments, I am the Lord."

"And I will pass through Egypt" - I and 
not an angel. "And I will smite every 
firstborn" - I and not a seraph. "And 
with all the gods of Egypt, I will make 
judgments" - I and not a messenger. "I am 
the Lord" - I am He and there is no other.

"With a strong hand" is the pestilence, as 
it is stated (Ex. 9:3); "Behold the hand of 
the Lord is upon your herds that are in the 
field, upon the horses, upon the donkeys, 
upon the camels, upon the cattle and upon 
the flocks, a very heavy pestilence."

"And with an outstretched forearm" 
is the sword, as it is stated (I Chronicles 
21:16); "And his sword was drawn in his 
hand, leaning over Jerusalem."

"And with great awe," the revelation of 
the Divine Presence, as it is stated (Deut. 
4:34), "Or did God try to take for Himself 
a nation from within a nation with 
enigmas, with signs and with wonders 
and with war and with a strong hand and 

ַוּיֹוִצֵאנּו ה’ ִמִמְצַרִים ְּבָיד ֲחָזָקה, 
ּוִבְזרַֹע ְנטּוָיה, ּוְבמָֹרא ָגדֹל, 

ּוְבֹאתֹות ּוְבמְֹפִתים.
ַוּיֹוִצֵאנּו ה’ ִמִּמְצַרִים.ַוּיֹוִצֵאנּו ה’ ִמִּמְצַרִים. לֹא ַעל־ְיֵדי ַמְלָאְך, 

ְולֹא ַעל־ְיֵדי ָׂשָרף, ְולֹא ַעל־ְיֵדי ָׁשִליַח, 
ֶאָּלא ַהָקדֹוׁש ָּברּוְך הּוא ִּבְכבֹודֹו ּוְבַעְצמֹו. 

ֶׁשֶּנֱאַמר: ְוָעַבְרִּתי ְבֶאֶרץ ִמְצַרִים ַּבַּלְיָלה 
ַהֶּזה, ְוִהֵּכיִתי ָּכל־ְּבכֹור ְּבֶאֶרץ ִמְצַרִים 

ֵמָאָדם ְוַעד ְּבֵהָמה, ּוְבָכל ֱאֹלֵהי ִמְצַרִים 
ֶאֱעֶׂשה ְׁשָפִטים. ֲאִני ה’.

ְוָעַבְרִּתי ְבֶאֶרץ ִמְצַרִים ַּבַּלְיָלה ַהֶּזה ְוָעַבְרִּתי ְבֶאֶרץ ִמְצַרִים ַּבַּלְיָלה ַהֶּזה 
– ֲאִני ְולֹא ַמְלָאְך; ְוִהֵּכיִתי ָכל ְּבכֹור ְוִהֵּכיִתי ָכל ְּבכֹור 
ְּבֶאֶרץ־ִמְצַרים.ְּבֶאֶרץ־ִמְצַרים. ֲאִני ְולֹא ָׂשָרף; ּוְבָכל־ּוְבָכל־

ֱאֹלֵהי ִמְצַרִים ֶאֱעֶׂשה ְׁשָפִטים.ֱאֹלֵהי ִמְצַרִים ֶאֱעֶׂשה ְׁשָפִטים. ֲאִני ְולֹא 
ַהָׁשִליַח; ֲאִני ה’. ֲאִני ה’. ֲאִני הּוא ְולֹא ַאֵחר.

ְּבָיד ֲחָזָקה.ְּבָיד ֲחָזָקה. זֹו ַהֶּדֶבר, ְּכָמה ֶׁשֶּנֱאַמר: 
ִהֵּנה ַיד־ה’ הֹוָיה ְּבִמְקְנָך ֲאֶׁשר ַּבָשֶדה, 

ַּבסּוִסים, ַּבֲחמִֹרים, ַּבְגַמִלים, ַּבָּבָקר 
ּוַבּצֹאן, ֶּדֶבר ָּכֵבד ְמֹאד.

ּוִבְזרַֹע ְנטּוָיה.ּוִבְזרַֹע ְנטּוָיה. זֹו ַהֶחֶרב, ְּכָמה ֶׁשֶּנֱאַמר: 
ְוַחְרּבֹו ְׁשלּוָפה ְּבָידֹו, ְנטּוָיה ַעל־

ְירּוָשָלִים.

ּוְבמֹוָרא ָגדֹל.ּוְבמֹוָרא ָגדֹל. זֹו ִגּלּוי ְׁשִכיָנה. ְּכָמה 
ֶׁשֶּנֱאַמר, אֹו ֲהִנָסה ֱאֹלִהים ָלבֹוא 

ָלַקַחת לֹו גֹוי ִמֶקֶרב גֹוי ְּבַמֹסת ְּבֹאֹתת 
ּוְבמֹוְפִתים ּוְבִמְלָחָמה ּוְבָיד ֲחָזָקה 

ּוִבְזרֹוַע ְנטּוָיה ּוְבמֹוָרִאים ְגדֹוִלים ְּכֹכל 
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with an outstretched forearm and with 
great and awesome acts, like all that the 
Lord, your God, did for you in Egypt in 
front of your eyes?"

"And with signs" is the staff, as it is stated 
(Ex. 4:17); "And this staff you shall take in 
your hand, with it you will preform signs."

"And with wonders" refers to the blood, 
as it is stated ( Joel 3:3); "And I will place 
my wonders in the skies and in the earth.

At "blood and fire and pillars of smoke" and the 
ten plagues and "detsakh," "adash" and "ba'achab," 
one should pour out a little wine from the cup.

Blood and fire and 
pillars of smoke.
Another [explanation]: "With a strong 
hand" [corresponds to] two [plagues]; 
"and with an outstretched forearm" 
[corresponds to] two [plagues]; "and 
with great awe" [corresponds to] two 
[plagues]; "and with signs" [corresponds 
to] two [plagues]; "and with wonders" 
[corresponds to] two [plagues].

These are [the] ten plagues that the Holy 
One, blessed be He, brought on the 
Egyptians in Egypt and they are:

Blood 
Frogs 
Lice 
Wild Animals 
Pestilence 
Boils 

ֲאֶׁשר־ָעָׂשה ָלֶכם ה’ ֱאֹלֵהיֶכם ְּבִמְצַרִים 
ְלֵעיֶניָך.

ּוְבֹאתֹות.ּוְבֹאתֹות. ֶזה ַהַּמֶטה, ְּכָמה ֶׁשֶּנֱאַמר: ְוֶאת 
ַהַּמֶטה ַהֶּזה ִּתַקח ְּבָיְדָך, ֲאֶׁשר ַּתֲעֶׂשה־ּבֹו 

ֶאת ָהֹאתֹות.

ּוְבמְֹפִתים.ּוְבמְֹפִתים. ֶזה ַהָּדם, ְּכָמה ֶׁשֶּנֱאַמר: ְוָנַתִּתי 
מֹוְפִתים ַּבָׁשַמִים ּוָבָאֶרץ.

כשאומר דם ואש ותימרות עשן, עשר המכות 
ודצ”ך עד”ש באח”ב – ישפוך מן הכוס מעט 

יין:

ָדם ָוֵאׁש 
ְוִתיְמרֹות 

ָעָׁשן.
ָדָבר ַאֵחר: ְּבָיד ֲחָזָקה ְׁשַּתִים, 
ּוִבְזרַֹע ְנטּוָיה ְׁשַּתִים, ּוְבמָֹרא 

ָגדֹל – ְׁשַּתִים, ּוְבֹאתֹות – 
ְׁשַּתִים, ּוְבמְֹפִתים – ְׁשַּתִים.

ֵאּלּו ֶעֶׂשר ַמּכֹות ֶׁשֵהִביא ַהָקדֹוׁש ָּברּוְך 
הּוא ַעל־ַהִּמְצִרים ְּבִמְצַרִים, ְוֵאלּו ֵהן:

ָדם    ְצַפְרֵדַע     
ִכִנים    ָערֹוב    

ֶדֶבר
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Hail 
Locusts 
Darkness 
Slaying of the Firstborn

Rabbi Yehuda was accustomed to giving 
[the plagues] mnemonics: 

Detsakh,  
Adash  
Beachav.

Rabbi Yose Hagelili says, "From where 
can you derive that the Egyptians were 
struck with ten plagues in Egypt and with 
fifty plagues at the Sea? In Egypt, what 
does it state? 'Then the magicians said 
unto Pharaoh: ‘This is the finger of God' 
(Ex. 8:15). And at the Sea, what does 
it state? 'And Israel saw the Lord's great 
hand that he used upon the Egyptians, 
and the people feared the Lord; and they 
believed in the Lord, and in Moshe, His 
servant' (Ex. 14:31). How many were 
they struck with with the finger? Ten 
plagues. You can say from here that in 
Egypt, they were struck with ten plagues 
and at the Sea, with fifty plagues."

Rabbi Eliezer says, "From where can you 
derive that every plague that the Holy 
One, blessed be He, brought upon the 
Egyptians in Egypt was composed of 
four plagues? As it is stated (Ps. 78:49): 
'He sent upon them the fierceness of 
His anger, wrath, and fury, and trouble, 
a sending of messengers of evil.' 'Wrath' 
one; 'and fury' two; 'and trouble' three; 'a 
sending of messengers of evil' four. You 

ְׁשִחין    ָבָרד    
ַאְרֶבה    חֶׁשְך
ַמַכת ְבכֹורֹות

ַרִּבי ְיהּוָדה ָהָיה נֹוֵתן ָּבֶהם ִסָּמִנים:

ְדַצ”ְך ַעַד”ׁש 
ְבַאַח”ב.

ַרִּבי יֹוֵסי ַהְגִליִלי אֹוֵמר: ִמַּנִין ַאָּתה אֹוֵמר 
ֶׁשָּלקּו ַהִּמְצִרים ְּבִמְצַרִים ֶעֶׂשר ַמּכֹות 

ְוַעל ַהָּים ָלקּו ֲחִמִׁשים ַמּכֹות? ְּבִמְצַרִים 
ַמה הּוא אֹוֵמר? ַוּיֹאְמרּו ַהַחְרֻטִּמם ֶאל 

ַּפְרֹעה: ֶאְצַּבע ֱאֹלִהים ִהוא, ְוַעל ַהָּים 
ָמה הּוא אֹוֵמר? ַוַּיְרא ִיְׂשָרֵאל ֶאת־ַהָּיד 
ַהְגדָֹלה ֲאֶׁשר ָעָׂשה ה’ ְּבִמְצַרִים, ַוִּייְראּו 

ָהָעם ֶאת־ה’, ַוַּיֲאִמינּו ַּביי ּוְבמֶׁשה ַעְבדֹו. 
ַּכָמה ָלקּו ְבֶאְצַּבע? ֶעֶׂשר ַמּכֹות. ֱאמֹור 
ֵמַעָּתה: ְּבִמְצַרים ָלקּו ֶעֶׂשר ַמּכֹות ְוַעל 

ַהָּים ָלקּו ֲחִמִׁשים ַמּכֹות.

ַרִּבי ֱאִליֶעֲזר אֹוֵמר: ִמַּנִין ֶׁשָּכל־ַמָּכה 
ּוַמָּכה ֶׁשֵהִביא ַהָקדֹוׁש ָּברּוְך הּוא ַעל 
ַהִּמְצִרים ְּבִמְצַרִים ָהְיָתה ֶׁשל ַאְרַּבע 

ַמּכֹות? ֶׁשֶּנֱאַמר: ְיַׁשַּלח־ָּבם ֲחרֹון ַאּפֹו, 
ֶעְבָרה ָוַזַעם ְוָצָרה, ִמְׁשַלַחת ַמְלֲאֵכי 

ָרִעים. ֶעְבָרה – ַאַחת, ָוַזַעם – ְׁשַּתִים, 
ְוָצָרה – ָׁשלׁש, ִמְׁשַלַחת ַמְלֲאֵכי ָרִעים 
– ַאְרַּבע. ֱאמֹור ֵמַעָּתה: ְּבִמְצַרִים ָלקּו 
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can say from here that in Egypt, they were 
struck with forty plagues and at the Sea 
with two hundred plagues."

Rabbi Akiva says, says, "From where can 
you derive that every plague that the 
Holy One, blessed be He, brought upon 
the Egyptians in Egypt was composed of 
five plagues? As it is stated (Ps. 78:49): 
'He sent upon them the fierceness of 
His anger, wrath, and fury, and trouble, 
a sending of messengers of evil.' 'The 
fierceness of His anger' one; 'wrath' two; 
'and fury' three; 'and trouble' four; 'a 
sending of messengers of evil' five. You 
can say from here that in Egypt, they were 
struck with fifty plagues and at the Sea 
with two hundred and fifty plagues."

How many degrees of good did the 
Place [of all bestow] upon us!

If He had taken us out of Egypt and not 
made judgements on them; 

it would have been enough for us.
If He had made judgments on them and 

had not made [them] on their gods; 
it would have been enough for us.

If He had made [them] on their gods and 
had not killed their firstborn; 

it would have been enough for us.
If He had killed their firstborn and had 

not given us their money; 
it would have been enough for us.

If He had given us their money and had 
not split the Sea for us; 

it would have been enough for us.
If He had split the Sea for us and had not 

taken us through it on dry land; 
it would have been enough for us.

ַאְרָּבִעים ַמּכֹות ְוַעל ַהָּים ָלקּו ָמאַתִים 
ַמּכֹות.

ַרִּבי ֲעִקיָבא אֹוֵמר: ִמַּנִין ֶׁשָּכל־ַמָּכה ּוַמָּכה 
ֶשֵהִביא ַהָקדֹוׁש ָּברּוְך הּוא ַעל ַהִּמְצִרים 

ְּבִמְצַרִים ָהְיָתה ֶׁשל ָחֵמׁש ַמּכֹות? 
ַׁשַּלח־ָּבם ֲחרֹון ַאּפֹו, ֶעְבָרה  ֶׁשֶּנֱאַמר: ְיִ

ָוַזַעם ְוַצָרה, ִמְׁשַלַחת ַמְלֲאֵכי ָרִעים. ֲחרֹון 
ַאּפֹו – ַאַחת, ֶעְבָרה – ְׁשָּתִים, ָוַזַעם – 

ָׁשלֹוׁש, ְוָצָרה – ַאְרַּבע, ִמְׁשַלַחת ַמְלֲאֵכי 
ָרִעים – ָחֵמׁש. ֱאמֹור ֵמַעָּתה: ְּבִמְצַרִים 

ָלקּו ֲחִמִׁשים ַמּכות ְוַעל ַהָּים ָלקּו ֲחִמִׁשים 
ּוָמאַתִים ַמּכֹות.

ַּכָמה ַמֲעלֹות טֹובֹות ַלָּמקֹום ָעֵלינּו!

 ַּדֵּינּו.
ִאּלּו הֹוִציָאנּו ִמִמְצַרִים ְולֹא 

ָעָׂשה ָבֶהם ְׁשָפִטים,

 ַּדֵּינּו.
ִאּלּו ָעָׂשה ָבֶהם ְׁשָפִטים, 

ְולֹא ָעָׂשה ֵבאֹלֵהיֶהם, 

 ַּדֵּינּו.
ִאּלּו ָעָׂשה ֵבאֹלֵהיֶהם, ְולֹא 

ָהַרג ֶאת־ְּבכֹוֵריֶהם,

 ַּדֵּינּו.
ִאּלּו ָהַרג ֶאת־ְּבכֹוֵריֶהם ְולֹא 

ָנַתן ָלנּו ֶאת־ָממֹוָנם,

 ַּדֵּינּו.
ִאּלּו ָנַתן ָלנּו ֶאת־ָממֹוָנם 
ְולֹא ָקַרע ָלנּו ֶאת־ַהָּים, 

 ַּדֵּינּו.
ִאּלּו ָקַרע ָלנּו ֶאת־ַהָּים ְולֹא 

ֶהֱעִביָרנּו ְּבתֹוכֹו ֶּבָחָרָבה, 
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If He had taken us through it on dry land 
and had not drowned our enemies; 

it would have been enough for us.
If He had drowned our enemies and 

had not supplied our needs in the 
wilderness for forty years; 

it would have been enough for us.
If He had supplied our needs in the 

wilderness for forty years and had not 
fed us the manna; 

it would have been enough for us.
If He had fed us the manna and had not 

given us the Shabbat; 
it would have been enough for us.

If He had given us the Shabbat and had 
not brought us close to Mount Sinai; 

it would have been enough for us.
If He had brought us close to Mount Sinai 

and had not given us the Torah;
it would have been enough for us.

If He had given us the Torah and had not 
brought us into the land of Israel; 

it would have been enough for us.
If He had brought us into the land of 

Israel and had not built us the Temple;
it would have been enough for us.

How much more so is the good that is 
doubled and quadrupled that the Place 
[of all bestowed] upon us [enough for us]; 
since he took us out of Egypt, and made 
judgments with them, and made [them] 
with their gods, and killed their firstborn, 
and gave us their money, and split the 
Sea for us, and brought us through it on 
dry land, and pushed down our enemies 
in [the Sea], and supplied our needs in 
the wilderness for forty years, and fed us 
the manna, and gave us the Shabbat, and 
brought us close to Mount Sinai, and gave 

 ַּדֵּינּו.

ִאּלּו ֶהֱעִביָרנּו ְּבתֹוכֹו 
ֶּבָחָרָבה ְולֹא ִׁשַקע ָצֵרנּו 

ְּבתֹוכֹו,

 ַּדֵּינּו.

ִאּלּו ִׁשַקע ָצֵרנּו ְּבתֹוכֹו 
ְולֹא ִסֵּפק ָצְרֵּכנּו ַּבִמְדָּבר 

ַאְרָּבִעים ָׁשָנה,

 ַּדֵּינּו.

ִאּלּו ִסֵּפק ָצְרֵּכנּו ְּבִמְדָּבר 
ַאְרָּבִעים ָׁשָנה ְולֹא ֶהֱאִכיָלנּו 

ֶאת־ַהָּמן,

 ַּדֵּינּו.
ִאּלּו ֶהֱאִכיָלנּו ֶאת־ַהָּמן ְולֹא 

ָנַתן ָלנּו ֶאת־ַהַׁשָּבת, 

 ַּדֵּינּו.
ִאּלּו ָנַתן ָלנּו ֶאת־ַהַׁשָּבת, 
ְולֹא ֵקְרָבנּו ִלְפֵני ַהר ִסיַני, 

 ַּדֵּינּו.
ִאּלּו ֵקְרָבנּו ִלְפֵני ַהר ִסיַני, 
ְולא ַנַתן ָלנּו ֶאת־ַהּתֹוָרה,

 ַּדֵּינּו.
ִאּלּו ַנַתן ָלנּו ֶאת־ַהּתֹוָרה 

ְולֹא ִהְכִניָסנּו ְלֶאֶרץ ִיְׂשָרֵאל, 

 ַּדֵּינּו.

ִאּלּו ִהְכִניָסנּו ְלֶאֶרץ ִיְׂשָרֵאל 
ְולֹא ָבָנה ָלנּו ֶאת־ֵּבית 

ַהְּבִחיָרה,

ַעל ַאַחת, ַּכָמה ְוַּכָמה, טֹוָבה ְכפּוָלה 
ּוְמֻכֶּפֶלת ַלָּמקֹום ָעֵלינּו: ֶׁשהֹוִציָאנּו 

ִמִּמְצַרִים, ְוָעָׂשה ָבֶהם ְׁשָפִטים, ְוָעָׂשה 
ֵבאֹלֵהיֶהם, ְוָהַרג ֶאת־ְּבכֹוֵריֶהם, ְוָנַתן 
ָלנּו ֶאת־ָממֹוָנם, ְוָקַרע ָלנּו ֶאת־ַהָּים, 

ְוֶהֱעִביָרנּו ְּבתֹוכֹו ֶּבָחָרָבה, ְוִׁשַקע ָצֵרנּו 
ְּבתֹוכֹו, ְוִסֵּפק ָצְרֵּכנּו ַּבִמְדָּבר ַאְרָּבִעים 

ָׁשָנה, ְוֶהֱאִכיָלנּו ֶאת־ַהָּמן, ְוָנַתן ָלנּו ֶאת־
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us the Torah, and brought us into the land 
of Israel and built us the the Temple to 
atone upon all of our sins.

Rabban Gamliel was accustomed to 
say, Anyone who has not said these 
three things on Pesach has not fulfilled 
his obligation, and these are them: the 
Pesach sacrifice, matsa and marror.

The Pesach sacrifice that our ancestors 
were accustomed to eating when the 
Temple existed, for the sake of what was 
it? To commemorate that the Holy One, 
blessed be He, passed over the homes 
of our ancestors in Egypt, as it is stated 
(Ex. 12:27); "And you shall say: 'It is the 
Pesach sacrifice to the Lord, for that He 
passed over the homes of the Children 
of Israel in Egypt, when He smote the 
Egyptians, and our homes he saved.’ And 
the people bowed the head and bowed."

Hold the matsa and show it to the others.

This matsa that we are eating, for the 
sake of what? To commemorate that our 
ancestors' dough was not yet able to rise, 
before the King of kings, the Holy One, 
blessed be He, revealed Himself and 
redeemed them, as it is stated (Ex. 12:39); 
"And they baked the dough which they 
brought out of Egypt into matsa cakes, since 
it did not rise; because they were expelled 
from Egypt, and could not tarry, neither had 
they made for themselves provisions."

Hold the marror and show it to the others.

This marror that we are eating, for 
the sake of what [is it]? For the sake 

ַהַׁשָּבת, ְוֵקְרָבנּו ִלְפֵני ַהר ִסיַני, ְוַנָתן ָלנּו 
ֶאת־ַהּתֹוָרה, ְוִהְכִניָסנּו ְלֶאֶרץ ִיְׂשָרֵאל, 
ּוָבָנה ָלנּו ֶאת־ֵּבית ַהְּבִחיָרה ְלַכֵּפר ַעל־

ָּכל־ֲעֹונֹוֵתינּו.

ַרָּבן ַגְמִליֵאל ָהָיה אֹוֵמר: ָּכל ֶׁשּלֹא ָאַמר 
ְׁשלָׁשה ְּדָבִרים ֵאּלּו ַּבֶּפַסח, לא ָיָצא ְיֵדי 

חֹוָבתֹו, ְוֵאּלּו ֵהן: ֶּפַסח, ַמָּצה, ּוָמרֹור.

ֶׁשָהיּו ֲאבֹוֵתינּו פסח 
אֹוְכִלים ִּבְזַמן ֶׁשֵּבית 

ַהִּמְקָּדׁש ָהָיה ַקָּים, ַעל ׁשּום ָמה? ַעל 
ׁשּום ֶׁשָּפַסח ַהָקדֹוׁש ָּברּוְך הּוא ַעל ָּבֵּתי 

ֲאבֹוֵתינּו ְּבִמְצַרִים, ֶׁשֶּנֱאַמר: ַוֲאַמְרֶּתם 
ֶזַבח ֶּפַסח הּוא ַליי, ֲאֶׁשר ָּפַסח ַעל ָּבֵּתי 

ְבֵני ִיְׂשָרֵאל ְּבִמְצַרִים ְּבָנְגּפֹו ֶאת־ִמְצַרִים, 
ְוֶאת־ָּבֵּתינּו ִהִּציל ַוִּיֹקד ָהָעם ַוִּיְׁשַּתחוּו.

אוחז המצה בידו ומראה אותה למסובין:

זֹו ֶׁשָאנֹו אֹוְכִלים, מצה 
ַעל ׁשּום ַמה? ַעל 

ׁשּום ֶׁשּלֹא ִהְסִּפיק ְּבֵצָקם ֶׁשל ֲאבֹוֵתינּו 
ְלַהֲחִמיץ ַעד ֶׁשִּנְגָלה ֲעֵליֶהם ֶמֶלְך ַמְלֵכי 

ַהְּמָלִכים, ַהָקדֹוׁש ָּברּוְך הּוא, ּוְגָאָלם, 
ֶׁשֶּנֱאַמר: ַוּיֹאפּו ֶאת־ַהָּבֵצק ֲאֶׁשר הֹוִציאּו 

ִמִּמְצַרִים ֻעֹגת ַמּצֹּות, ִּכי לֹא ָחֵמץ, ִּכי 
ֹגְרׁשּו ִמִּמְצַרִים ְולֹא ָיְכלּו ְלִהְתַמְהֵמַּה, 

ְוַגם ֵצָדה לֹא ָעׂשּו ָלֶהם.

אוחז המרור בידו ומראה אותו למסובין:

ֶזה ֶׁשָאנּו אֹוְכִלים, מרור 
ַעל ׁשּום ַמה? ַעל 
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[to commemorate] that the Egyptians 
embittered the lives of our ancestors in 
Egypt, as it is stated (Ex. 1:14); "And they 
made their lives bitter with hard service, 
in mortar and in brick, and in all manner 
of service in the field; in all their service, 
wherein they made them serve with rigor."

In each and every generation, a person 
is obligated to see himself as if he left 
Egypt, as it is stated (Ex. 13:8); "For the 
sake of this, did the Lord do [this] for me 
in my going out of Egypt." Not only our 
ancestors did the Holy One, blessed be He, 
redeem, but rather also us [together] with 
them did He redeem, as it is stated (Deut. 
6:23); "And He took us out from there, 
in order to bring us in, to give us the land 
which He swore unto our fathers."

Hold the cup, cover the matsa and say:

Therefore we are obligated to thank, praise, 
laud, glorify, exalt, lavish, bless, raise 
high, and acclaim He who made all these 
miracles for our ancestors and for us: He 
brought us out from slavery to freedom, 
from sorrow to joy, from mourning to a 
festival, from darkness to great light, and 
from servitude to redemption. And let us 
say a new song before Him, Halleluyah!

Halleluyah! Praise, servants of the Lord, 
praise the name of the Lord. May the Name 
of the Lord be blessed forever. From the 
rising of the sun in the East to its setting, 
the name of the Lord is praised. Above all 
nations is the Lord, His honor is above the 
heavens. Who is like the Lord, our God, 
Who sits on high; Who looks down upon 
the heavens and the earth? He brings up 

ׁשּום ֶׁשֵּמְררּו ַהִּמְצִרים ֶאת־ַחֵּיי ֲאבֹוֵתינּו 
ְּבִמְצַרִים, ֶׁשֶּנֱאַמר: ַוְיָמְררּו ֶאת ַחֵּייהם 

ַּבֲעֹבָדה ָקָשה, ְּבֹחֶמר ּוִבְלֵבִנים ּוְבָכל־
ֲעֹבָדה ַּבָשֶדה ֶאת ָּכל ֲעֹבָדָתם ֲאֶׁשר ָעְבדּו 

ָבֶהם ְּבָפֶרְך.

ְּבָכל־ּדֹור ָודֹור ַחָּיב ָאָדם ִלְראֹות ֶאת־
ַעְצמֹו ְּכִאּלּו הּוא ָיָצא ִמִּמְצַרִים, ֶׁשֶּנֱאַמר: 

ְוִהַגְדָּת ְלִבְנָך ַּבּיֹום ַההּוא ֵלאמֹר, ַּבֲעבּור 
ֶזה ָעָׂשה ה’ ִלי ְּבֵצאִתי ִמִּמְצַרִים. לֹא 

ֶאת־ֲאבֹוֵתינּו ִּבְלָבד ָגַאל ַהָקדֹוׁש ָּברּוְך 
הּוא, ֶאָּלא ַאף אֹוָתנּו ָגַאל ִעָּמֶהם, 

ֶׁשֶּנֱאַמר: ְואֹוָתנּו הֹוִציא ִמָׁשם, ְלַמַען 
ָהִביא אֹוָתנּו, ָלֶתת ָלנּו ֶאת־ָהָאֶרץ ֲאֶׁשר 

ִנָׁשַּבע ַלֲאֹבֵתינּו.

יאחז הכוס בידו ויכסה המצות ויאמר:

ְלִפיָכְך ֲאַנְחנּו ַחָּיִבים ְלהֹודֹות, ְלַהֵּלל, 
ְלַׁשֵּבַח, ְלָפֵאר, ְלרֹוֵמם, ְלַהֵּדר, ְלָבֵרְך, 

ְלַעֵּלה ּוְלַקֵּלס ְלִמי ֶׁשָעָׂשה ַלֲאבֹוֵתינּו ְוָלנּו 
ֶאת־ָּכל־ַהִנִסים ָהֵאּלּו: הֹוִציָאנּו ֵמַעְבדּות 

ְלֵחרּות ִמָּיגֹון ְלִׂשְמָחה, ּוֵמֵאֶבל ְליֹום טֹוב, 
ּוֵמֲאֵפָלה ְלאֹור ָגדֹול, ּוִמִׁשְעּבּוד ִלְגֻאָּלה. 

ְוֹנאַמר ְלָפָניו ִׁשיָרה ֲחָדָׁשה: ַהְללּוָיּה.

ַהְללּוָיּה ַהְללּו ַעְבֵדי ה’, ַהְללּו ֶאת־ֵׁשם 
ה’. ְיִהי ֵׁשם ה’ ְמֹבָרְך ֵמַעָּתה ְוַעד עֹוָלם. 

ִמִּמְזַרח ֶׁשֶמׁש ַעד ְמבֹואֹו ְמֻהָּלל ֵׁשם 
ה’. ָרם ַעל־ָּכל־גֹוִים ה’, ַעל ַהָׁשַמִים 

ְּכבֹודֹו. ִמי ַּכיי ֱאֹלֵהינּו ַהַּמְגִּביִהי ָלָׁשֶבת, 
ַהַּמְׁשִּפיִלי ִלְראֹות ַּבָׁשַמִים ּוָבָאֶרץ? 

ְמִקיִמי ֵמָעָפר ָּדל, ֵמַאְׁשֹּפת ָיִרים ֶאְביֹון, 
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the poor out of the dirt; from the refuse piles, 
He raises the destitute. To seat him with the 
nobles, with the nobles of his people. He seats 
a barren woman in a home, a happy mother of 
children. Halleluyah! 

In going out of Egypt, the house of Ya'akov 
from a people of foreign speech. The Sea saw 
and fled, the Jordan turned to the rear. The 
mountains danced like rams, the hills like 
young sheep. What is happening to you, O 
Sea, that you are fleeing, O Jordan that you 
turn to the rear; O mountains that you dance 
like rams, O hills like young sheep? From 
before the Master, tremble O earth, from 
before the Lord of Ya'akov. He who turns the 
boulder into a pond of water, the flint into a 
spring of water. 

Raise the cup

Blessed are You, Lord our God, King of the 
universe, who redeemed us and our ancestors 
from Egypt, and brought us on this night to 
eat matsa and marror; so too, Lord our God, 
and God of our ancestors, bring us to other 
appointed times and holidays that will come 
to greet us in peace, joyful in the building of 
Your city and happy in Your worship; that we 
shall eat there from the offerings and from the 
Pesach sacrifices, (on Saturday night:  from 
the Pesach sacrifices and from the offerings,) 
the blood of which shall reach the wall of Your 
altar for favor, and we shall thank You with a 
new song upon our redemption and upon the 
restoration of our souls. Blessed are you, Lord, 
who redeemed Israel.

Say the blessing and drink while reclining to the left.

Blessed are You, Lord our God, who creates 
the fruit of the vine.

ְלהֹוִׁשיִבי ִעם־ְנִדיִבים, ִעם ְנִדיֵבי ַעּמֹו. 
מֹוִׁשיִבי ֲעֶקֶרת ַהַּבִית, ֵאם ַהָּבִנים 

ְׂשֵמָחה. ַהְללּוָיּה.

ְּבֵצאת ִיְׂשָרֵאל ִמִמְצַרִים, ֵּבית ַיֲעֹקב 
ֵמַעם ֹלֵעז, ָהְיָתה ְיהּוָדה ְלָקְדׁשֹו, ִיְׂשָרֵאל 
ַמְמְׁשלֹוָתיו. ַהָּים ָרָאה ַוַּיֹנס, ַהַּיְרֵּדן ִיֹסב 
ְלָאחֹור. ֶהָהִרים ָרְקדּו ְכֵאיִלים, ְגַבעֹות 

ִּכְבֵני צֹאן. ַמה ְּלָך ַהָּים ִּכי ָתנּוס, ַהַּיְרֵּדן 
– ִּתֹסב ְלָאחֹור, ֶהָהִרים – ִּתְרְקדּו 

ְכֵאיִלים, ְגַבעֹות ִּכְבֵני־צֹאן. ִמְּלְפֵני ָאדֹון 
חּוִלי ָאֶרץ, ִמְּלְפֵני ֱאלֹוַה ַיֲעֹקב. ַהֹהְפִכי 
ַהּצּור ֲאַגם־ָמִים, ַחָּלִמיש ְלַמְעְינֹו־ָמִים.

מגביהים את הכוס עד גאל ישראל.

ָּברּוְך ַאָּתה ה’ ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, 
ֲאֶׁשר ְגָאָלנּו ְוָגַאל ֶאת־ֲאבֹוֵתינּו 

ִמִּמְצַרִים, ְוִהִגיָענּו ַהַּלְיָלה ַהֶּזה ֶלֱאָכל־
ּבֹו ַמָּצה ּוָמרֹור. ֵּכן ה’ ֱאֹלֵהינּו ֵואֹלֵהי 

ֲאבֹוֵתינּו ַיִגיֵענּו ְלמֹוֲעִדים ְוִלְרָגִלים 
ֲאֵחִרים ַהָּבִאים ִלְקָראֵתנּו ְלָׁשלֹום, 

ְׂשֵמִחים ְּבִבְנַין ִעיֶרְך ְוָׂשִׂשים ַּבֲעבֹוָדֶתָך. 
ְוֹנאַכל ָׁשם ִמן ַהְּזָבִחים ּוִמן ַהְּפָסִחים 

)במוציא שבת: ִמן ַהְּפָסִחים ּוִמן 
ַהְּזָבִחים( ֲאֶׁשר ַיִגיַע ָּדָמם ַעל ִקיר 

ִמְזַּבֲחָך ְלָרצון, ְונֹוֶדה ְלָך ִׁשיר ָחָדש ַעל 
ְגֻאָּלֵתנּו ְוַעל ְּפדּות ַנְפֵׁשנּו. ָּברּוְך ַאָּתה 

ה’, ָגַאל ִיְׂשָרֵאל.

שותים את הכוס בהסבת שמאל.

ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם 
ּבֹוֵרא ְּפִרי ַהָגֶפן.
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We wash the hands with a blessing.

Blessed are You, Lord our God, King of 
the Universe, who has sanctified us with 
His commandments and has commanded 
us on the washing of the hands.

נוטלים את הידים ומברכים:

ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, 
ֲאֶׁשר ִקְּדָׁשנּו ְּבִמְצֹוָתיו ְוִצָּונּו ַעל ְנִטיַלת 

ָיַדִים.

- רחצה -

- MATZA -
Rabban Gamliel famously explains that the reason we eat Matza is to remind us of 
the fact that our ancestors' dough did not have time to rise as they sped hurriedly 
out of Egypt.  Many commentaries ask how this could be the reason behind eating 
Matza; after all, the Jews were commanded to eat Matza while they were still in 
Egypt, on the night before the Exodus.  One popular answer to this question is that 
the mitzva of Matza was given to the Jews in Egypt in anticipation of the fact that 
the dough would not rise the following day.  G-d, who knows the future, is certainly 
able to assign a mitzva based on events which have not yet taken place.

A different answer is offered by the Abarbanel.  He suggests that Matza actually 
has a dual purpose and message.  On the one hand, Matza is a bread of poverty, 
typically eaten by slaves.  When the Jews were told to eat Matza before leaving 
Egypt, they saw Matza as being a symbol of the servitude they had endured.  

There is, however, a second dimension to the mitzva of Matza: its symbol of the 
rapid exodus of the Jews from Egypt.  The Jews only came to recognize this second 
significance latent in Matza once they experienced the exodus and saw their dough 
fail to rise.  At that point, Matza became invested with a second level of significance.  
The point being made by Rabban Gamliel is that the Matza “we” -- as opposed to 
the Jews in Egypt -- eat is primarily to mark the exodus from Egypt and not the 
concept of Matza as a bread of poverty.  

The Maharal takes issue with the description of Matza as a bread of poverty.  He 
points out that we never find any reference in Tanach to the idea that the Jews ate 
Matza as slaves.  Instead, he suggests, Matza is a bread of simplicity.  While poverty 
and freedom are antithetical to one another, simplicity is actually the key to true 
freedom.  Thus, Matza is both representative of simplicity and freedom at the same 
time.
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Take out the matza with the broken one between 
the two whole ones; hold the three of them and 
bless "ha-motzi" with the intention to take 
from the top one and "on eating matza" with 
the intention of eating from the broken one. 
Afterwards, break off a kazayit from the top whole 
one and a second kazayit from the broken one, dip 
them into salt and eat both while reclining.

Blessed are You, Lord our God, King of the 
Universe, who brings bread from the ground.

Blessed are You, Lord our God, King of 
the Universe, who has sanctified us with 
His commandments and has commanded 
us on the eating of matsa.

All present should take a kazayit of marror, dip 
into the haroset, shake off the haroset, make the 
blessing and eat without reclining.

Blessed are You, Lord our God, King of 
the Universe, who has sanctified us with 
His commandments and has commanded 
us on the eating of marror.

יקח המצות בסדר שהניחן, הפרוסה בין שתי 
השלמות, יאחז שלשתן בידו ויברך “המוציא” 

בכוונה ַעל העליונה, ו”על אכילת ַמָצה” 
בכוונה על הפרוסה. אחר כך יבצע כזית מן 

העליונה השלמה וכזית שני מן הפרוסה, 
ויטבלם במלח, ויאכל בהסה שני הזיתים:

ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם 
ַהּמֹוִציא ֶלֶחם ִמן ָהָאֶרץ.

ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, 
ֲאֶׁשר ִקְּדָׁשנּו ְּבִמְצֹוָתיו ְוִצָּונּו ַעל ֲאִכיַלת 

ַמָּצה.

כל אחד מהמסִבים לוקח כזית מרור, ּמטִבלו 
ַבחרוסת, ּמנער החרוסת, מברך ואוכל בלי 

הסבה.

ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶׁשר 
ִקְּדָשנּו ְּבִמְצֹוָתיו ְוִצָּונּו ַעל ֲאִכיַלת ָמרֹור.

Perhaps we can combine the explanations of the Abarbanel and the Maharal and 
suggest as follows:  On the night before the Exodus, the Jews ate Matza in Egypt 
as a sign of simplicity.  They understood that G-d wanted them to embrace a 
simple life.  In the morning, when their dough failed to rise, they realized that the 
simplicity that they had espoused the night before was actually the key to true 
freedom.  Thus, the event of the dough failing to rise revealed a deeper significance 
to the Matza which they had not previously understood.

- מוציא מצה -

- מרור -
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All present should take a kazayit from the third 
whole matsa with a kazayit of marror, wrap them 
together and eat them while reclining and without 
saying a blessing. Before he eats it, he should say:

In memory of the Temple according to 
Hillel. This is what Hillel would do when 
the Temple existed:

He would wrap the matsa and marror and 
eat them together, in order to fulfill what 
is stated, (Ex. 12:15): "You should eat it 
upon matsot and marrorim."

We eat and drink.

After the end of the meal, all those present take a 
kazayit from the matsa, that was concealed for 
the afikoman, and eat a kazayit from it while 
reclining.

Before eating the afikoman, say:  
"In memory of the Pesach sacrifice that 
was eaten upon being satiated."

כל אחד מהמסבים לוקח כזית מן המצה 
הְשלישית עם כזית מרור, כורכים יחד, אוכלים 

בהסבה ובלי ברכה. לפני אכלו אומר.

ֵזֶכר ְלִמְקָּדׁש ְּכִהֵּלל. ֵּכן ָעָׂשה ִהֵּלל ִּבְזַמן 
ֶׁשֵּבית ַהִּמְקָּדׁש ָהָיה ַקָּים:

ָהָיה ּכֹוֵרְך ַמָּצה ּוָמרֹור ְואֹוֵכל ְּבַיַחד, 
ְלַקֵּים ַמה ֶׁשֶּנֱאַמר: ַעל ַמּצֹות ּוְמרוִׂרים 

יֹאְכֻלהּו.

אוכלים ושותים.

אחר גמר הסעודה לוקח כל אחד מהמסבים 
כזית מהמצה שהייתה צפונה לאפיקומן ואוכל 

ממנה כזית בהסבה. וצריך לאוכלה קודם 
חצות הלילה.

 לפני אכילת האפיקומן יאמר: 
ַבע. ֵזֶכר ְלָקְרָּבן ֶּפַסח ָהֶנֱאַכל ַעל ָהשוֹׁ

- כורך -

- שולחן עורך -

- צפון -
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We pour the third cup and recite the Grace

A Song of Ascents; When the Lord will 
bring back the captivity of Zion, we will be 
like dreamers. Then our mouth will be full 
of mirth and our tongue joyful melody; 
then they will say among the nations; 
"The Lord has done greatly with these." 
The Lord has done great things with us; 
we are happy. Lord, return our captivity 
like streams in the desert. Those that sow 
with tears will reap with joyful song. He 
who surely goes and cries, he carries the 
measure of seed, he will surely come in 
joyful song and carry his sheaves.(Ps. 126)

The leader opens: My masters, let us bless. 
Everyone answers: May the Name of the 
Lord be blessed from now and forever. 
The leader says: With the permission 
of our gentlemen and our teachers and 
my masters, let us bless [our God] from 
whom we have eaten. 
Everyone answers:  Blessed is [our God] 
from whom we have eaten and from 
whose goodness we live. 
The leader repeats and says: Blessed is 
[our God] from whom we have eaten and 
from whose goodness we live.

Blessed are You, Lord our God, King of the 
Universe, who nourishes the entire world 
in His goodness, in grace, in kindness and 
in mercy; He gives bread to all flesh since 
His kindness is forever. And in His great 
goodness, we always have not lacked, 

מוזגים כוס שליִשי ומָברכים ִברַכת המזון.

ִׁשיר ַהַּמֲעלֹות, ְּבשּוב ה’ ֶאת ִׁשיַבת 
ִצּיֹון ָהִיינּו ְּכֹחְלִמים. ָאז ִיָּמֵלא ְׂשחֹוק 
ִּפינּו ּוְלׁשֹוֵננּו ִרָּנה. ָאז יֹאְמרּו ַבגֹוִים: 

ִהְגִּדיל ה’ ַלֲעׂשֹות ִעם ֵאֶּלה. ִהְגִּדיל ה’ 
ַלֲעׂשֹות ִעָּמנּו, ָהִיינּו ְׂשֵמִחים. ׁשּוָבה ה’ 
ֶאת ְׁשִביֵתנּו ַּכֲאִפיִקים ַּבֶּנֶגב. ַהֹּזְרִעים 

ְּבִדְמָעה, ְּבִרָּנה ִיְקצֹרּו. ָהלֹוְך ֵיֵלְך ּוָבֹכה 
ֹנֵׂשא ֶמֶשְך ַהָּזַרע, ֹּבא ָיֹבא ְבִרָּנה ֹנֵׂשא 

ֲאֻלּמָֹתיו.

שלשה ֶשאכלו כאחד חיבים לזמן 
והמַזמן פותח: ַרּבֹוַתי ְנָבֵרְך:

המסבים עונים: ְיִהי ֵׁשם ה’ ְמֹבָרְך ֵמַעָּתה 
ְוַעד עֹוָלם.

ַהְמַזֵמן אוֵמר: ִּבְרׁשּות ָמָרָנן ְוַרָּבָנן 
ְוַרּבֹוַתי, ְנָבֵרְך ]ֱאֹלֵהינּו[ ֶׁשָאַכְלנּו ִמֶׁשלֹו.

המסבים עונים: ָּברּוְך ]ֱאֹלֵהינּו[ ֶׁשָאַכְלנּו 
ִמֶׁשלֹו ּוְבטּובֹו ָחִיינּו

המזמן חוזר ואומר: ָּברּוְך ]ֱאֹלֵהינּו[ 
ֶׁשָאַכְלנּו ִמֶׁשלֹו ּוְבטּובֹו ָחִיינּו

ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, 
ַהָּזן ֶאת ָהעֹוָלם ֻּכּלֹו ְּבטּובֹו ְּבֵחן ְּבֶחֶסד 

ּוְבַרֲחִמים, הּוא נֹוֵתן ֶלֶחם ְלָכל ָּבָׂשר ִּכי 
ְלעֹוָלם ַחְסדֹו. ּוְבטּובֹו ַהָגדֹול ָּתִמיד לֹא 

ָחַסר ָלנּו, ְוַאל ֶיְחַסר ָלנּו ָמזֹון ְלעֹוָלם ָוֶעד. 

- ברך -
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and may we not lack nourishment forever 
and always, for His great name. Since He is a 
Power that feeds and provides for all and does 
good to all and prepares nourishment for all of 
his creatures that he created. Blessed are You, 
Lord, who sustains all.

We thank you, Lord our God, that you have 
given as an inheritance to our ancestors a 
lovely, good and broad land, that You took 
us out, Lord our God, from Egypt and 
redeemed us from a house of slaves, and for 
Your covenant which You have sealed in our 
flesh, and for Your Torah that You have taught 
us, for Your statutes which You have told us, 
and for life, grace and kindness that You have 
granted us and for the eating of nourishment 
that You feed and provide for us always, on all 
days, and at all times and in every hour.

And for everything, Lord our God, we 
thank You and bless You; may Your name be 
blessed by all, constantly forever and always, 
as it is written "And you shall eat and be 
satiated and bless the Lord your God for the 
good land that He has given you." Blessed 
are You, Lord, for the land and for the 
nourishment.

Please have mercy, Lord our God, upon 
Israel, Your people; and upon Jerusalem, 
Your city; and upon Zion, where Your Glory 
dwells; and upon the monarchy of the House 
of David, Your appointed one; and upon the 
great and holy house that Your name is called 
upon. Our God, our Father, tend us, sustain 
us, provide for us, relieve us and give us quick 
relief, Lord our God, from all of our troubles. 
And please do not make us needy, Lord our 
God, not for the gifts of flesh and blood, and 
not for their loans, but rather from Your full, 

ַּבֲעבּור ְׁשמֹו ַהָגדֹול, ִּכי הּוא ֵאל ָזן 
ּוְמַפְרֵנס ַלֹּכל ּוֵמִטיב ַלֹּכל, ּוֵמִכין ָמזֹון 
ְלָכל ְּבִרּיֹוָתיו ֲאֶׁשר ָּבָרא. ָּברּוְך ַאָּתה 

ה’, ַהָּזן ֶאת ַהֹּכל.

נֹוֶדה ְלָך ה’ ֱאֹלֵהינּו ַעל ֶׁשִהְנַחְלָּת 
ַלֲאבֹוֵתינּו ֶאֶרץ ֶחְמָדה טֹוָבה ּוְרָחָבה, 

ְוַעל ֶׁשהֹוֵצאָתנּו ה’ ֱאֹלֵהינּו ֵמֶאֶרץ 
ִמְצַרִים, ּוְפִדיָתנּו ִמֵּבית ֲעָבִדים, 
ְוַעל ְּבִריְתָך ֶׁשָחַתְמָּת ְּבְבָׂשֵרנּו, 

ְוַעל ּתֹוָרְתָך ֶׁשִּלַּמְדָּתנּו, ְוַעל ֻחֶקיָך 
ֶׁשהֹוַדְעָּתנּו, ְוַעל ַחִּיים ֵחן ָוֶחֶסד 

ֶׁשחֹוַנְנָּתנּו, ְוַעל ֲאִכיַלת ָמזֹון ָׁשַאָּתה 
ָזן ּוְמַפְרֵנס אֹוָתנּו ָּתִמיד, ְּבָכל יֹום 

ּוְבָכל ֵעת ּוְבָכל ָׁשָעה:

ְוַעל ַהּכל ה’ ֱאֹלֵהינּו, ֲאַנְחנּו מֹוִדים 
ָלְך ּוְמָבְרִכים אֹוָתְך, ִיְתָּבַרְך ִׁשְמָך 

ְּבִפי ָּכל ַחי ָּתִמיד ְלעֹוָלם ָוֶעד. 
ַּכָּכתּוב: ְוָאַכְלָּת ְוָׂשַבְעָּת ּוֵבַרְכָּת ֶאת 
ה’ ֱאֹלֵהיָך ַעל ָהָאֶרץ ַהטֹוָבה ֲאֶׁשר 
ָנַתן ָלְך. ָּברּוְך ַאָּתה ה’, ַעל ָהָאֶרץ 

ְוַעל ַהָּמזֹון:

ַרֵחם ָנא ה’ ֱאֹלֵהינּו ַעל ִיְׂשָרַאל ַעֶּמָך 
ְוַעל ְירּוָׁשַלִים ִעיֶרָך ְוַעל ִצּיֹון ִמְׁשַּכן 

ְּכבֹוֶדָך ְוַעל ַמְלכּות ֵּבית ָּדִוד ְמִׁשיֶחָך 
ְוַעל ַהַּבִית ַהָגדֹול ְוַהָקדֹוׁש ֶׁשִּנְקָרא 

ִׁשְמָך ָעָליו: ֱאֹלֵהינּו ָאִבינּו, ְרֵענּו 
זּוֵננּו ַפְרְנֵסנּו ְוַכְלְּכֵלנּו ְוַהְרִויֵחנּו, 

ְוַהְרַוח ָלנּו ה’ ֱאֹלֵהינּו ְמֵהָרה 
ִמָּכל ָצרֹוֵתינּו. ְוָנא ַאל ַּתְצִריֵכנּו 
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open, holy and broad hand, so that we not 
be embarrassed and we not be ashamed 
forever and always.

On Shabbat, add: May You be pleased 
to embolden us, Lord our God, in your 
commandments and in the command of the 
seventh day, of this great and holy Shabbat, 
since this day is great and holy before You, 
to cease work and rest upon it, with love, 
according to the commandment of Your 
will. And with Your will, allow us, Lord 
our God, that we should not have trouble, 
and grief and sighing on the day of our rest. 
And may You show us, Lord our God, the 
consolation of Zion, Your city; and the 
building of Jerusalem, Your holy city; since 
You are the Master of salvations and the 
Master of consolations.

God and God of our ancestors, may 
there ascend and come and reach and 
be seen and be acceptable and be heard 
and be recalled and be remembered - our 
remembrance and our recollection; and 
the remembrance of our ancestors; and the 
remembrance of the messiah, the son of 
David, Your servant; and the remembrance 
of Jerusalem, Your holy city; and the 
remembrance of all Your people, the house 
of Israel - in front of You, for survival, for 
good, for grace, and for kindness, and for 
mercy, for life and for peace on this day of 
the Festival of Matsot. Remember us, Lord 
our God, on it for good and recall us on it 
for survival and save us on it for life, and by 
the word of salvation and mercy, pity and 
grace us and have mercy on us and save us, 
since our eyes are upon You, since You are 
a graceful and merciful Power. 

ה’ ֱאֹלֵהינּו, לֹא ִליֵדי ַמְּתַנת ָּבָׂשר 
ָוָדם ְולֹא ִליֵדי ַהְלָואָתם, ִּכי ִאם 

ְלָיְדָך ַהְּמֵלָאה ַהְּפתּוָחה ַהְקדֹוָׁשה 
ְוָהְרָחָבה, ֶׁשלֹא ֵנבֹוׁש ְולֹא ִנָּכֵלם 

ְלעֹוָלם ָוֶעד.

בשבת מוסיפין: ְרֵצה ְוַהֲחִליֵצנּו 
ה’ ֱאֹלֵהינּו ְּבִמְצֹוֶתיָך ּוְבִמְצַות יֹום 

ַהְׁשִביִעי ַהַׁשָּבת ַהָגדול ְוַהָקדֹוׂש 
ַהֶּזה. ִּכי יֹום ֶזה ָגדֹול ְוָקדֹוׁש הּוא 

ְלָפֶניָך ִלְׁשָּבת ּבֹו ְוָלנּוַח ּבֹו ְּבַאֲהָבה 
ְּכִמְצַות ְרצֹוֶנָך. ּוִבְרצֹוְנָך ָהִניַח ָלנּו ה’ 
ֱאֹלֵהינּו ֶׁשּלֹא ְתֵהא ָצָרה ְוָיגֹון ַוֲאָנָחה 

ְּביֹום ְמנּוָחֵתנּו. ְוַהְרֵאנּו ה’ ֱאֹלֵהינּו 
ְּבֶנָחַמת ִצּיֹון ִעיֶרָך ּוְבִבְנַין ְירּוָׁשַלִים 

ִעיר ָקְדֶׁשָך ִּכי ַאָּתה הּוא ַּבַעל 
ַהְיׁשּועֹות ּוַבַעל ַהֶּנָחמֹות.

ֱאֹלֵהינּו ֵואֹלֵהי ֲאבֹוֵתינּו, ַיֲעֶלה 
ְוָיֹבא ְוַיִגיַע ְוֵיָרֶאה ְוֵיָרֶצה ְוִיָׁשַמע 

ְוִיָּפֵקד ְוִיָּזֵכר ִזְכרֹוֵננּו ּוִפְקּדֹוֵננּו, 
ְוִזְכרֹון ֲאבֹוֵתינּו, ְוִזְכרֹון ָמִׁשיַח ֶּבן 
ָּדִוד ַעְבֶּדָך, ְוִזְכרֹון ְירּוָׁשַלִים ִעיר 

ָקְדֶׁשָך, ְוִזְכרֹון ָּכל ַעְּמָך ֵּבית ִיְׂשָרַאל 
ְלָפֶניָך, ִלְפֵליָטה ְלטֹוָבה ְלֵחן ּוְלֶחֶסד 
ּוְלַרֲחִמים, ְלַחִּיים ּוְלָׁשלֹום ְּביֹום ַחג 

ַהַּמּצֹות ַהֶּזה ָזְכֵרנּו ה’ ֱאֹלֵהינּו ּבֹו 
ְלטֹוָבה ּוָפְקֵדנּו בֹו ִלְבָרָכה ְוהוִׁשיֵענּו 

בֹו ְלַחִּיים. ּוִבְדַבר ְיׁשּוָעה ְוַרֲחִמים 
חּוס ְוָחֵּננּו ְוַרֵחם ָעֵלינּו ְוהֹוִׁשיֵענּו, ִּכי 
ֵאֶליָך ֵעיֵנינּו, ִּכי ֵאל ֶמֶלְך ַחּנּון ְוַרחּום 

ָאָּתה. 
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And may You build Jerusalem, the holy 
city, quickly and in our days. Blessed are 
You, Lord, who builds Jerusalem in His 
mercy. Amen.

Blessed are You, Lord our God, King of 
the Universe, the Power, our Father, our 
King, our Mighty One, our Creator, our 
Redeemer, our Shaper, our Holy One, 
the Holy One of Ya'akov, our Shepard, 
the Shepard of Israel, the good King, who 
does good to all, since on every single 
day He has done good, He does good, He 
will do good, to us; He has granted us, 
He grants us, He will grant us forever - in 
grace and in kindness, and in mercy, and 
in relief - rescue and success, blessing 
and salvation, consolation, provision and 
relief and mercy and life and peace and all 
good; and may we not lack any good ever. 
May the Merciful One reign over us 
forever and always. May the Merciful One 
be blessed in the heavens and in the earth. 
May the Merciful One be praised for all 
generations, and exalted among us forever 
and ever, and glorified among us always 
and infinitely for all infinities. May the 
Merciful One sustain us honorably. May 
the Merciful One break our yolk from 
upon our necks and bring us upright to 
our land. May the Merciful One send us 
multiple blessing, to this home and upon 
this table upon which we have eaten. 
May the Merciful One send us Eliyahu 
the prophet - may he be remembered for 
good - and he shall announce to us tidings 
of good, of salvation and of consolation. 

May the Merciful One bless my husband/
my wife. May the Merciful One bless 
[my father, my teacher,] the master of 

ּוְבֵנה ְירּוָׁשַלִים ִעיר ַהֹקֶדׁש ִּבְמֵהָרה 
ְבָיֵמינּו. ָּברּוְך ַאָּתה ה’, ּבֹוֶנה ְבַרֲחָמיו 

ְירּוָׁשַלִים. ָאֵמן.

ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, 
ָהֵאל ָאִבינּו ַמְלֵּכנּו ַאִדיֵרנּו ּבֹוְרֵאנּו 
גֹוֲאֵלנּו יֹוְצֵרנּו ְקדֹוֵׁשנּו ְקדֹוׁש ַיֲעֹקב 

רֹוֵענּו רֹוֵעה ִיְׂשָרַאל ַהֶּמֶלְך ַהטֹוב 
ְוַהֵּמִטיב ַלּכל ֶׁשְּבָכל יֹום ָויֹום הּוא 

ֵהִטיב, הּוא ֵמִטיב, הּוא ֵייִטיב ָלנּו. הּוא 
ְגָמָלנּו הּוא גֹוְמֵלנּו הּוא ִיְגְמֵלנּו ָלַעד, 
ְלֵחן ּוְלֶחֶסד ּוְלַרֲחִמים ּוְלֶרַוח ַהָּצָלה 

ְוַהְצָלָחה, ְּבָרָכה ִויׁשּוָעה ֶנָחָמה ַּפְרָנָסה 
ְוַכְלָּכָלה ְוַרֲחִמים ְוַחִּיים ְוָׁשלֹום ְוָכל טֹוב, 

ּוִמָּכל טּוב ְלעֹוָלם ַעל ְיַחְסֵרנּו.
ָהַרֲחָמן הּוא ִיְמלֹוְך ָעֵלינּו ְלעֹוָלם ָוֶעד.
ָהַרֲחָמן הּוא ִיְתָּבַרְך ַּבָׁשַמִים ּוָבָאֶרץ. 

ָהַרֲחָמן הּוא ִיְׁשַּתַּבח ְלדֹור ּדֹוִרים, 
ְוִיְתָּפַאר ָּבנּו ָלַעד ּוְלֵנַצח ְנָצִחים, ְוִיְתַהַּדר 

ָּבנּו ָלַעד ּוְלעֹוְלֵמי עֹוָלִמים. 
ָהַרֲחָמן הּוא ְיַפְרְנֵסנּו ְּבָכבֹוד.

ָהַרֲחָמן הּוא ִיְׁשּבֹור ֻעֵּלנּו ֵמַעל ַּצָּואֵרנּו, 
ְוהּוא יֹוִליֵכנּו קֹוְמִמּיּות ְלַאְרֵצנּו. 

ָהַרֲחָמן הּוא ִיְׁשַלח ָלנּו ְּבָרָכה ְמֻרָּבה 
ַּבַּבִית ַהֶּזה, ְוַעל ֻׁשְלָחן ֶזה ֶׁשָאַכְלנּו ָעָליו.

ָהַרֲחָמן הּוא ִיְׁשַלח ָלנּו ֶאת ֵאִלָּיהּו ַהָּנִביא 
ָזכּור ַלטֹוב, ִויַבֶשר ָלנּו ְּבׂשֹורֹות טֹובֹות 

ְיׁשּועֹות ְוֶנָחמֹות.

ָהַרֲחָמן הּוא ְיָבֵרְך ֶאת ַּבֲעִלי / ִאְשִּתי. 
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this home and [my mother, my teacher,] the 
mistress of this home, they and their home 
and their offspring and everything that is 
theirs. Us and all that is ours; as were blessed 
Avraham, Yitschak and Ya'akov, in everything, 
from everything, with everything, so too 
should He bless us, all of us together, with a 
complete blessing and we shall say, Amen. 

From above, may they advocate upon them 
and upon us merit, that should protect 
us in peace; and may we carry a blessing 
from the Lord and charity from the God 
of our salvation; and find grace and good 
understanding in the eyes of God and man. 

On Shabbat, we add: May the Merciful 
One give us to inherit the day that will be 
completely Shabbat and rest in everlasting 
life.

May the Merciful One give us to inherit the 
day that will be all good. [The day that is all 
long, the day that the righteous will sit and 
their crowns will be on their heads and they 
will enjoy the radiance of the Divine presence 
and my our share be with them.] May the 
Merciful One give us merit for the times of 
the messiah and for life in the world to come. 

A tower of salvations is our King; may He do 
kindness with his messiah, with David and his 
offspring, forever. The One who makes peace 
above, may He make peace upon us and upon 
all of Israel; and say, Amen. Fear the Lord, His 
holy ones, since there is no lacking for those 
that fear Him. Young lions may go without 
and hunger, but those that seek the Lord will 
not lack any good thing. Thank the Lord, since 
He is good, since His kindness is forever. You 
open Your hand and satisfy the will of all living 

ָהַרֲחָמן הּוא ְיָבֵרְך ֶאת ]ָאִבי מֹוִרי[ 
ַּבַעל ַהַּבִית ַהֶּזה. ְוֶאת ]ִאִּמי מֹוָרִתי[ 
ַּבֲעַלת ַהַּבִית ַהֶּזה, אֹוָתם ְוֶאת ֵּביָתם 

ְוֶאת ַזְרָעם ְוֶאת ָּכל ֲאֶׁשר ָלֶהם. אֹוָתנּו 
ְוֶאת ָּכל ֲאֶׁשר ָלנּו, ְּכמֹו ֶׁשִּנְתָּבְרכּו 

ֲאבֹוֵתינּו ַאְבָרָהם ִיְצָחק ְוַיֲעֹקב ַּבֹּכל 
ִמֹּכל ֹּכל, ֵּכן ְיָבֵרְך אֹוָתנּו ֻּכָּלנּו ַיַחד 

ִּבְבָרָכה ְׁשֵלָמה, ְוֹנאַמר, ָאֵמן. 

ַּבָּמרֹום ְיַלְּמדּו ֲעֵליֶהם ְוָעֵלינּו ְזכּות 
ֶׁשְּתֵהא ְלִמְׁשֶמֶרת ָׁשלֹום. ְוִנָשא ְבָרָכה 

ֵמֵאת ה’, ּוְצָדָקה ֵמאֹלֵהי ִיְׁשֵענּו, 
ְוִנְמָצא ֵחן ְוֵׂשֶכל טֹוב ְּבֵעיֵני ֱאֹלִהים 

ְוָאָדם. 

בשבת: ָהַרֲחָמן הּוא ַיְנִחיֵלנּו יֹום 
ֶׁשֻּכּלֹו ַׁשָּבת ּוְמנּוָחה ְלַחֵּיי ָהעֹוָלִמים. 

ָהַרֲחָמן הּוא ַיְנִחיֵלנּו יֹום ֶׁשֻּכלֹו טֹוב.
]יֹום ֶׁשֻּכלֹו ָארּוְך. יֹום ֶׁשַּצִּדיִקים 
יֹוְׁשִבים ְוַעְטרֹוֵתיֶהם ְּבָראֵׁשיֶהם 

ְוֶנֱהִנים ִמִּזיו ַהְׁשִכיָנה ִויִהי ֶחְלֵקינּו 
ִעָּמֶהם[. ָהַרֲחָמן הּוא ְיַזֵּכנּו ִלימֹות 

ַהָּמִׁשיַח ּוְלַחֵּיי ָהעֹוָלם ַהָּבא. 

ִמְגּדֹול ְיׁשּועֹות ַמְלּכֹו ְוֹעֶׂשה ֶחֶסד 
ִלְמִׁשיחֹו ְלָדִוד ּוְלַזְרעֹו ַעד עֹוָלם. עֶׂשה 

ָׁשלֹום ִּבְמרֹוָמיו, הּוא ַיֲעֶׂשה ָׁשלֹום 
ָעֵלינּו ְוַעל ָּכל ִיְׂשָרַאל ְוִאְמרּו, ָאֵמן. 
ִיְראּו ֶאת ה’ ְקדָֹׁשיו, ִּכי ֵאין ַמְחסֹור 
ִליֵרָאיו. ְּכִפיִרים ָרׁשּו ְוָרֵעבּו, ְודְֹרֵׁשי 
ה’ לֹא ַיְחְסרּו ָכל טֹוב. הֹודּו ַליי ִּכי 

טֹוב ִּכי ְלעֹוָלם ַחְסּדֹו. ּפֹוֵתַח ֶאת ָיֶדָך, 
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things. Blessed is the man that trusts in the Lord 
and the Lord is his security. I was a youth and I 
have also aged and I have not seen a righteous 
man forsaken and his offspring seeking bread. 
The Lord will give courage to His people. The 
Lord will bless His people with peace.

Blessed are You, Lord our God, King of the 
universe, who creates the fruit of the vine.

We drink while reclining and do not say a blessing 
afterwards.

We pour the cup of Eliyahu and open the door.

Pour your wrath upon the nations that 
did not know You and upon the kingdoms 
that didn't call Your Name! Since they 
have consumed Ya'akov and laid waste his 
habitation. Pour out Your fury upon them 
and the fierceness of Your anger shall reach 
them! Pursue them with anger and eradicate 
them from under the skies of the Lord.

ּוַמְׂשִּביַע ְלָכל ַחי ָרצֹון. ָּברּוְך ַהֶגֶבר 
ֲאֶׁשר ִיְבַטח ַּביי, ְוָהָיה ה’ ִמְבַטחֹו. ַנַער 

ָהִייִתי ַגם ָזַקְנִּתי, ְולֹא ָרִאיִתי ַצִּדיק 
ֶנֱעָזב, ְוַזְרעֹו ְמַבֶקׁש ָלֶחם. יי ֹעז ְלַעּמֹו 

ִיֵּתן, ה’ ְיָבֵרְך ֶאת ַעּמֹו ַבָׁשלֹום.

ָּברּוְך ַאָּתה ה’, ֱאלֵהינּו ֶמֶלְך ָהעֹוָלם 
ּבֹוֵרא ְּפִרי ַהָגֶפן.

ושותים בהסיבה ואינו מברך ברכה 
אחרונה.

מוזגים כוס של אליהו ופותחים את הדלת:

ְׁשֹפְך ֲחָמְתָך ֶאל־ַהגֹוִים ֲאֶׁשר לֹא ְיָדעּוָך 
ְוַעל־ַמְמָלכֹות ֲאֶׁשר ְּבִׁשְמָך לֹא ָקָראּו. 

ִּכי ָאַכל ֶאת־ַיֲעֹקב ְוֶאת־ָנֵוהּו ֵהַׁשּמּו. 
ְׁשָפְך־ֲעֵליֶהם ַזֲעֶמָך ַוֲחרֹון ַאְּפָך ַיִשיֵגם. 
ִּתְרדֹף ְּבַאף ְוַתְׁשִמיֵדם ִמַּתַחת ְׁשֵמי ה’.

- KOS SHEL ELIYAHU -
One of the most memorable and colorful customs associated with the Seder is the 
setting aside of a special “Kos Shel Eliyahu,” Elijah’s Cup.  

The earliest reference to a Kos Shel Eliyahu is made by Rabbi Chaim Benveniste 
(1603-1673) in his Pesach Me’uvin (paragraph 182):
“The cups (drunk during the Seder) should not be ‘tainted’ (by having been drunk from 
before reciting the brachos over them).  If any wine is left after one drank from the cup, he 
should pour it back into the decanter, and then refill his cup.  This eliminates the stigma 
of the cup being considered ‘tainted.’  … It would seem that this is the basis of the custom 
which I have observed some Ashkenazim follow, namely, that they place an empty cup in 
the middle of the table so that people can pour their leftover wine into it.  They call this 
cup the Kos Shel Eliyahu.  I was pleased with this custom and follow it as well.  I drink 
the leftover wine which is placed into this cup during the course of the meal.”

Rabbi Moshe Chagiz (1671-1751) in his “She’elos U’Teshuvos Shtei HaLechem”:
“The custom which he (Rabbi Chaim Benveniste) observed is a proper custom and 
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cannot be dismissed.  However, the Ashkenazic custom (which he references) to attribute 
the cup to Eliyahu is clearly a mistake on their part and potentially even sinful.  It is 
disgraceful (to refer to a cup with discarded wine by the name of) a distinguished person 
(like Eliyahu).  The proper custom, which I have seen, is (based on the idea that) the four 
cups represent the four redemptions.  As such, it is appropriate to prepare an additional 
cup associated with Eliyahu, since he will usher in the Final Redemption.” 

Rabbi Chagiz is astonished as to how the Ashkenazim can associate a cup with 
Eliyahu when the cup’s sole purpose is essentially to serve as a repository for 
discarded wine.  It seems incredibly disrespectful to associate such an illustrious 
personality like Eliyahu with such a mundane purpose.  As such, Rabbi Chagiz 
gives an alternate interpretation as to the purpose of the Kos Shel Eliyahu; it 
is poured in honor of the Final Redemption and the role Eliyahu plays as the 
harbinger of that redemption.

(We should note that the respective explanations of Rabbi Benveniste and Rabbi 
Chagiz would dictate different points during the Seder at which the cup should be 
utilized.  According to Rabbi Benveniste, the cup should be placed on the table at 
the very beginning of the Seder.  According to Rabbi Chagiz, it would seem that the 
cup should only be placed on the table and/or filled at the Seder’s end.)

The interpretation given by Rabbi Chagiz – that the role of the cup of Eliyahu is to 
represent the Final Redemption – is developed by later commentators into the idea 
that Eliyahu himself attends the Seder, and that the cup not merely honors him in 
the abstract, but is actually presented to or drunk by him.  This notion is not merely 
meant to be fanciful or entertaining for children; it expresses in a very visceral way 
our belief in the Final Redemption.  This attempt to concretize our belief is expressed 
beautifully by Rabbi Yosef Hahn (1570-1637) in his Yosef Ometz (paragraph 788):
“After he drinks from the [third cup], he should hold the fourth cup in his hand and 
open the door … How beautiful is the custom that we perform some act [while the door 
is opened] to remind us of Mashiach, such as having someone suddenly enter through 
the door while “Shefoch” is being recited.  This displays, on the night of our initial 
redemption, our firm belief in our final redemption …”

While Rabbi Hahn does not discuss the custom of having a cup of Eliyahu, he does 
discuss the notion of greeting “Mashiach” at the open door with a cup of wine in 
one’s hand, presumably to offer to Mashiach upon his arrival.  It is easy to see how 
this notion could develop further into the cup of Eliyahu being placed for Eliyahu 
himself, who arrives on the night of the Seder.  All of this helps us visualize the 
Final Redemption.
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If, however, the role of the cup of Eliyahu is to symbolize and strengthen our belief 
in the Final Redemption, one must wonder why the practice focuses on Eliyahu, 
who is merely the harbinger of Mashiach.  Why not create a “Cup of Mashiach,” 
meant to symbolize the arrival of Mashiach himself?

I believe we can answer this question by better appreciating the unique roles which 
are played by Eliyahu and Mashiach respectively in the Final Redemption.

The Maharal (Netzach Yisrael chapter 53) explains that the respective roles of 
Eliyahu and Mashiach in the final redemption parallel the roles of Aharon and 
Moshe in the redemption from Egypt.  He writes that Aharon’s role, as Chazal 
explain (Avos 1:12), was to bring people together in peace.  In contrast, Moshe 
insisted that the people adhere strictly to the demands of the law.  In a sense, Aharon 
and Moshe played the roles of “good cop” and “bad cop” -- leading with love and 
leading with discipline.  Both were necessary to help forge the Jewish people.

Eliyahu and Mashiach, explains the Maharal, play similar roles in the final 
redemption.  Eliyahu’s role is to help bring the Jewish people together in 
anticipation of the arrival of Mashiach.  He does this by either clarifying 
questionable family status, or by resolving disputes, or simply by promoting peace.  
All this work needs to be done before Mashiach arrives.  Mashiach, like Moshe 
Rabbenu, is a king who will rule with strict justice.  Unless Eliyahu “smooths out” 
the “rough edges” of the Jewish people prior to Mashiach’s arrival, the strict justice 
associated with Mashiach could potentially be overwhelming for the Jewish people.

This is the meaning of the verse at the end of Malachi, which is the source of the 
notion that Eliyahu will herald the coming of Mashiach:
“Behold, I will send you Eliyahu the prophet before the coming of the great and awesome 
day of Hashem.  He will reconnect the hearts of the father with those of the sons, and 
those of the sons with those of their fathers -- lest I come and utterly smite the earth.”

In light of the Maharal, we better understand the ominous warning at the end of 
these verses:  Unless Eliyahu is successful in “reconnecting the hearts of the fathers 
with those of the sons” -- i.e. uniting the Jewish people -- there is a real danger that 
the earth will “utterly smitten” -- that the strict justice of Mashiach will be too much 
for the world to handle. 

The Maharal thus stresses that Eliyahu is not simply a harbinger of Mashiach in the 
sense that he heralds his arrival.  Rather, Eliyahu has an essential role in preparing 
the world for the arrival of Mashiach; Mashiach coming before Eliyahu would 
actually be disastrous.  We thus understand why the customs helping us visualize 
the Final Redemption on the night of the Seder focus on Eliyahu, not on Mashiach.  
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We pour the fourth cup and complete the Hallel

Not to us, not to us, but rather to Your name, 
give glory for your kindness and for your 
truth. Why should the nations say, "Say, 
where is their God?" But our God is in the 
heavens, all that He wanted, He has done. 
Their idols are silver and gold, the work of 
men's hands. They have a mouth but do not 
speak; they have eyes but do not see. They 
have ears but do not hear; they have a nose 
but do not smell. Hands, but they do not feel; 
feet, but do not walk; they do not make a 
peep from their throat. Like them will be their 
makers, all those that trust in them. Israel, 
trust in the Lord; their help and shield is He. 
House of Aharon, trust in the Lord; their help 
and shield is He. Those that fear the Lord, 
trust in the Lord; their help and shield is He. 
The Lord who remembers us, will bless; He 
will bless the House of Israel; He will bless 
the House of Aharon. He will bless those 

מוזגים כוס הרביעית וגומרים את ההלל:

לֹא ָלנּו, ה’, לֹא ָלנּו, ִּכי ְלִׁשְמָך ֵּתן 
ָּכבֹוד, ַעל ַחְסְּדָך ַעל ֲאִמֶּתָך. ָלָּמה 
יֹאְמרּו ַהגֹוִים ַאֵּיה ָנא ֱאֹלֵהיֶהם. 

ְוֱאֹלֵהינּו ַּבָׁשַמִים, ֹּכל ֲאֶׁשר ָחֵפץ ָעָׂשה. 
ֲעַצֵּביֶהם ֶּכֶסף ְוָזָהב ַמֲעֵׂשה ְיֵדי ָאָדם. 
ֶּפה ָלֶהם ְולֹא ְיַדֵּברּו, ֵעיַנִים ָלֶהם ְולֹא 

ִיְראּו. ָאְזָנִים ָלֶהם ְולֹא ִיְׁשָמעּו, ַאף 
ָלֶהם ְולֹא ְיִריחּון. ְיֵדיֶהם ְולֹא ְיִמיׁשּון, 
ַרְגֵליֶהם ְולֹא ְיַהֵּלכּו, לׁא ֶיְהגּו ִּבְגרֹוָנם. 
ְּכמֹוֶהם ִיְהיּו ֹעֵׂשיֶהם, ֹּכל ֲאֶׁשר ֹּבֵטַח 
ָּבֶהם. ִיְׂשָרֵאל ְּבַטח ַּביי, ֶעְזָרם ּוָמִגָּנם 

הּוא. ֵּבית ַאֲהרֹן ִּבְטחּו ַביי, ֶעְזָרם 
ּוָמִגָּנם הּוא. ִיְרֵאי ה’ ִּבְטחּו ַביי, ֶעְזָרם 
ּוָמִגָּנם הּוא. יי ְזָכָרנּו ְיָבֵרְך. ְיָבֵרְך ֶאת 

ֵּבית ִיְׂשָרֵאל, ְיָבֵרְך ֶאת ֵּבית ַאֲהרֹן, 
ְיָבֵרְך ִיְרֵאי ה’, ַהְקַטִנים ִעם ַהְגדִֹלים. 

We are simply not ready yet for Mashiach’s arrival; we need Eliyahu to come first 
and ready us to be able to receive him.

In light of our enhanced understanding of Eliyahu’s unique role in the messianic 
process, I believe we can defend the custom described by Rabbi Benveniste, in 
which the “Cup of Eliyahu” is a cup into which excess wine from the participants’ 
cups is placed.  Rabbi Chagiz felt that labeling a “trash cup” as the “Cup of Eliyahu” 
was disrespectful.  Based on the above, however, we might suggest that the Cup of 
Eliyahu is doing exactly what Eliyahu himself does.  Just as Eliyahu will enable the 
Jewish people to shed their impurities and purify themselves, so too the Cup of 
Eliyahu ensures that those sitting at the Seder have cups of wine that are untainted 
and free of any stigma.

- הלל -
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that fear the Lord, the small ones with the great 
ones. May the Lord bring increase to you, to 
you and to your children. Blessed are you to the 
Lord, the maker of the heavens and the earth. 
The heavens, are the Lord's heavens, but the 
earth He has given to the children of man. It is 
not the dead that will praise the Lord, and not 
those that go down to silence. But we will bless 
the Lord from now and forever. Halleluyah! 

I have loved the Lord - since He hears my voice, 
my supplications. Since He inclined His ear to 
me - and in my days, I will call out. The pangs 
of death have encircled me and the straits of the 
Pit have found me and I found grief. And in the 
name of the Lord I called, "Please Lord, Spare 
my soul." Gracious is the Lord and righteous, 
and our God acts mercifully. The Lord watches 
over the silly; I was poor and He has saved me. 
Return, my soul to your tranquility, since the 
Lord has favored you. Since You have rescued 
my soul from death, my eyes from tears, my feet 
from stumbling. I will walk before the Lord in 
the lands of the living. I have trusted, when I 
speak - I am very afflicted. I said in my haste, all 
men are hypocritical.

What can I give back to the Lord for all that He 
has favored me? A cup of salvations I will raise 
up and I will call out in the name of the Lord. 
My vows to the Lord I will pay, now in front 
of His entire people. Precious in the eyes of 
the Lord is the death of His pious ones. Please 
Lord, since I am Your servant, the son of Your 
maidservant; You have opened my chains. To 
You will I offer a thanksgiving offering and I 
will call out in the name of the Lord. My vows 
to the Lord I will pay, now in front of His entire 
people. In the courtyards of the house of the 
Lord, in your midst, Jerusalem. Halleluyah! 

יֵֹסף ה’ ֲעֵליֶכם, ֲעֵליֶכם ְוַעל ְּבֵניֶכם. 
ְּברּוִכים ַאֶּתם ַליי, ֹעֵׂשה ָׁשַמִים 

ָוָאֶרץ. ַהָׁשַמִים ָׁשַמִים ַליי ְוָהָאֶרץ 
ָנַתן ִלְבֵני ָאָדם. לֹא ַהֵּמִתים ְיַהְללּו 

ָיּה ְולֹא ָּכל יְֹרֵדי דּוָמה. ַוֲאַנְחנּו 
ְנָבֵרְך ָיּה ֵמַעָּתה ְוַעד עֹוָלם. ַהְללּוָיּה.

ָאַהְבִּתי ִּכי ִיְׁשַמע ה’ ֶאת קֹוִלי 
ַּתֲחנּוָני. ִּכי ִהָטה ָאְזנֹו ִלי ּוְבָיַמי 

ֶאְקָרא. ֲאָפפּוִני ֶחְבֵלי ָמֶות ּוְמָצֵרי 
ְׁשאֹול ְמָצאּוִני, ָצָרה ְוָיגֹון ֶאְמָצא. 
ּוְבֵׁשם ה’ ֶאְקָרא: ָאָּנא ה’ ַמְּלָטה 

ַנְפִׁשי. ַחנּון ה’ ְוַצִּדיק, ֵוֱאֹלֵהינּו 
ְמַרֵחם. ֹׁשֵמר ְּפָתִאים ה’, ַּדלֹוִתי 

ְוִלי ְיהוִׁשיַע. ׁשּוִבי ַנְפִׁשי ִלְמנּוָחְיִכי, 
ִּכי ה’ ָגַמל ָעָלְיִכי. ִּכי ִחַּלְצָּת ַנְפִׁשי 

ִמָּמֶות, ֶאת ֵעיִני ִמן ִּדְמָעה, ֶאת 
ַרְגִלי ִמֶּדִחי. ֶאְתַהֵלְך ִלְפֵני ה’ 

ְּבַאְרצֹות ַהַחִּיים. ֶהֱאַמְנִּתי ִּכי ֲאַדֵּבר, 
ֲאִני ָעִניִתי ְמֹאד. ֲאִני ָאַמְרִּתי ְבָחְפִזי 

ָּכל ָהָאָדם ּכֵזֹב.

ָמה ָאִׁשיב ַליי ֹּכל ַּתְגמּולֹוִהי ָעָלי. 
ּכֹוס ְיׁשּועֹות ֶאָשא ּוְבֵׁשם ה’ 

ֶאְקָרא. ְנָדַרי ַליי ֲאַׁשֵּלם ֶנְגָדה ָּנא 
ְלָכל ַעּמֹו. ָיָקר ְּבֵעיֵני ה’ ַהָּמְוָתה 

ַלֲחִסיָדיו. ָאָּנה ה’ ִּכי ֲאִני ַעְבֶּדָך, ֲאִני 
ַעְבְּדָך ֶּבן ֲאָמֶתָך, ִּפַּתְחָּת ְלמֹוֵסָרי. 

ְלָך ֶאְזַּבח ֶזַבח ּתֹוָדה ּוְבֵׁשם ה’ 
ֶאְקָרא. ְנָדַרי ַליי ֲאַׁשֵּלם ֶנְגָדה ָּנא 

ְלָכל ַעּמֹו. ְּבַחְצרֹות ֵּבית ה’, ְּבתֹוֵכִכי 
ְירּוָשַלִים. ַהְללּוָיּה.
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Praise the name of the Lord, all nations; extol Him 
all peoples. Since His kindness has overwhelmed 
us and the truth of the Lord is forever. Halleluyah! 
Thank the Lord, since He is good, since His 
kindness is forever. Let Israel now say, "Thank 
the Lord, since He is good, since His kindness is 
forever." Let the House of Aharon now say, "Thank 
the Lord, since He is good, since His kindness 
is forever." Let those that fear the Lord now say, 
"Thank the Lord, since He is good, since His 
kindness is forever."

From the strait I have called, Lord; He answered 
me from the wide space, the Lord. The Lord is for 
me, I will not fear, what will man do to me? The 
Lord is for me with my helpers, and I shall glare at 
those that hate me. It is better to take refuge with 
the Lord than to trust in man. It is better to take 
refuge with the Lord than to trust in nobles. All 
the nations surrounded me - in the name of the 
Lord, as I will chop them off. They surrounded me, 
they also encircled me - in the name of the Lord, 
as I will chop them off. They surrounded me like 
bees, they were extinguished like a fire of thorns 
- in the name of the Lord, as I will chop them off. 
You have surely pushed me to fall, but the Lord 
helped me. My boldness and song is the Lord, and 
He has become my salvation. The sound of happy 
song and salvation is in the tents of the righteous, 
the right hand of the Lord acts powerfully. I will 
not die but rather I will live and tell over the acts 
of the Lord. The Lord has surely chastised me, but 
He has not given me over to death. Open up for 
me the gates of righteousness; I will enter them, 
thank the Lord. This is the gate of the Lord, the 
righteous will enter it. 

I will thank You, since You answered me and You 
have become my salvation. The stone that was left 
by the builders has become the main cornerstone. 

ַהְללּו ֶאת ה’ ָּכל גֹוִים, ַׁשְּבחּוהּו 
ָּכל ָהֻאִּמים. ִּכי ָגַבר ָעֵלינּו ַחְסּדֹו, 
ֶוֱאֶמת ה’ ְלעֹוָלם. ַהְללּוָיּה. הֹודּו 

ַליי ִּכי טֹוב ִּכי ְלעֹוָלם ַחְסּדֹו. 
יֹאַמר ָנא ִיְׂשָרֵאל ִּכי ְלעֹוָלם 

ַחְסּדֹו. יֹאְמרּו ָנא ֵבית ַאֲהרֹן ִּכי 
ְלעֹוָלם ַחְסּדֹו. יֹאְמרּו ָנא ִיְרֵאי ה’ 

ִּכי ְלעֹוָלם ַחְסּדֹו.

ִמן ַהֵּמַצר ָקָראִתי ָּיּה, ָעָנִני 
ַבֶּמְרַחב ָיּה. ה’ ִלי, לֹא ִאיָרא 
– ַמה ַּיֲעֶׂשה ִלי ָאָדם, ה’ ִלי 

ְּבֹעְזָרי ַוֲאִני ֶאְרֶאה ְּבׂשְנָאי. טֹוב 
ַלֲחסֹות ַּביי ִמְּבֹטַח ָּבָאָדם. טֹוב 

ַלֲחסֹות ַּביי ִמְּבֹטַח ִּבְנִדיִבים. 
ָּכל גֹוִים ְסָבבּוִני, ְּבֵׁשם ה’ ִּכי 

ֲאִמיַלם. ַסּבּוִני ַגם ְסָבבּוִני, ְּבֵׁשם 
ה’ ִּכי ֲאִמיַלם. ַסּבּוִני ִכְּדֹבִרים, 

ּדֲֹעכּו ְּכֵאׁש קֹוִצים, ְּבֵׁשם ה’ 
ִּכי ֲאִמיַלם. ָּדֹחה ְּדִחיַתִני ִלְנֹּפל, 

ַויי ֲעָזָרִני. ָעִּזי ְוִזְמָרת ָיּה ַוְיִהי 
ִלי ִליׁשּוָעה. קֹול ִרָּנה ִויׁשּוָעה 
ְּבָאֳהֵלי ַצִּדיִקים: ְיִמין ה’ ֹעָׂשה 
ָחִיל, ְיִמין ה’ רֹוֵמָמה, ְיִמין ה’ 

ֹעָׂשה ָחִיל. לֹא ָאמּות ִּכי ֶאְחֶיה, 
ַוֲאַסֵּפר ַמֲעֵׂשי ָיּה. ַיֹסר ִיְסַרִני ָּיּה, 
ְוַלָּמֶות לֹא ְנָתָנִני. ִּפְתחּו ִלי ַׁשֲעֵרי 

ֶצֶדק, ָאֹבא ָבם, אֹוֶדה ָיּה. ֶזה 
ַהַׁשַער ַליי, ַצִּדיִקים ָיֹבאּו בֹו.

אֹוְדָך ִּכי ֲעִניָתִני ַוְּתִהי ִלי 
ִליׁשּוָעה. )2x(. ֶאֶבן ָמֲאסּו 
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From the Lord was this, it is wondrous in 
our eyes. This is the day of the Lord, let us 
exult and rejoice upon it. 

Please, Lord, save us now; please, Lord, give 
us success now! (Psalms 118:25) 
Blessed be the one who comes in the name 
of the Lord, we have blessed you from the 
house of the Lord. God is the Lord, and 
He has illuminated us; tie up the festival 
offering with ropes until it reaches the 
corners of the altar. You are my Power and 
I will Thank You; my God and I will exalt 
You. Thank the Lord, since He is good, 
since His kindness is forever.

All of your works shall praise You, Lord our 
God, and your pious ones, the righteous 
ones who do Your will; and all of Your 
people, the House of Israel will thank and 
bless in joyful song: and extol and glorify, 
and exalt and acclaim, and sanctify and 
coronate Your name, our King. Since, You 
it is good to thank, and to Your name it 
is pleasant to sing, since from always and 
forever are you the Power.

The soul of every living being shall bless 
Your Name, Lord our God; the spirit 
of all flesh shall glorify and exalt Your 
remembrance always, our King. From the 
world and until the world, You are the 
Power, and other than You we have no 
king, redeemer, or savior, restorer, rescuer, 
provider, and merciful one in every time 
of distress and anguish; we have no king, 
besides You! God of the first ones and the 
last ones, God of all creatures, Master of 
all Generations, Who is praised through 
a multitude of praises, Who guides His 

ַהּבֹוִנים ָהְיָתה ְלראׁש ִּפָּנה. )2x( ֵמֵאת 
ה’ ָהְיָתה ֹּזאת ִהיא ִנְפָלאת ְּבֵעיֵנינּו. 

)2x( ֶזה ַהּיֹום ָעָׂשה ה’. ָנִגיָלה 
)2x( .ְוִנְׂשְמָחה בֹו

 )2x( .ָאָּנא ה’, הֹוִשיָעה ָּנא 
)2x( .ָאָּנא ה’, ַהְצִליָחה ָנא

ָּברּוְך ַהָּבא ְּבֵׁשם ה’, ֵּבַרְכנּוֶכם ִמֵּבית 
ה’. )2x( ֵאל ה’ ַוָּיֶאר ָלנּו. ִאְסרּו ַחג 

ַּבֲעֹבִתים ַעד ַקְרנֹות ַהִּמְזֵּבַח. )2x( ֵאִלי 
 )2x( .ַאָּתה ְואֹוֶדָך, ֱאֹלַהי – ֲארֹוְמֶמָך

)2x( .הֹודּו ַליי ִּכי טֹוב, ִּכי ְלעֹוָלם ַחְסּדֹו

ְיַהְללּוָך ה’ ֱאֹלֵהינּו ָּכל ַמֲעֶׂשיָך, ַוֲחִסיֶדיָך 
ַצִּדיִקים עֹוֵׂשי ְרצֹוֶנָך, ְוָכל ַעְּמָך ֵּבית 
ִיְׂשָרֵאל ְּבִרָנה יֹודּו ִויָבְרכּו, ִויַׁשְּבחּו 
ִויָפֲארּו, ִוירֹוְממּו ְוַיֲעִריצּו, ְוַיְקִּדיׁשּו 

ְוַיְמִליכּו ֶאת ִׁשְמָך, ַמְלֵּכנּו. ִּכי ְלָך טֹוב 
ְלהֹודוֹת ּוְלִׁשְמָך ָנֶאה ְלַזֵּמר, ִּכי ֵמעֹוָלם 

ְוַעד עֹוָלם ַאָּתה ֵאל.

ִנְׁשַמת ָּכל ַחי ְּתַבֵרְך ֶאת ִׁשְמָך, ה’ 
ֱאֹלֵהינּו, ְורּוַח ָּכל ָּבָׂשר ְּתָפֵאר ּוְתרֹוֵמם 

ִזְכְרָך, ַמְלֵּכנּו, ָתִמיד. ִמן ָהעֹוָלם ְוַעד 
ָהעֹוָלם ַאָּתה ֵאל, ּוִמַּבְלָעֶדיָך ֵאין ָלנּו 

ֶמֶלְך גֹוֵאל ּומֹוִשיַע, ּפֹוֶדה ּוַמִּציל 
ּוְמַפְרֵנס ּוְמַרֵחם ְּבָכל ֵעת ָצָרה 

ְוצּוָקה. ֵאין ָלנּו ֶמֶלְך ֶאָּלא ַאָּתה. 
ֱאלֵהי ָהִראׁשֹוִנים ְוָהַאֲחרֹוִנים, ֱאלֹוַּה 

ָּכל ְּבִרּיֹות, ֲאדוׁן ָּכל ּתֹוָלדֹות, ַהְּמֻהָּלל 
ְּברֹב ַהִּתְׁשָּבחֹות, ַהְמַנֵהג עֹוָלמֹו ְּבֶחֶסד 

ּוְבִרּיֹוָתיו ְּבַרֲחִמים. ַויי לֹא ָינּום ְולא 
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world with kindness and His creatures with 
mercy. The Lord neither slumbers nor sleeps. 
He who rouses the sleepers and awakens the 
dozers; He who makes the mute speak, and 
frees the captives, and supports the falling, and 
straightens the bent. We thank You alone.

Were our mouth as full of song as the sea, 
and our tongue as full of joyous song as its 
multitude of waves, and our lips as full of 
praise as the breadth of the heavens, and our 
eyes as sparkling as the sun and the moon, 
and our hands as outspread as the eagles of 
the sky and our feet as swift as deers - we still 
could not thank You sufficiently, Lord our God 
and God of our ancestors, and to bless Your 
Name for one thousandth of the thousand of 
thousands of thousands, and myriad myriads, 
of goodnesses that You performed for our 
ancestors and for us. From Egypt, Lord our 
God, did you redeem us and from the house 
of slaves you restored us. In famine You 
nourished us, and in plenty you sustained us. 
From the sword you saved us, and from plague 
you spared us; and from severe and enduring 
diseases you delivered us.

Until now Your mercy has helped us, and 
Your kindness has not forsaken us; and do not 
abandon us, Lord our God, forever. Therefore, 
the limbs that You set within us and the spirit 
and soul that You breathed into our nostrils, 
and the tongue that You placed in our mouth 
- verily, they shall thank and bless and praise 
and glorify, and exalt and revere, and sanctify 
and coronate Your name, our King. For every 
mouth shall offer thanks to You; and every 
tongue shall swear allegiance to You; and every 
knee shall bend to You; and every upright one 
shall prostrate himself before You; all hearts 

ִייָׁשן – ַהְּמעֹוֵרר ְיֵׁשִנים ְוַהֵּמִקיץ 
ִנְרָּדִמים, ְוַהֵּמִׂשיַח ִאְּלִמים ְוַהַּמִּתיר 

ֲאסּוִרים ְוַהסֹוֵמְך נֹוְפִלים ְוַהּזֹוֵקף 
ְּכפּוִפים. ְלָך ְלַבְּדָך ֲאַנְחנּו מֹוִדים.

ִאּלּו ִפינּו ָמֵלא ִׁשיָרה ַכָּים, ּוְלׁשֹוֵננּו 
ִרָּנה ֲּכַהמֹון ַגָּליו, ְוִׂשְפתֹוֵתינּו ֶׁשַבח 

ְּכֶמְרֲחֵבי ָרִקיַע, ְוֵעיֵנינּו ְמִאירֹות 
ַּכֶׁשֶמׁש ְוַכָּיֵרַח, ְוָיֵדינּו ְפרּוׂשות ְּכִנְׂשֵרי 
ָׁשַמִים, ְוַרְגֵלינּו ַקּלֹות ָּכַאָּילֹות – ֵאין 

ֲאַנְחנּו ַמְסִּפיִקים ְלהֹודֹות ְלָך, ה’ 
ֱאלֵהינּו ֵואֹלֵהי ֲאבֹוֵתינּו, ּוְלָבֵרְך ֶאת 

ִׁשְמָך ַעל ַאַחת ֵמֶאֶלף, ַאְלֵפי ֲאָלִפים 
ְוִרֵּבי ְרָבבֹות ְּפָעִמים ַהטֹובֹות ֶׁשָעִׂשיָת 
ִעם ֲאבֹוֵתינּו ְוִעָּמנּו. ִמִּמְצַרים ְגַאְלָּתנּו, 

ה’ ֱאלֵהינּו, ּוִמֵּבית ֲעָבִדים ְּפִדיָתנּו, 
ְּבָרָעב ַזְנָּתנּו ּוְבָׂשָבע ִּכְלַּכְלָּתנּו, ֵמֶחֶרב 

ִהַּצְלָּתנּו ּוִמֶּדֶבר ִמַּלְטָּתנּו, ּוֵמָחָלִים 
ָרִעים ְוֶנֱאָמִנים ִּדִּליָתנּו.

ַעד ֵהָּנה ֲעָזרּונּו ַרֲחֶמיָך ְולֹא ֲעָזבּונּו 
ֲחָסֶדיָך, ְוַאל ִּתְטֵׁשנּו, ה’ ֱאלֵהינּו, 

ָלֶנַצח. ַעל ֵּכן ֵאָבִרים ֶׁשִּפַּלְגָּת ָּבנּו 
ְורּוַח ּוְנָׁשָמה ֶׁשָּנַפְחָּת ְּבַאֵּפינּו ְוָלׁשֹון 

ֲאֶׁשר ַׂשְמָּת ְּבִפינּו – ֵהן ֵהם יֹודּו 
ִויָבְרכּו ִויַׁשְּבחּו ִויָפֲארּו ִוירֹוְממּו 

ְוַיֲעִריצּו ְוַיְקִּדיׁשּו ְוַיְמִליכּו ֶאת ִׁשְמָך 
ַמְלֵּכנּו. ִּכי ָכל ֶּפה ְלָך יֹוֶדה, ְוָכל ָלׁשֹון 
ְלָך ִּתָׁשַבע, ְוָכל ֶּבֶרְך ְלָך ִתְכַרע, ְוָכל 
קֹוָמה ְלָפֶניָך ִתְׁשַּתֲחֶוה, ְוָכל ְלָבבֹות 

ִייָראּוָך, ְוָכל ֶקֶרב ּוְכָלּיֹות ְיַזֵּמרּו 
ִלְשֶמָך. ַּכָּדָבר ֶׁשָּכתּוב, ָּכל ַעְצמַֹתי 



- הגדה וחי בהם- 

 -45 -

shall fear You; and all innermost feelings and 
thoughts shall sing praises to Your name, as 
the matter is written (Psalms 35:10), "All my 
bones shall say, ‘Lord, who is like You? You 
save the poor man from one who is stronger 
than he, the poor and destitute from the 
one who would rob him.'" Who is similar to 
You and who is equal to You and who can 
be compared to You, O great, strong and 
awesome Power, O highest Power, Creator 
of the heavens and the earth. We shall praise 
and extol and glorify and bless Your holy 
name, as it is stated (Psalms 103:1), " [A 
Psalm] of David. Bless the Lord, O my soul; 
and all that is within me, His holy name." The 
Power, in Your powerful boldness; the Great, 
in the glory of Your name; the Strong One 
forever; the King who sits on His high and 
elevated throne. He who dwells always; lofty 
and holy is His name. And as it is written 
(Psalms 33:10), "Sing joyfully to the Lord, 
righteous ones, praise is beautiful from the 
upright." By the mouth of the upright You 
shall be praised; By the lips of the righteous 
shall You be blessed; By the tongue of the 
devout shall You be exalted; And among the 
holy shall You be sanctified.

And in the assemblies of the myriads of Your 
people, the House of Israel, in joyous song 
will Your name be glorified, our King, in each 
and every generation; as it is the duty of all 
creatures, before You, Lord our God, and 
God of our ancestors, to thank, to praise, to 
extol, to glorify, to exalt, to lavish, to bless, to 
raise high and to acclaim - beyond the words 
of the songs and praises of David, the son of 
Yishai, Your servant, Your anointed one.

May Your name be praised forever, our King, 

ֹּתאַמְרָנה, ה’ ִמי ָכּמֹוָך ַמִּציל ָעִני 
ֵמָחָזק ִמֶּמנּו ְוָעִני ְוֶאְביֹון ִמגְזלֹו. ִמי 

ִיְדֶמה ָּלְך ּוִמי ִיְׁשֶוה ָּלְך ּוִמי ַיֲערְֹך 
ָלְך ָהֵאל ַהָגדֹול, ַהִגּבֹור ְוַהּנֹוָרא, ֵאל 

ֶעְליֹון, קֵנה ָׁשַמִים ָוָאֶרץ. ְנַהֶּלְלָך 
ּוְנַׁשֵּבֲחָך ּוְנָפֶאְרָך ּוְנָבֵרְך ֶאת ֵׁשם 

ָקְדֶׁשָך, ָּכָאמּור: ְלָדִוד, ָּבְרִכי ַנְפִׁשי ֶאת 
ה’ ְוָכל ְקָרַבי ֶאת ֵׁשם ָקְדׁשֹו. ָהֵאל 

ְּבַתֲעֻצמֹות ֻעֶּזָך, ַהָגדֹול ִּבְכבֹוד ְׁשֶמָך, 
ַהִגּבֹור ָלֶנַצח ְוַהּנֹוָרא ְּבנֹוְראֹוֶתיָך, 
ַהֶּמֶלְך ַהּיוֵׁׁשב ַעל ִּכֵסא ָרם ְוִנִשֹא. 

ׁשֹוֵכן ַעד ָּמרֹום ְוָקדֹוׁש ְׁשּמֹו. ְוָכתּוב: 
ַרְּננּו ַצִּדיִקים ַּביי, ַלְיָׁשִרים ָנאָוה 

ְתִהָּלה. ְּבִפי ְיָׁשִרים ִּתְתַהָּלל, ּוְבִדְבֵרי 
ַצִּדיִקים ִּתְתָּבַרְך, ּוִבְלׁשֹון ֲחִסיִדים 

ִּתְתרֹוָמם, ּוְבֶקֶרב ְקדוִׁשים ִּתְתַקָּדׁש.

ּוְבַמְקֲהלֹות ִרְבבֹות ַעְּמָך ֵּבית ִיְׂשָרֵאל 
ְּבִרָּנה ִיְתָּפֵאר ִׁשְמָך, ַמְלֵּכנּו, ְּבָכל 
ּדֹור ָודֹור, ֶׁשֵּכן חֹוַבת ָּכל ַהְיצּוִרים 

ְלָפֶניָך, ה’ ֱאלֵהינּו ֵואֹלֵהי ֲאבֹוֵתינּו, 
ְלהֹודֹות ְלַהֵּלל ְלַׁשֵּבַח, ְלָפֵאר ְלרֹוֵמם 

ְלַהֵּדר ְלָבֵרְך, ְלַעֵּלה ּוְלַקֵּלס ַעל ָּכל 
ִּדְבֵרי ִׁשירֹות ְוִתְׁשְּבחֹות ּדִוד ֶּבן ִיַׁשי 

ַעְבְּדָך ְמִׁשיֶחָך.

ִיְׁשַּתַּבח ִׁשְמָך לַעד ַמְלֵּכנּו, ָהֵאל 
ַהֶמֶלְך ַהָגדֹול ְוַהָקדֹוׁש ַּבָׁשַמִים 
ּוָבָאֶרץ, ִּכי ְלָך ָנֶאה, ה’ ֱאֹלֵהינּו 

ֵואֹלֵהי ֲאבֹוֵתינּו, ִׁשיר ּוְׁשָבָחה, ַהֵּלל 
ְוִזְמָרה, ֹעז ּוֶמְמָׁשָלה, ֶנַצח, ְגֻדָּלה 
ּוְגבּוָרה, ְּתִהָּלה ְוִתְפֶאֶרת, ְקֻדָׁשה 
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the Power, the Great and holy King - in the heavens 
and in the earth. Since for You it is pleasant - O 
Lord our God and God of our ancestors - song and 
lauding, praise and hymn, boldness and dominion, 
triumph, greatness and strength, psalm and splendor, 
holiness and kingship, blessings and thanksgivings, 
from now and forever. Blessed are You Lord, 
Power, King exalted through laudings, Power of 
thanksgivings, Master of Wonders, who chooses the 
songs of hymn - King, Power of the life of the worlds.

Blessed are You, Lord our God, King of the universe, 
who creates the fruit of the vine.

We drink while reclining to the left

ּוַמְלכּות, ְּבָרכֹות ְוהֹוָדאֹות 
ֵמַעָּתה ְוַעד עֹוָלם. ָּברּוְך 
ַאָּתה ה’, ֵאל ֶמֶלְך ָגדֹול 

ַּבִּתְׁשָּבחֹות, ֵאל ַההֹוָדאֹות, 
ֲאדֹון ַהִנְפָלאֹות, ַהּבֹוֵחר 

ְּבִׁשיֵרי ִזְמָרה, ֶמֶלְך ֵאל ֵחי 
ָהעֹוָלִמים.

ָּברּוְך ַאָּתה ה’, ֱאלֵהינּו ֶמֶלְך 
ָהעֹוָלם ּבֹוֵרא ְּפִרי ַהָגֶפן.

ְוׁשותה בהסיבת שמאל.

- AL HAGEFEN -
After drinking the last of the four cups, we recite the Bracha Acharona of “Al 
HaGefen,” which serves as a composite form of the Birkas HaMazon.  The Bracha 
requests, among other things, that G-d enable us to return to Eretz Yisrael: 
“Rebuild the Holy City of Yerushalayim; bring us up into its midst and gladden us 
with its rebuilding.”

At this point in the Bracha, the Ashkenazic tradition is to add the words “Let us eat 
from its fruit and be satiated from its goodness.”  The Sephardic tradition, however, 
not only omits these words but strongly objects to their recitation.  The Tur 
(Orach Chaim 208) quotes from the Sefer Mitzvos Gadol that the phrase is highly 
inappropriate.  Our yearning to enter Eretz Yisrael should be in order to fulfil the 
mitzvos associated with the land, not simply to enjoy the physical pleasure of eating 
its fruit!

Various answers are offered in defense of the Ashkenazic practice.  Perhaps we can 
suggest the following:

The Navi Yechezkel (chapter 36) describes how, when Mashiach comes, the Jewish 
people will be brought back to Eretz Yisrael.  That return will be accompanied by a 
spiritual cleansing of the Jewish people.  Then, G-d says, “I will call out to the grain 
and increase it.  I will not subject you to famine.  I will increase the fruit of the trees 
(“pri ha-eitz”) and the produce of the field (“tenuvas ha-sadeh”) in order that you 
will never again be shamed among the nations for being hungry.”
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Blessed are You, Lord our God, King 
of the universe, for the vine and for the 
fruit of the vine; and for the bounty of 
the field; and for a desirable, good and 
broad land, which You wanted to give to 
our fathers, to eat from its fruit and to be 
satiated from its goodness. Please have 
mercy, Lord our God upon Israel Your 
people; and upon Jerusalem, Your city: 
and upon Zion, the dwelling place of Your 
glory; and upon Your altar; and upon 
Your sanctuary; and build Jerusalem Your 
holy city quickly in our days, and bring us 
up into it and gladden us in its building; 
and we shall eat from its fruit, and be 
satiated from its goodness, and bless You 
in holiness and purity. [On Shabbat: And 
may you be pleased to embolden us on 
this Shabbat day] and gladden us on this 
day of the Festival of Matsot. Since You, 

ָּברּוך ַאָּתה ה’ ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, 
ַעל ַהֶגֶפן ְוַעל ְּפִרי ַהֶגֶפן, ַעל ְּתנּוַבת 

ַהָשֶדה ְוַעל ֶאֶרץ ֶחְמָּדה טֹוָבה 
ּוְרָחָבה ֶׁשָרִציָת ְוִהְנַחְלָּת ַלֲאבֹוֵתינּו 

ֶלֱאכֹול ִמִּפְרָיּה ְוִלְׂשּבַֹע ִמטּוָבּה. 
ַרֶחם ָנא ה’ ֱאֹלֵהינּו ַעל ִיְׂשָרֵאל ַעֶּמָך 
ְוַעל ְירּוָׁשַלִים ִעיֶרָך ְוַעל ִצּיֹון ִמְׁשַּכן 

ְּכבֹוֶדָך ְוַעל ִמְזְּבֶחָך ְוַעל ֵהיָכֶלָך ּוְבֵנה 
ְירּוָׁשַלִים ִעיר ַהֹקֶדׁש ִּבְמֵהָרה ְבָיֵמינּו 

ְוַהֲעֵלנּו ְלתֹוָכּה ְוַׂשְּמֵחנּו ְּבִבְנָיָנּה 
ְוֹנאַכל ִמִּפְרָיּה ְוִנְׂשַּבע ִמטּוָבּה ּוְנָבֶרְכָך 

ָעֶליָה ִּבְקֻדָׁשה ּוְבָטֳהָרה ]בשבת: 
ּוְרֵצה ְוַהֲחִליֵצנּו ְּביֹום ַהַׁשָּבת ַהֶּזה[ 
ְוַׂשְּמֵחנּו ְּביֹום ַחג ַהַּמּצֹות ַהֶּזה, ִּכי 

ַאָּתה ה’ טֹוב ּוֵמִטיב ַלֹּכל, ְונֹוֶדה ְּלָך 

This passage in Yechezkel portrays the abundance of fruit and produce in Eretz 
Yisrael as a way of restoring the national Jewish pride which had been damaged 
during the years of famine and degradation in Exile.  The Jews’ lowly status in Exile 
was a desecration of G-d’s name; the Jews’ restoration to power and prosperity in 
Eretz Yisrael will sanctify G-d’s name.  An important part of this sanctification of 
G-d’s name will be the abundance of produce in Eretz Yisrael, demonstrating that 
G-d firmly supports His people in their land.

It seems clear that the language of the Bracha Acharona is meant to evoke this 
passage in Yechezkel, through the use of the phrase “pri ha-eitz” (when eating fruits 
associated with Eretz Yisrael) and the especially unusual phrase “tenuvas ha-sadeh.”  
Thus, the bracha implies that our enjoyment of the fruits and produce of Eretz 
Yisrael itself is a sanctifiaction of G-d’s name.  When Eretz Yisrael produces fruit 
and grain in abundance, it shows that G-d supports His land and His people.  

The Ashkenazic inclusion of the request that we “eat from its fruit and be satiated 
from its goodness” is thus not simply a prayer for our own personal pleasure.  It 
represents a spiritual yearning that Eretz Yisrael’s bounty will demonstrate to all 
that G-d watches over Eretz Yisrael and the Jewish people.
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Lord, are good and do good to all, we thank 
You for the land and for the fruit of the vine.

Blessed are You, Lord, for the land and for 
the fruit of the vine 

According to its law, according to all its 
judgement and statute. Just as we have 
merited to arrange it, so too, may we merit 
to do [its sacrifice]. Pure One who dwells 
in the habitation, raise up the congregation 
of the community, which whom can count. 
Bring close, lead the plantings of the sapling, 
redeemed, to Zion in joy.

Next year, let us be in the built Jerusalem!

On the first night we say: 
And so, it was in the middle of the night. 
Then, most of the miracles did You 
wondrously do at night, at the first of the 
watches this night. 
A righteous convert did you make victorious 
when it was divided for him at night, 

and it was in the middle of the night.

You judged the king of Gerrar in a dream of 
the night; you frightened an Aramean in the 
dark of the night; 
and Yisrael dominated an angel and was able 
to withstand Him at night, 

and it was in the middle of the night.

You crushed the firstborn of Patros in the 
middle of the night, their wealth they did not 
find when they got up at night; the attack of 
the leader Charoshet did you sweep away by 

ַעל ָהָאֶרץ ְוַעל ְּפִרי ַהָגֶפן.

ָּברּוְך ַאָּתה ה’, ַעל ַהָאֶרץ ְוַעל ְּפִרי 
ַהָגֶפן.

ֲחַסל ִסּדּור ֶּפַסח ְּכִהְלָכתֹו, ְּכָכל 
ִמְׁשָּפטֹו ְוֻחָקתֹו. ַּכֲאֶׁשר ָזִכינּו ְלַסֵּדר 

אֹותֹו ֵּכן ִנְזֶּכה ַלֲעׂשֹותֹו. ָזְך ׁשֹוֵכן 
ְמעֹוָנה, קֹוֵמם ְקַהל ֲעַדת ִמי ָמָנה. 

ְּבָקרֹוב ַנֵהל ִנְטֵעי ַכָּנה ְּפדּוִים ְלִצּיֹון 
ְּבִרָּנה.

ְלָׁשָנה ַהָּבָאה ִּבירּוָשָלִים ַהְּבנּוָיה.

 בליל ִראשון אומרים: 

ּוְבֵכן ַוְיִהי ַּבֲחִצי 
ַהַּלְיָלה.

ָאז רֹוב ִנִסים ִהְפֵלאָת ַּבַּלְיָלה, 
ְּברֹאׁש ַאְׁשמֹוֶרת ֶזה ַהַּלְיָלה.

ֵגר ֶצֶדק ִנַצְחּתֹו ְכֶנֶחַלק לֹו ַלְיָלה, 
ַוְיִהי ַבֲחִצי ַהַלְיָלה.

ַּדְנָּת ֶמֶלְך ְגָרר ַּבֲחלֹום ַהַּלְיָלה, 
ִהְפַחְדָּת ֲאַרִּמי ְּבֶאֶמׁש ַלְיָלה.

ַוָיַשר ִיְשָרֵאל ְלַמְלָאְך ַויּוַכל לֹו 
ַלְיָלה, ַוְיִהי ַבֲחִצי ַהַלְיָלה.

ֶזַרע ְּבכֹוֵרי ַפְתרֹוס ָמַחְצָּת ַּבֲחִצי 
ַהַּלְיָלה, ֵחיָלם לֹא ָמְצאּו ְּבקּוָמם 

- נרצה -
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the stars of the night, 
and it was in the middle of the night.

The blasphemer counseled to wave off the 
desired ones, You made him wear his corpses 
on his head at night; Bel and his pedestal 
were bent in the pitch of night; to the man 
of delight was revealed the secret visions at 
night, 

and it was in the middle of the night.

The one who got drunk from the holy vessels 
was killed on that night, the one saved from 
the pit of lions interpreted the scary visions 
of the night; hatred was preserved by the 
Agagite and he wrote books at night, 

and it was in the middle of the night.

You aroused your victory upon him by 
disturbing the sleep of night [of Achashverosh], 
You will stomp the wine press for the one who 
guards from anything at night [Esav/Seir as per 
Isaiah 21:11]; He yelled like a guard and spoke, 
"the morning has come and also the night," 

and it was in the middle of the night.

Bring close the day which is not day and not 
night [referring to the end of days - Zechariah 
14:7], High One, make known that Yours is 
the day and also Yours is the night, guards 
appoint for Your city all the day and all the 
night, illuminate like the light of the day, the 
darkness of the night, 

and it was in the middle of the night.

On the second night, outside of Israel:
And so "And you shall say, 'it is the Pesach 
sacrifice'"

The boldness of Your strong deeds did you 
wondrously show at Pesach; at the head of 

ַּבַּלְיָלה, 
ִטיַסת ְנִגיד ֲחרֶֹׁשת ִסִליָת ְבכֹוְכֵבי 

ַלְיָלה, ַוְיִהי ַבֲחִצי ַהַלְיָלה.

ָיַעץ ְמָחֵרף ְלנֹוֵפף ִאּוּוי, הֹוַבְׁשָּת 
ְפָגָריו ַּבַּלְיָלה, ָּכַרע ֵּבל ּוַמָּצבֹו 

ְּבִאיׁשֹון ַלְיָלה, 
ְלִאיׁש ֲחמּודֹות ִנְגָלה ָרז ֲחזֹות ַלְיָלה, 

ַוְיִהי ַבֲחִצי ַהַלְיָלה.

ִמְׁשַּתֵּכר ִּבְכֵלי ֹקֶדׁש ֶנֱהַרג ּבֹו ַבַּלְיָלה, 
נֹוַׁשע ִמּבֹור ֲאָריֹות ּפֹוֵתר ִּבֲעתּוֵתי 

ַלְיָלה, 
ִשְנָאה ָנַטר ֲאָגִגי ְוָכַתב ְסָפִרים 

ַבַלְיָלה, ַוְיִהי ַבֲחִצי ַהַלְיָלה.

עֹוַרְרָּת ִנְצֲחָך ָעָליו ְּבֶנֶדד ְׁשַנת ַלְיָלה. 
ּפּוָרה ִתְדרֹוְך ְלׁשֹוֵמר ַמה ִּמַלְיָלה,

ָצַרח ַכּׁשֹוֵמר ְוָשח ָאָתא ֹבֶקר ְוַגם 
ַלְיָלה, ַוְיִהי ַבֲחִצי ַהַלְיָלה.

ָקֵרב יֹום ֲאֶׁשר הּוא לֹא יֹום ְולֹא 
ַלְיָלה, ָרם הֹוַדע ִּכי ְלָך ַהּיֹום ַאף ְלָך 
ַהַּלְיָלה, ׁשֹוְמִרים ַהְפֵקד ְלִעיְרָך ָּכל 

ַהּיֹום ְוָכל ַהַּלְיָלה, 
ָּתִאיר ְכאֹור יֹום ֶחְׁשַכת ַלְיָלה, ַוְיִהי 

ַבֲחִצי ַהַלְיָלה.

 ְבליל שני בחו”ל: 

ּוְבֵכן ַוֲאַמְרֶּתם ֶזַבח 
ֶּפַסח.

ֹאֶמץ ְגבּורֹוֶתיָך ִהְפֵלאָת ַּבֶּפַסח, 
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all the holidays did You raise Pesach; You 
revealed to the Ezrachite, midnight of the 
night of Pesach. 

"And you shall say, 'it is the Pesach sacrifice.'"

Upon his doors did You knock at the heat of 
the day on Pesach; he sustained shining ones 
with cakes of matsa on Pesach; and to the 
cattle he ran, in commemoration of the bull 
that was set up for Pesach. 

"And you shall say, 'it is the Pesach sacrifice.'"

The Sodomites caused Him indignation 
and He set them on fire on Pesach; Lot was 
rescued from them and matsot did he bake at 
the end of Pesach; He swept the land of Mof 
and Nof on Pesach.

"And you shall say, 'it is the Pesach sacrifice.'"

The head of every firstborn did You crush 
on the guarded night of Pesach; Powerful 
One, over the firstborn son did You pass over 
with the blood on Pesach; so as to not let the 
destroyer enter my gates on Pesach. 

"And you shall say, 'it is the Pesach sacrifice.'"

The enclosed one was enclosed in the season 
of Pesach; Midian was destroyed with a 
portion of the omer-barley on Pesach; from 
the fat of Pul and Lud was burnt in pyres on 
Pesach. 

"And you shall say, 'it is the Pesach sacrifice.'"

Still today to stand in Nov, until he cried at 
the time of Pesach; a palm of the hand wrote 
to rip up the deep one on Pesach; set up the 
watch, set the table on Pesach. 

"And you shall say, 'it is the Pesach sacrifice.'"

The congregation did Hadassah bring in to 
triple a fast on Pesach; the head of the house 

ְּברֹאׁש ָּכל מֹוֲעדֹות ִנֵשאָת ֶּפַסח. 
ִגִליָת ְלֶאְזָרִחי ֲחצֹות ֵליל ֶפַסח, 

ַוֲאַמְרֶּתם ֶזַבח ֶפַסח.

ְּדָלָתיו ָּדַפְקָּת ְּכֹחם ַהּיֹום ַּבֶּפַסח, 
ִהְסִעיד נֹוְצִצים ֻעגֹות ַמּצֹות 

ַּבֶּפַסח, 
ְוֵאל ַהָבָקר ָרץ ֵזֶכר ְלׁשֹור ֵעֶרְך 

ֶפַסח, ַוֲאַמְרֶּתם ֶזַבח ֶפַסח.

ֲהטּו ָּבֵאׁש  זֹוֲעמּו ְסדֹוִמים ְולוֹׁ
ַּבֶּפַסח, ֻחַּלץ לֹוט ֵמֶהם ּוַמּצֹות 

ָאָפה ְּבֵקץ ֶּפַסח, 
ִטאֵטאָת ַאְדַמת מֹוף ְונֹוף ְבָעְבְרָך 

ַבֶפַסח. ַוֲאַמְרֶּתם ֶזַבח ֶפַסח.

ָיּה רֹאׁש ָּכל הֹון ָמַחְצָּת ְּבֵליל 
ִׁשּמּור ֶּפַסח, ַּכִּביר, ַעל ֵּבן ְּבכֹור 

ָּפַסְחָּת ְּבַדם ֶּפַסח, 
ְלִבְלִּתי ֵּתת ַמְׁשִחית ָלֹבא ִבְפָתַחי 

ַבֶפַסח, ַוֲאַמְרֶּתם ֶזַבח ֶפַסח.

ְמֻסֶגֶרת ֻסָגָרה ְּבִעּתֹוֵתי ֶּפַסח, 
ִנְׁשְמָדה ִמְדָין ִּבְצִליל ְׂשעֹוֵרי ֹעֶמר 

ֶּפַסח, 
שֹוָרפּו ִמְׁשַמֵני פּול ְולּוד ִביַקד 

ְיקֹוד ֶפַסח, ַוֲאַמְרֶּתם ֶזַבח ֶפַסח.

עֹוד ַהּיֹום ְּבֹנב ַלֲעמֹוׁד ַעד ָגָעה 
עֹוַנת ֶּפַסח, ַּפס ַיד ָּכְתָבה ְלַקֲעֵקַע 

צּול ַּבֶּפַסח, 
ָצֹפה ַהָצִפית ֲערֹוְך ַהֻּׁשְלָחן 

ַבֶפַסח, ַוֲאַמְרֶּתם ֶזַבח ֶפַסח.
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of evil did you crush on a tree of fifty on 
Pesach; these two will you bring in an 
instant to the Utsi on Pesach; embolden 
Your hand, raise Your right hand, as on 
the night You were sanctified on the 
festival of Pesach. 
"And you shall say, 'it is the Pesach sacrifice.'"

Since for Him it is pleasant, for Him it 
is suited.

Mighty in rulership, properly chosen, his 
troops shall say to Him, 
"Yours and Yours, Yours since it's Yours, Yours 

and even Yours, Yours, Lord is the kingdom; 
for Him it is pleasant, for Him it is suited."

Noted in rulership, properly splendid, His 
distinguished ones will say to him,
"Yours and Yours, Yours since it's Yours, Yours 

and even Yours, Yours, Lord is the kingdom; 
for Him it is pleasant, for Him it is suited."

Meritorious in rulership, properly robust, 
His scribes shall say to him,
"Yours and Yours, Yours since it's Yours, Yours 

and even Yours, Yours, Lord is the kingdom; 
for Him it is pleasant, for Him it is suited."

Unique in rulership, properly powerful, 
His wise ones say to Him,
"Yours and Yours, Yours since it's Yours, Yours 

and even Yours, Yours, Lord is the kingdom; 
for Him it is pleasant, for Him it is suited."

Reigning in rulership, properly awesome, 
those around Him say to Him,

"Yours and Yours, Yours since it's Yours, 
Yours and even Yours, Yours, Lord is the 

kingdom; for Him it is pleasant, for Him it 
is suited."

ָקָהל ִּכְּנָסה ֲהַּדָסה ְלַׁשֵּלׁש צֹום ַּבֶּפַסח, 
רֹאׁש ִמֵּבית ָרָׁשע ָמַחְצָּת ְּבֵעץ ֲחִמִׁשים 
ַּבֶּפַסח, ְׁשֵּתי ֵאֶּלה ֶרַגע ָּתִביא ְלעּוִצית 

ַּבֶּפַסח,
ָּתֹעז ָיְדָך ָּתרּום ְיִמיְנָך ְכֵליל ִהְתַקֵדׁש ַחג 

ֶפַסח, ַוֲאַמְרֶּתם ֶזַבח ֶפַסח.

ִּכי לֹו ָנֶאה, ִּכי לֹו ָיֶאה.
ַאִּדיר ִּבְמלּוָכה, ָּבחּור ַּכֲהָלָכה, ְגדּוָדיו 

יֹאְמרּו לֹו: 
ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ 

ַהַמְמָלָכה, ִכי לֹו ָנֵאה, ִכי לֹו ָיֶאה.

ָּדגּול ִּבְמלּוָכה, ָהדּור ַּכֲהָלָכה, ָוִתיָקיו 
יֹאְמרּו לֹו: 

ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ 
ַהַמְמָלָכה, ִכי לֹו ָנֵאה, ִכי לֹו ָיֶאה.

ַזַּכאי ִּבְמלּוָכה, ָחִסין ַּכֲהָלָכה ַטְפְסָריו 
יֹאְמרּו לֹו: 

ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ 
ַהַמְמָלָכה, ִכי לֹו ָנֵאה, ִכי לֹו ָיֶאה.

ָיִחיד ִּבְמלּוָכה, ַּכִּביר ַּכֲהָלָכה ִלּמּוָדיו 
יֹאְמרּו לֹו: 

ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ 
ַהַמְמָלָכה, ִכי לֹו ָנֶאה, ִכי לֹו ָיֶאה.

מֹוֵׁשל ִּבְמלּוָכה, נֹוָרא ַּכֲהָלָכה ְסִביָביו 
יֹאְמרּו לֹו: 

ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ 
ַהַמְמָלָכה, ִכי לֹו ָנֵאה, ִכי לֹו ָיֶאה.
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Humble in rulership, properly restoring, 
His righteous ones say to Him,

"Yours and Yours, Yours since it's Yours, 
Yours and even Yours, Yours, Lord is the 

kingdom; for Him it is pleasant, for Him it 
is suited."

Holy in rulership, properly merciful, His 
angels say to Him,

"Yours and Yours, Yours since it's Yours, 
Yours and even Yours, Yours, Lord is the 

kingdom; for Him it is pleasant, for Him it 
is suited."

Dynamic in rulership, properly 
supportive, His innocent ones say to 
Him,

"Yours and Yours, Yours since it's Yours, 
Yours and even Yours, Yours, Lord is the 

kingdom; for Him it is pleasant, for Him it 
is suited."

Mighty is He, may He build His house 
soon. 

Quickly, quickly, in our days, soon. God 
build, God build, build Your house soon.

Chosen is He, great is He, noted is He.
Quickly, quickly, in our days, soon. God 

build, God build, build Your house soon.

Splendid is He, distinguished is He, 
meritorious is He, pious is He. 

Quickly, quickly, in our days, soon. God 
build, God build, build Your house soon.

Pure is He, unique is He, powerful is He, 
wise is He, A king is He, awesome is He, 
exalted is He, heroic is He, a restorer is 
He, righteous is He.

Quickly, quickly, in our days, soon. God 
build, God build, build Your house soon.

ָעָניו ִּבְמלּוָכה, ּפֹוֶדה ַּכֲהָלָכה, ַצִּדיָקיו 
יֹאְמרּו לֹו: 

ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ 
ַהַמְמָלָכה, ִכי לֹו ָנֵאה, ִכי לֹו ָיֶאה.

ָקּדֹוׁש ִּבְמלּוָכה, ַרחּום ַּכֲהָלָכה ִׁשְנַאָּניו 
יֹאְמרּו לֹו: 

ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ 
ַהַמְמָלָכה, ִכי לֹו ָנֵאה, ִכי לֹו ָיֶאה.

ַּתִקיף ִּבְמלּוָכה, ּתֹוֵמְך ַּכֲהָלָכה ְּתִמיָמיו 
יֹאְמרּו לֹו: 

ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ 
ַהַמְמָלָכה, ִכי לֹו ָנֵאה, ִכי לֹו ָיֶאה.

ַאִּדיר הּוא ִיְבֶנה ֵּביתֹו 
ְּבָקרֹוב. 

ִבְמֵהָרה, ִבְמֵהָרה, ְבָיֵמינּו ְבָקרֹוב. ֵאל 
ְבֵנה, ֵאל ְבֵנה, ְבֵנה ֵביְתָך ְבָקרֹוב.

ָּבחּור הּוא, ָגדֹול הּוא, ָּדגּול הּוא ִיְבֶנה 
ֵּביתֹו ְּבָקרֹוב. 

ִבְמֵהָרה, ִבְמֵהָרה, ְבָיֵמינּו ְבָקרֹוב. ֵאל 
ְבֵנה, ֵאל ְבֵנה, ְבֵנה ֵביְתָך ְבָקרֹוב.

ָהדּור הּוא, ָוִתיק הּוא, ַזַּכאי הּוא, ָחִסיד 
הּוא ִיְבֶנה ֵּביתֹו ְּבָקרֹוב. 

ִבְמֵהָרה, ִבְמֵהָרה, ְבָיֵמינּו ְבָקרֹוב. ֵאל 
ְבֵנה, ֵאל ְבֵנה, ְבֵנה ֵביְתָך ְבָקרֹוב.

ָטהֹור הּוא, ָיִחיד הּוא, ַּכִּביר הּוא, ָלמּוד 
הּוא, ֶמֶלְך הּוא, נֹוָרא הּוא, ַסִגיב הּוא, 
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Holy is He, merciful is He, the 
Omnipotent is He, dynamic is He. 

Quickly, quickly, in our days, soon. God 
build, God build, build Your house soon.

Who knows one? I know one:  
One is our God in the heavens and 
earth. 

Who knows two? I know two:  
two are the tablets of the covenant,  
One is our God in the heavens and 
earth. 

Who knows three? I know 
three:  
three are the fathers,  
two are the tablets of the covenant,  
One is our God in the heavens and 
earth. 

Who knows four? I know four:  
four are the mothers,  
three are the fathers,  
two are the tablets of the covenant,  
One is our God in the heavens and 
earth. 

Who knows five? I know five:  
five are the books of the Torah,  
four are the mothers,  
three are the fathers,  
two are the tablets of the covenant,  
One is our God in the heavens and 
earth. 

Who knows six? I know six:  
six are the orders of the Mishnah,  
five are the books of the Torah,  
four are the mothers,  

ִעּזּוז הּוא, ּפֹוֶדה הּוא, ַצִּדיק הּוא ִיְבֶנה 
ֵּביתֹו ְּבָקרֹוב. 

ִבְמֵהָרה, ִבְמֵהָרה, ְבָיֵמינּו ְבָקרֹוב. ֵאל 
ְבֵנה, ֵאל ְבֵנה, ְבֵנה ֵביְתָך ְבָקרֹוב.

ָקדֹוׁש הּוא, ַרחּום הּוא, ַׁשַּדי הּוא, ַּתִקיף 
הּוא ִיְבֶנה ֵּביתֹו ְּבָקרֹוב.

ִבְמֵהָרה, ִבְמֵהָרה, ְבָיֵמינּו ְבָקרֹוב. ֵאל 
ְבֵנה, ֵאל ְבֵנה, ְבֵנה ֵביְתָך ְבָקרֹוב.

ֶאָחד ִמי יֹוֵדַע? ֶאָחד ֲאִני יֹוֵדַע: 
ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָׁשַמִים ּוָבָאֶרץ.

ְׁשַנִים ִמי יֹוֵדַע? ְׁשַנִים ֲאִני יֹוֵדַע: 
ְׁשֵני ֻלחֹות ַהְּבִרית. ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָׁשַמִים 

ּוָבָאֶרץ.

ְׁשֹלָׁשה ִמי יֹוֵדַע? ְׁשֹלָׁשה ֲאִני 
יֹוֵדַע: 

ְׁשֹלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות ַהְּבִרית, ֶאָחד 
ֱאֹלֵהינּו ֶׁשַּבָׁשַמִים ּוָבָאֶרץ.

ַאְרַבע ִמי יֹוֵדַע? ַאְרַבע ֲאִני 
יֹוֵדַע: 

ַאְרַּבע ִאָּמהֹות, ְׁשלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות 
ַהְּבִרית, ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָׁשַמִים ּוָבָאֶרץ.

ֲחִמָּׁשה ִמי יֹוֵדַע? ֲחִמָּׁשה ֲאִני 
יֹוֵדַע: 

ֲחִמָׁשה חּוְמֵׁשי תֹוָרה, ַאְרַּבע ִאָּמהֹות, 
ְׁשלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות ַהְּבִרית, ֶאָחד 

ֱאֹלֵהינּו ֶׁשַּבָׁשַמִים ּוָבָאֶרץ.
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three are the fathers,  
two are the tablets of the covenant,  
One is our God in the heavens and earth. 

Who knows seven? I know seven:  
seven are the days of the week,  
six are the orders of the Mishnah,  
five are the books of the Torah, 
four are the mothers,  
three are the fathers,  
two are the tablets of the covenant,  
One is our God in the heavens and earth. 

Who knows eight? I know eight:  
eight are the days of circumcision,  
seven are the days of the week,  
six are the orders of the Mishnah,  
five are the books of the Torah,  
four are the mothers,  
three are the fathers,  
two are the tablets of the covenant,  
One is our God in the heavens and earth. 

Who knows nine? I know nine:  
nine are the months of birth,  
eight are the days of circumcision,  
seven are the days of the week,  
six are the orders of the Mishnah,  
five are the books of the Torah,  
four are the mothers,  
three are the fathers,  
two are the tablets of the covenant,  
One is our God in the heavens and earth. 

Who knows ten? I know ten:  
ten are the statements,  
nine are the months of birth,  
eight are the days of circumcision,  
seven are the days of the week,  
six are the orders of the Mishnah,  

ִׁשָשה ִמי יֹוֵדַע? ִׁשָשה ֲאִני 
יֹוֵדַע: 

ִׁשָׁשה ִסְדֵרי ִמְׁשָנה, ֲחִמָׁשה חּוְמֵׁשי 
תֹוָרה, ַאְרַּבע ִאָּמהֹות, ְׁשֹלָׁשה ָאבֹות, 

ְׁשֵני ֻלחֹות ַהְּבִרית, ֶאָחד ֱאֹלֵהינּו 
ֶׁשַּבָׁשַמִים ּוָבָאֶרץ.

ִׁשְבָעה ִמי יֹוֵדַע? ִׁשְבָעה ֲאִני 
יֹוֵדַע: 

ִׁשְבָעה ְיֵמי ַׁשָּבָתא, ִׁשָׁשה ִסְדֵרי ִמְׁשָנה, 
ֲחִמָׁשה חּוְמֵׁשי תֹוָרה, ַאְרַּבע ִאָּמהֹות, 

ְׁשלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות ַהְּבִרית, ֶאָחד 
ֱאֹלֵהינּו ֶׁשַּבָׁשַמִים ּוָבָאֶרץ.

ְׁשמֹוָנה ִמי יֹוֵדַע? ְׁשמֹוָנה ֲאִני 
יֹוֵדַע: 

ְׁשמֹוָנה ְיֵמי ִמיָלה, ִׁשְבָעה ְיֵמי ַׁשָּבָתא, 
ִׁשָׁשה ִסְדֵרי ִמְׁשָנה, ֲחִמָׁשה חּוְמֵׁשי 

תֹוָרה, ַאְרַּבע ִאָּמהֹות, ְׁשלָׁשה ָאבֹות, 
ְׁשֵני ֻלחֹות ַהְּבִרית, ֶאָחד ֱאֹלֵהינּו 

ֶׁשַּבָׁשַמִים ּוָבָאֶרץ.

ִּתְׁשָעה ִמי יֹוֵדַע? ִּתְׁשָעה ֲאִני 
יֹוֵדַע: 

ִּתְׁשָעה ַיְרֵחי ֵלָדה, ְׁשמֹוָנה ְיֵמי ִמיָלה, 
ִׁשְבָעה ְיֵמי ַׁשָּבָתא, ִׁשָׁשה ִסְדֵרי ִמְׁשָנה, 
ֲחִמָׁשה חּוְמֵׁשי תֹוָרה, ַאְרַּבע ִאָּמהֹות, 

ְׁשֹלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות ַהְּבִרית, ֶאָחד 
ֱאֹלֵהינּו ֶׁשַּבָׁשַמִים ּוָבָאֶרץ.



- הגדה וחי בהם- 

 -55 -

ֲעָשָֹרה ִמי יֹוֵדַע? ֲעָשָֹרה ֲאִני 
יֹוֵדַע: 

ֲעָׂשָרה ִדְּבַרָיא, ִּתְׁשָעה ַיְרֵחי ֵלָדה, 
ְׁשמֹוָנה ְיֵמי ִמיָלה, ִׁשְבָעה ְיֵמי ַׁשָּבָתא, 

ִׁשָׁשה ִסְדֵרי ִמְׁשָנה, ֲחִמָׁשה חּוְמֵׁשי 
תֹוָרה, ַאְרַּבע ִאָּמהֹות, ְׁשלָׁשה ָאבֹות, 

ְׁשֵני ֻלחֹות ַהְּבִרית, ֶאָחד ֱאֹלֵהינּו 
ֶׁשַּבָׁשַמִים ּוָבָאֶרץ. 

ֲעָשָֹרה ַאַחד ָעָשר ִמי יֹוֵדַע? 
 ַאַחד ָעָשר ֲאִני יֹוֵדַע:

ַאַחד ָעָׂשר ּכֹוְכַבָּיא, ֲעָׂשָרה ִדְּבַרָיא, 
ִּתְׁשָעה ַיְרֵחי ֵלָדה, ְׁשמֹוָנה ְיֵמי ִמיָלה, 

ִׁשְבָעה ְיֵמי ַׁשָּבָתא, ִׁשָׁשה ִסְדֵרי 
ִמְׁשָנה, ֲחִמָׁשה חּוְמֵׁשי תֹוָרה, ַאְרַּבע 

ִאָּמהֹות, ְׁשלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות 
ַהְּבִרית, ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָׁשַמִים 

ּוָבָאֶרץ.

ְׁשֵנים ָעָשר ִמי יֹוֵדַע? ְׁשֵנים 
ָעָשר ֲאִני יֹוֵדַע: 

ְׁשֵנים ָעָׂשר ִׁשְבַטָּיא, ַאַחד ָעָׂשר 
ּכֹוְכַבָּיא, ֲעָׂשָרה ִדְּבַרָיא, ִּתְׁשָעה ַיְרֵחי 
ֵלָדה, ְׁשמֹוָנה ְיֵמי ִמיָלה, ִׁשְבָעה ְיֵמי 
ַׁשָּבָתא, ִׁשָׁשה ִסְדֵרי ִמְׁשָנה, ֲחִמָׁשה 

חּוְמֵׁשי תֹוָרה, ַאְרַּבע ִאָּמהֹות, ְׁשלָׁשה 
ָאבֹות, ְׁשֵני ֻלחֹות ַהְּבִרית, ֶאָחד 

ֱאֹלֵהינּו ֶׁשַּבָׁשַמִים ּוָבָאֶרץ.

five are the books of the Torah,  
four are the mothers,  
three are the fathers,  
two are the tablets of the covenant,  
One is our God in the heavens and earth. 

Who knows eleven? I know eleven:  
eleven are the stars,  
ten are the statements,  
nine are the months of birth,  
eight are the days of circumcision,  
seven are the days of the week,  
six are the orders of the Mishnah,  
five are the books of the Torah,  
four are the mothers,  
three are the fathers,  
two are the tablets of the covenant,  
One is our God in the heavens and earth. 

Who knows twelve? I know twelve:  
twelve are the tribes,  
eleven are the stars,  
ten are the statements,  
nine are the months of birth,  
eight are the days of circumcision,  
seven are the days of the week,  
six are the orders of the Mishnah,  
five are the books of the Torah,  
four are the mothers,  
three are the fathers,  
two are the tablets of the covenant,  
One is our God in the heavens and earth. 

Who knows thirteen? I know 
thirteen:  
thirteen are the characteristics,  
twelve are the tribes,  
eleven are the stars,  
ten are the statements,  
nine are the months of birth,  
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eight are the days of 
circumcision,  
seven are the days of the week,  
six are the orders of the Mishnah,  
five are the books of the Torah,  
four are the mothers,  
three are the fathers,  
two are the tablets of the 
covenant,  
One is our God in the heavens 
and earth. 

ְׁשלָׁשה ֶעָשר ִמי יֹוֵדַע? ְׁשלָׁשה 
ָעָשר ֲאִני יֹוֵדַע: 

ְׁשלָׁשה ָעָׂשר ִמַּדָּיא. ְׁשֵנים ָעָׂשר ִׁשְבַטָּיא, 
ַאַחד ָעָׂשר ּכֹוְכַבָּיא, ֲעָׂשָרה ִדְּבַרָיא, 

ִּתְׁשָעה ַיְרֵחי ֵלָדה, ְׁשמֹוָנה ְיֵמי ִמיָלה, 
ִׁשְבָעה ְיֵמי ַׁשָּבָתא, ִׁשָׁשה ִסְדֵרי ִמְׁשָנה, 
ֲחִמָׁשה חּוְמֵׁשי תֹוָרה, ַאְרַּבע ִאָּמהֹות, 

ְׁשלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות ַהְּבִרית, ֶאָחד 
ֱאֹלֵהינּו ֶׁשַּבָׁשַמִים ּוָבָאֶרץ.

- CHAD GADYA -
Rabbi Chaim Yosef David Azulai, known as the “Chida” (Chaim Sha’al 1:28) 
records a fascinating story of a Sephardic Jew who openly mocked Ashkenazic 
Jews for singing Chad Gadya on the Seder night.  How foolish, he declared, to 
end off the sublime night of the Seder with a song about a goat!  (At the time, 
apparently, Sephardic Jews did not sing Chad Gadya, whose origins lie in the 
medieval German school of Rabbi Elazar of Worms, the Ba’al HaRokei’ach.  
Today the song has been widely adopted in the Sephardic world as well.)  The 
local Rav was furious at the man’s talk and excommunicated him.  The man 
protested that excommunication was an undeserved overreaction.  The question 
was presented to the Chida.

The Chida responded:  “It is obvious that this man is a sinful scoffer to mock 
the practice of tens of thousands of Jews in Poland and Germany for many 
generations…He should be fined appropriately to give money to the poor so 
that he appreciates the extent of his sin and repents…It is well-known that the 
Ashkenazic poems are based on Kabbalistic wisdom.”

Clearly, the Chida was not ready to dismiss Chad Gadya as a meaningless song 
about a goat.  What is less clear is the song’s actual significance.  The Chida implies 
that it may be Kabbalistic.  Others have suggested that the song is a metaphor -- 
either for the successive exiles and ultimate redemption of the Jewish people (Vilna 
Gaon), or the procedure for bringing the Pesach sacrifice (Chasam Sofer), or a 
description of the trials the soul faces when it descends into this world (Yaavetz).

I believe one can appreciate the meaning of Chad Gadya – on the simplest of levels 
– by noting a significant shift which takes place towards the end of the main body of 
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the Seder itself, before one begins reciting the poems which follow it.

The Mishna (Pesachim 117b) rules that after Hallel, one recites “Birkas HaShir” – 
the Blessing of Song – over the fourth cup of wine.  The Gemara records a debate as 
to whether “Birkas HaShir refers to the paragraph “Yehalelucha,” customarily recited 
at the end of Hallel, or to “Nishmas Kol Chai,” which typically is the concluding 
bracha of Pesukei D’Zimra on Shabbos and Yom Tov.  The Gemara also adds that 
we recite “Hallel HaGadol” at the end of the Seder.  There are different opinions 
as to what that means – perhaps Tehillim 136, perhaps Tehillim 23, perhaps all 
the chapters of Tehillim which begin “Shir HaMa’alos” through Tehillim 136.  
Our accepted practice is to recite Tehillim 136 as Hallel HaGadol, as well as both 
Yehalelucha and Nishmas; the exact order of when to say these paragraphs and how 
to conclude them varies based on custom.  (See Shulchan Aruch Orach Chaim 

Why are these paragraphs added at the end of the Seder?  It is easier to understand 
the addition of Yehalelucha, since that paragraph typically is recited at the 
conclusion of Hallel, but why add Hallel HaGadol and Nishmas?

The Gemara (Pesachim 118a) explains that the reason Hallel HaGadol (“the great 
Hallel”) is so called is because it describes how G-d distributes sustenance to every 
creature.  As the Rashbam comments, this is indeed a great thing!  Apparently the 
theme of Hallel HaGadol is the notion that G-d provides for our needs on a daily 
basis.  Indeed, that chapter can be understood as conveying that, while G-d is 
mighty and has performed many acts of kindness historically for the Jewish people, 
the ultimate expression of G-d’s kindness is His daily sustaining of all flesh.

A similar theme is associated with the bracha of Nishmas.  The Gemara (Ta’anis ) 
identifies Nishmas as the blessing recited when rain falls after a period of drought.  
While the Talmud speaks of rainfall as being even greater than the miracle of the 
resurrection of the dead, rainfall is a natural phenomenon, not a supernatural one.   
Linking Nishmas to such a phenomenon implies that Nishmas itself is a blessing of 
acknowledgement of G-d’s role in the miracles of nature, not those which transcend 
nature.

The text of Nishmas itself supports this idea.  While there is a brief reference to the 
Exodus from Egypt, the vast majority of Nishmas thanks G-d for providing for us in 
times of hunger and drought, saving us from pestilence and the sword, and enabling 
the poor man to be delivered from oppression.  None of these events are necessarily 
supernatural.  The theme of Nishmas, like that of Hallel HaGadol, seems to be 
focused on G-d’s role in facilitating miracles covertly through the natural events of 
everyday life.
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In light of the above, it seems that the last portion of the Seder enables us to 
progress from recognizing the Hand of G-d in the miraculous events of the Exodus 
– a notion which has been the focus throughout the Seder night – to seeing G-d’s 
Hand in the miracles of everyday life.  We are meant to walk away from the Seder 
with our eyes opened to the presence of G-d in the world around us.  An evening 
which begins with the commemoration of a specific historical event ends with a 
heightened sense of religious awareness which should impact on our every waking 
moment.

Although he is not addressing the structure of the Seder per se, a very similar 
point is made by Ramban (Shemos 13:16), in discussing the central role the 
remembering the Exodus plays in so many of our mitzvos:
By acknowledging the famous, open miracles, one comes to acknowledge the hidden 
miracles, [the recognition of] which is the foundation of the entire Torah.  For one does 
not have a portion in the Torah of Moshe Rabbenu until he believes that every thing 
which befalls us is ultimately a miracle, not merely “nature” or “the normal course of 
events.”

In light of this understanding of the spiritual journey we are meant to follow on the 
night of the Seder – opening our eyes to be able to see G-d in the world, beyond 
the facade described as the “normal course of events” – we can better appreciate the 
truly sublime message of Chad Gadya.

The goat, cat, and dog of Chad Gadya are exactly what they appear to be:  A 
goat, cat, and dog, representing nothing more than the common and mundane 
experiences of this world.  Goats are eaten by cats, oxen are slaughtered by 
butchers, and nothing about any of this seems extraordinary.  It is only at the very 
end of Chad Gadya that G-d Himself suddenly appears on the scene.  The message 
is that G-d is really behind all the seemingly mundane events in Chad Gadya.  
One need merely scratch the surface of the world of goats, cats, and dogs, and one 
discovers G-d Himself.

It is no wonder, then, that the Chida insisted that this poem be treated with respect.  
Chad Gadya reflects the very idea which Chazal sought to convey through Hallel 
HaGadol and Nishmas.  In a sense, it captures the goal of the Seder itself.
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One kid, one kid that my father bought 
for two zuz, one kid, one kid.

Then came a cat and ate the kid that my 
father bought for two zuz, one kid, one 
kid.

Then came a dog and bit the cat, that ate 
the kid that my father bought for two zuz, 
one kid, one kid.

Then came a stick and hit the dog, that 
bit the cat, that ate the kid that my father 
bought for two zuz, one kid, one kid.

Then came fire and burnt the stick, that 
hit the dog, that bit the cat, that ate the 
kid that my father bought for two zuz, 
one kid, one kid.

Then came water and extinguished the 
fire, that burnt the stick, that hit the dog, 
that bit the cat, that ate the kid that my 
father bought for two zuz, one kid, one 
kid.

Then came a bull and drank the water, 
that extinguished the fire, that burnt the 
stick, that hit the dog, that bit the cat, that 
ate the kid that my father bought for two 
zuz, one kid, one kid.

Then came the schochet and slaughtered 
the bull, that drank the water, that 
extinguished the fire, that burnt the stick, 
that hit the dog, that bit the cat, that ate 
the kid that my father bought for two zuz, 
one kid, one kid.

Then came the angel of death and 
slaughtered the schochet, who 
slaughtered the bull, that drank the water, 

ַחד ַגְדָיא, ַחד ַגְדָיא ְּדַזִּבין ַאָּבא ִּבְתֵרי זּוֵזי, 
ַחד ַגְדָיא, ַחד ַגְדָיא.

ְוָאָתא ׁשּוְנָרא ְוָאְכָלה ְלַגְדָיא, ְדַזִּבין ַאָּבא 
ִּבְתֵרי זּוֵזי. ַחד ַגְדָיא, ַחד ַגְדָיא.

ְוָאָתא ַכְלָּבא ְוָנַׁשְך ְלׁשּוְנָרא, ְדָאְכָלה 
ְלַגְדָיא, ְדַזִּבין ַאָּבא ִּבְתֵרי זּוֵזי. ַחד ַגְדָיא, 

ַחד ַגְדָיא.

ְוָאָתא חּוְטָרא ְוִהָּכה ְלַכְלָּבא, ְדָנַׁשְך 
ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, ְדַזִּבין ַאָּבא 

ִּבְתֵרי זּוֵזי. ַחד ַגְדָיא, ַחד ַגְדָיא.

ְוָאָתא נּוָרא ְוָׂשַרף ְלחּוְטָרא, ְדִהָּכה 
ְלַכְלָּבא, ְדָנַׁשְך ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, 

ְדַזִּבין ַאָּבא ִּבְתֵרי זּוֵזי. ַחד ַגְדָיא, ַחד 
ַגְדָיא.

ְוָאָתא ַמָּיא ְוָכָבה ְלנּוָרא, ְדָׂשַרף 
ְלחּוְטָרא, ְדִהָּכה ְלַכְלָּבא, ְדָנַׁשְך ְלׁשּוְנָרא, 
ְדָאְכָלה ְלַגְדָיא, ְדַזִּבין ַאָּבא ִּבְתֵרי זּוֵזי. ַחד 

ַגְדָיא, ַחד ַגְדָיא.

ְוָאָתא תֹוָרא ְוָׁשָתה ְלַמָּיא, ְּדָכָבה ְלנּוָרא, 
ְדָׂשַרף ְלחּוְטָרא, ְדִהָּכה ְלַכְלָּבא, ְדָנַׁשְך 

ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, ְדַזִּבין ַאָּבא 
ִּבְתֵרי זּוֵזי. ַחד ַגְדָיא, ַחד ַגְדָיא.

ְוָאָתא ַהׁשֹוֵחט ְוָׁשַחט ְלתֹוָרא, ְדָׁשָתה 
ְלַמָּיא, ְדָכָבה ְלנּוָרא, ְדָׂשַרף ְלחּוְטָרא, 

ְדִהָּכה ְלַכְלָּבא, ְדָנַׁשְך ְלׁשּוְנָרא, ְדָאְכָלה 
ְלַגְדָיא, ְדַזִּבין ַאָּבא ִּבְתֵרי זּוֵזי. ַחד ַגְדָיא, 

ַחד ַגְדָיא.
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that extinguished the fire, that burnt the 
stick, that hit the dog, that bit the cat, that 
ate the kid that my father bought for two 
zuz, one kid, one kid.

Then came the Holy One, blessed be 
He and slaughtered the angel of death, 
who slaughtered the schochet, who 
slaughtered the bull, that drank the water, 
that extinguished the fire, that burnt the 
stick, that hit the dog, that bit the cat, that 
ate the kid that my father bought for two 
zuz, one kid, one kid. 

ְוָאָתא ַמְלָאְך ַהָּמֶות ְוָׁשַחט ְלׁשֹוֵחט, 
ְּדָׁשַחט ְלתֹוָרא, ְדָׁשָתה ְלַמָּיא, ְדָכָבה 

ְלנּוָרא, ְדָׂשַרף ְלחּוְטָרא, ְדִהָּכה ְלַכְלָּבא, 
ְדָנַׁשְך ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, ְדַזִּבין 

ַאָּבא ִּבְתֵרי זּוֵזי. ַחד ַגְדָיא, ַחד ַגְדָיא.

ְוָאָתא ַהָקדֹוׁש ָּברּוְך הּוא ְוָׁשַחט ְלַמְלַאְך 
ַהָּמֶות, ְּדָׁשַחט ְלׁשֹוֵחט, ְּדָׁשַחט ְלתֹוָרא, 

ְדָׁשָתה ְלַמָּיא, ְּדָכָבה ְלנּוָרא, ְדָׂשַרף 
ְלחּוְטָרא, ְדִהָּכה ְלַכְלָּבא, ְדָנַׁשְך ְלׁשּוְנָרא, 
ְדָאְכָלה ְלַגְדָיא, ְדַזִּבין ַאָּבא ִּבְתֵרי זּוֵזי. ַחד 

ַגְדָיא, ַחד ַגְדָיא.


